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34 Chapter 34 

Verse 1
Isaiah 34:1. Come, &c. — Here begins the third discourse of the third part of Isaiah’s prophecies, and is continued to the end of the next chapter. It is connected with the preceding, and, Vitringa thinks, was delivered at the same time. It is divided into two sections: the first, contained in this chapter, exhibits judgments upon the adversaries of the church, and particularly upon Edom; the latter, in chap. 35., the jubilee of the church, and its happy, flourishing state. The events foretold are represented as being of the highest importance, and of universal concern, and all nations are called upon to attend to the declaration of them. Thus the prophet: Come near, ye nations, and hear; hearken, ye people — As if he had said, Let the people of all nations take notice of what I am about to say, as that wherein they are generally concerned, and by the consideration whereof they may be instructed and reformed, and so delivered from the calamity here denounced.

Verse 2-3
Isaiah 34:2-3. For the indignation of the Lord is upon all nations — Not only upon the Assyrians, and those nations which are confederate with them in their expedition against Judea, but upon all other enemies of my people. He hath utterly destroyed them — He will infallibly destroy all of them. Their slain also shall be cast out — Into the fields, where they shall lie unburied, and be left a prey to ravenous beasts and birds. In which words he implies, either that such vast numbers would be slain, that the survivers would not be able to find time or place to bury them, or that they should be held in such contempt and abhorrence that none would be inclined to do them that office: and the mountains — About Jerusalem, where they are supposed to be gathered to fight against her, like the Assyrians; shall be melted with their blood — Shall be covered with their blood, which shall flow down abundantly from them with great force, and dissolve, and carry down with it a part of the soil of the mountains, as great showers of rain frequently do. This sentence upon the nations, which thus exhibits a kind of general judgment, to be executed upon the enemies of God and his people, by the sword of God, is sufficient to strike terror into every hearer.

Verse 4
Isaiah 34:4. And all the host of heaven — The sun, moon, and stars; shall be dissolved — We have frequently had occasion to observe, that, in the prophetic language, the heavenly luminaries represent kings, empires, and states: see note on Isaiah 13:10. The prophet here foretels the overthrow and dissolution of such states and kingdoms as were hostile to his church, whether under the Jewish or Christian dispensation. Or, alluding to a horrid tempest raging furiously, during which the heavens grow black, the sun disappears, and the stars seem to fall to the earth, and it appears as if the whole body of the heavens were about to be utterly dissolved, he intends to signify, that, during these destructive judgments, of which he speaks, the confusion and consternation of mankind would be as great as if all the frame of the creation were broken into pieces. Some, indeed, understand the words as intended of the day of general and final judgment, but the context preceding and following will not agree with such an interpretation. And it is very usual for the prophetic writers, both of the Old and New Testaments, to represent great and general changes and calamities in such words and phrases as properly agree to the day of judgment, and the dissolution of all things: as, on the contrary, they often set forth the glorious deliverances of God’s people by such expressions as properly and literally belong to the resurrection from the dead.

Verse 5-6
Isaiah 34:5-6. For my sword shall be bathed — In the blood of these people; in heaven — Where God dwells; in which this is said to be done, because it was there decreed and appointed. Or, it shall, as it were, be sharpened and made ready in heaven, to bathe itself on earth. It shall come down upon Idumea — Upon the Edomites, who, though they were nearly related to the Israelites, yet were their implacable enemies. But these are named for all the enemies of God’s church, of whom they were an eminent type. The people of my curse — Whom I have devoted to utter destruction, as the word properly signifies. The sword of the Lord is filled with blood — Shall drink its fill of blood. The metaphor is taken from a great glutton, who is almost insatiable, With the blood of lambs, &c. — By lambs, and goats, and rams, he means people of all ranks and conditions, high and low, rich and poor. Dr. Waterland renders the verse, “When my sword in heaven is bathed, behold it shall sink deep into Idumea, into the people whom I have devoted to judgment.” For the Lord hath a sacrifice — So the prophet terms this bloody work, because it was done by God’s command, and for the honour of his justice and righteous government, and therefore was a service acceptable to him; in Bozrah — A chief city of Edom, (Isaiah 63:1,) and a type of those cities which should be most hostile to God’s people.

Verse 7-8
Isaiah 34:7-8. And the unicorns shall come down — The word ראמים, reemim, here rendered unicorns, is the same with that used Numbers 23:22, where see the note. Bishop Lowth renders it here, wild goats; and Dr. Waterland, stags. But many learned men prefer the marginal reading, rhinoceros. It is impossible to determine precisely what sort of a creature is meant, but it is allowed by all that it was a beast of great strength and fierceness, and that it is here used metaphorically, together with the bullocks and bulls, for princes and potentates, which should be brought down and humbled, or should fall down, as Bishop Lowth reads it, according to the LXX. and Syriac, namely, as beasts do when they have received a deadly blow; that is, they shall be sacrificed, with the lambs, goats, and rams, the inferior people, mentioned Isaiah 34:6 . And their land shall be soaked with blood — Hebrew, רותה, watered, as with rain coming oft upon it, and in abundance; and their dust — Their dry and barren land; made fat with fatness — With the fat of the sacrifices, namely, of the slain men, mingled with it. For it is the day of the Lord’s vengeance — This is the time which God hath long since appointed and fixed to vindicate the cause of his oppressed and persecuted people against all their enemies; for the controversy of Zion — Dr. Waterland reads, for the avenging of Zion. Upon the whole, “the meaning of this period,” from Isaiah 34:5, “is, that on a certain day of judgment, which is elsewhere called the great day of the Lord’s vengeance, a mighty slaughter should be made of the hardened enemies of the church, (which had been a long time oppressed and afflicted by them,) with the effusion of much blood, and the destruction of many great, noble, and powerful men. The figure is taken from the master of a family, who, preparing a great feast, and a sacrifice, finds it necessary to slay many lambs, rams, and fatted animals, so that his knife may be said to be inebriated with the blood and fat of the slain.” As to the application of this prophecy, in which the Edomites are particularly mentioned, it may be observed that they, together with the rest of the neighbouring nations, were ravaged and laid waste by Nebuchadnezzar, and the general devastation spread through all these countries by him may be the event which the prophet had first in view in this chapter: but, as Bishop Lowth observes, “this event, as far as we have any account of it in history, seems by no means to come up to the terms of the prophecy, or to justify so highly wrought and so terrible a description. And it is not easy to discover what connection the extremely flourishing state of the church or people of God, described in the next chapter, could have with those events, or how it could be the consequence of them, as it is there represented to be. By a figure, very common in the prophetical writings, any city or people, remarkably distinguished as enemies of the people and kingdom of God, is put for those enemies in general. This seems here to be the case with Edom and Bozra. It seems, therefore, reasonable to suppose, with many learned expositors, that this prophecy has a further view to events still future; to some great revolutions to be effected in later times, antecedent to that more perfect state of the kingdom of God upon earth, and serving to introduce it, which the Scriptures warrant us to expect.” Vitringa is of opinion, that Papal, as well as heathen Rome, red or drunken with the blood of the saints and martyrs of Jesus, is here meant. And he observes, that “Rome, which, in the Hebrew, signifies fortification, well answers to Bozra, which signifies a fortified city.” Is not the destruction of the anti-christian powers foretold in the xviith, xviiith, and xixth chapters of the Revelation by St. John, here intended by Isaiah? and especially the destruction in Armageddon, termed the great day of God Almighty, Revelation 16:14, and that described Isaiah 19:17-19 ? Certainly these terrible destructions are to prepare the way for that millennial reign of Christ, described Revelation 20., and which seems to be intended in the next chapter of this prophecy.

Verses 9-15
Isaiah 34:9-15. And the streams thereof — The rivers, which seem most secure from the judgment here threatened; shall be turned into pitch, &c. — The country shall be dealt with as Sodom and Gomorrah were, even utterly destroyed, as it were, by fire, or burning pitch and brimstone, thrown down upon it from heaven. From generation to generation it shall lie waste — It shall be irrecoverably ruined, and shall remain a spectacle of God’s vengeance to all succeeding ages. The cormorant, &c., shall possess it — The inhabitants shall be wholly cut off, and it shall be entirely possessed by those creatures which delight in deserts and waste places: see Isaiah 13:21-22; and Isaiah 14:23. He shall stretch out upon it the line of confusion, &c. — He shall use the line, and the stone, or plummet, joined to it, not to build it up, but to mark it out for destruction and desolation. Thus the prophet goes on to “paint, in the most chosen figures, an image of the land and city desolated by war, wasted by fire, and devoted to eternal desolation, by the divine judgment; which should not only be deprived of its inhabitants, and left to impure beasts and birds, but also, by the desolations brought upon it, should be rendered uninhabitable, and present the appearance of the infernal flames, like another Sodom and Gomorrah, sending forth continually black smoke and horrid smells. The desolation of Babylon is set forth in similar terms, Isaiah 13:19, &c. Though Rome pagan and the Roman powers have already suffered great desolation from the Goths and others, yet Vitringa is of opinion that this prophecy has not yet had its full completion, but will hereafter have it in the destruction of Papal Rome. The state of Italy, and the sulphurous soil in the vicinity of Rome, render the probability of this devastation greater.” — Dodd.

Verse 16-17
Isaiah 34:16-17. Seek ye out of the book of the Lord — Here the prophet confirms the preceding prediction; and, “to convict hypocrites, and confirm the pious, assures them of the certain completion of his prophecy.” He terms it, and his other prophecies, The book of the Lord. as being a part of divine revelation; and he supposes they would be extant at the time of the completion of their contents, and therefore invites all men to seek into and consider them in all their parts, in order that, comparing the events with the predictions, they might be fully satisfied of the truth of them, and thereby might find their faith in them, and all the other parts of God’s book, confirmed. Not one of these shall fail — No, not so much as the minutest circumstance, even respecting the impure beasts now mentioned. None shall want her mate — As I have said that the vultures should all have their mates, so it shall be: for my mouth — The mouth of the Lord; it hath commanded — The direful muster of the beasts and fowls; these marks and evidences of desolation; and his Spirit — That is, his power; it hath gathered — Shall gather all his creatures together, as he formerly brought the creatures to Adam and to Noah, by an instinct which he put into them. And he hath cast the lot for them, &c. — He hath divided the land to them, as it were, by lot and line, as Canaan was divided among the Israelites. 

35 Chapter 35 

Verse 1
Isaiah 35:1. The wilderness and solitary place, &c. — As the land of the church’s enemies, which had enjoyed many external blessings and comforts, shall be turned into a desolate wilderness, as was declared in the foregoing chapter, so, on the contrary, Emmanuel’s land, or the seat of God’s church and people, which formerly was barren and despised, like a wilderness, shall flourish exceedingly. We have more than once had occasion to observe, that by the wilderness is generally meant the Gentile world: now, it is here foretold, that, through the influence of the gospel and the grace of God, it should put on a new face, and become like a pleasant and fruitful garden; that multitudes of converts to the true religion should be made therein, and a vast number of spiritual and holy worshippers should be raised up to God in it. Some, indeed, would interpret this chapter as referring merely to the flourishing state of Hezekiah’s kingdom in the latter part of his reign, or to the cultivation of Judea again after the return of the Jews from the captivity of Babylon. But, as Bishop Lowth observes, that it has a view beyond any such events as these, “is plain from every part, especially from the middle of it, where the miraculous works wrought by our blessed Saviour are so clearly specified that we cannot avoid making the application. And our Saviour himself has, moreover, plainly referred to this very passage, as speaking of him and his works, Matthew 11:4-5. He bids the disciples of John to go and report to their Master the things which they heard and saw; that the blind receive their sight, &c., and leaves it to him to draw the conclusion in answer to his inquiry, whether he, who performed the very works which the prophets foretold should be performed by the Messiah, was not indeed the Messiah himself. And where are these works so distinctly marked by any of the prophets as in this place? And how could they be marked more distinctly? To these the strictly literal interpretation of the prophet’s words directs us. According to the allegorical interpretation, they may have a further view; and this part of the prophecy may run parallel with the former, and relate to the future advent of Christ; to the conversion of the Jews, and their restitution to their land; to the extension and purification of the Christian faith, events predicted in Scripture as preparatory to it.” We may conclude, therefore, with certainty, that as the slaughters and desolations foretold in the former chapter look far beyond the calamities brought on Idumea and the neighbouring nations, by the Assyrians or Chaldeans; so does the bright and pleasant picture of the prosperity and happiness of God’s people, drawn in this chapter, look far beyond any felicity experienced by the Jews, either in any part of Hezekiah’s reign, or after the return from Babylon. It is undoubtedly the flourishing state of the kingdom of Christ, or of the gospel church, composed of Jews and Gentiles, which is here predicted, and especially as it shall exist in the latter days, after the destruction of all the anti-christian powers, when the fulness of the Gentiles shall be brought in, and all Israel shall be saved.

Verse 2
Isaiah 35:2. It shall blossom abundantly, and rejoice — Great shall be the prosperity and felicity of God’s church in these gospel days. Spiritual blessings are often set forth under the emblems of fruitfulness and plenty, as the reader may see, Isaiah 4:2; Isaiah 30:23; Isaiah 32:15, and elsewhere. The glory of Lebanon shall be given unto it, &c. — The prophet goes on to express the great change which should be made in the Gentile world by the gospel. For Lebanon was a mountain famous for its excellent cedars, Carmel was a most delightful woody mountain, and Sharon a most pleasant place for pasture; so that all these added together express great excellence: as if he had said, Whatever was valuable and desirable in the Mosaic economy shall be translated into, and appear in perfection in, the gospel of Christ; and the Gentile world, formerly a wilderness, shall be as much enriched with spiritual blessings, and be as fruitful in all the graces and virtues which belong to true and genuine religion, as ever Judea was, and abundantly more. They — Who formerly were in the wilderness of heathenism; shall see the glory of the Lord — The glorious discoveries and effects of God’s power and goodness to his people.

Verse 3-4
Isaiah 35:3-4. Strengthen ye the weak hands — Ye prophets and ministers of God, comfort and encourage his people, who are now ready to faint, with hopes of that salvation which, in due time, he will work for them. The prophet mentions hands and knees, because the strength or weakness of any man eminently appears in those parts. Say to them that are of a fearful heart — Who, because of their own weakness and the strength of their enemies, are discouraged and cast down: Hebrew, לנמהרי לב, that are hasty of heart, that are for betaking themselves to flight, upon the first alarm, and for giving up the cause. Be strong, fear not — Resist your fears, confide in the power, love, and faithfulness of God, who has promised to deliver those that trust in him, and has engaged, that as your day is your strength shall be, and you shall become strong. Behold, your God will come — Though he seem to be absent, and to have departed from you, he will come and abide with you. He will come with vengeance — Namely, upon your enemies; and save you — The destruction he brings upon your enemies will be the means of your deliverance and salvation. If we suppose this to be spoken with any reference to the state of the Jews in Babylon, God avenged them when he overthrew the Babylonish empire, and brought them back to their own land. But, undoubtedly, the words are primarily intended of the coming of the Messiah in the flesh, and of the redemption and deliverance of God’s people through him; that is, of such as embraced Christianity, whom God signally avenged for all the malice and cruelty which the Jews had exercised upon them, when, by the Romans, he laid Jerusalem even with the ground, and cut off many hundreds of thousands of them by the sword, by famine, and other ways, for their obstinate rejection of the gospel, and crucifying of their Messiah. Thus Christ is said to have been set for the fall, as well as rising again, of many in Israel.
Verses 5-7
Isaiah 35:5-7. Then the eyes of the blind shall be opened — The poor Gentiles, who before were blind and deaf, shall now have the eyes and ears of their minds opened to see God’s works, and to hear and receive his word. And, in token hereof, many persons who are literally and corporally blind and deaf, shall have sight and hearing miraculously conferred upon them; all which things being so fully accomplished in Christ, and, as has been just observed, applied by him to himself, it is plain that this prophecy belongs primarily to the times of the gospel. Then shall the lame leap as a hart — For joy, or shall proceed readily and nimbly in the way of duty. And the tongue of the dumb shall sing — The praises of his Redeemer and Saviour. For in the wilderness shall waters break out — The most dry and barren places shall be made moist and fruitful: which is principally meant of the plentiful effusion of God’s grace upon such persons and nations as had been wholly destitute of it. In the habitation of dragons shall be grass, &c. — Those dry and parched deserts, in which dragons have their abode, shall yield abundance of grass, and reeds, and rushes, which grow only in moist ground. Thus it was when Christian churches were planted and flourished in the cities of the Gentiles, which for many ages had been habitations of dragons, or rather of devils, Revelation 18:2. When the property of the idols’ temples was altered, and they were converted to the service of Christianity, then the habitations of dragons became fruitful fields.

Verse 8
Isaiah 35:8. And a highway shall be there, and a way — The highway and the way are not to be taken for two different ways, but for one and the same way, even a cast-way, which is both raised ground, as the former Hebrew word מסלול signifies, and a way for persons to travel in, as the latter word here used means, both signifying a convenient, prepared, plain, and common road or path for travellers; namely, the way of truth and duty marked out by the gospel, which is the rule both of our faith and practice. “The knowledge of the truth and will of God,” says Mr. Scott, “when made very plain and clear to any people, is like casting up a highway through a country that was before impassable. The Gentile world was a desert, in this as well as in other respects; no highway to God, and heaven was to be there met with. But this advantage began to be vouchsafed to the nations when the gospel was sent to them,” and the way of duty was plainly marked out. And it shall be called, The way of holiness — Trodden by holy men, and filled with holy practices; the way of holy worship, and a holy conversation. The way of holiness is that course of religious duties in which men ought to walk and press forward, with an eye to the glory of God and their own felicity, in the enjoyment of him. It is “not a way of sufferance,” says Henry, “but an appointed way, a way into which we are directed by a divine authority, and in which we are protected by a divine warrant: it is the king’s, yea, the King of kings’ highway, in which we may be waylaid, but cannot be stopped. It is the good old way, (Jeremiah 6:16,) the way of God’s commandments. The unclean shall not pass over it — Either to defile it, or to disturb those that walk in it. It is a way by itself, distinguished from the way of the world; for it is a way of separation from, and nonconformity to, this world.” The expression further means, that unclean persons shall, by a proper exercise of good discipline, be kept out of Christ’s church on earth, as they certainly shall not be admitted into his kingdom in heaven. But it shall be for those — Termed afterward the redeemed, who shall walk there, Isaiah 35:9. But Bishop Lowth and some interpreters think the clause may be better rendered, He, namely, God, shall be with them walking in the way; that is, he shall be their companion and guide in the way. Hence, though fools, they shall not err therein — The way shall be so plain and straight, that even the most foolish travellers cannot easily mistake it.

Verse 9
Isaiah 35:9. No lion shall be there, &c. — It shall not only be a plain, but a safe way. They that keep close to God in this way, keep out of the reach of Satan, the roaring lion: that wicked one toucheth them not; nor shall any of their other spiritual enemies be suffered to destroy, subdue, or bring them into bondage. They may proceed with a holy security and serenity of mind, and may be quiet from the fear of evil. This is the same promise with that of Isaiah 11:9 : They shall not hurt nor destroy in all my holy mountain.
Verse 10
Isaiah 35:10. And the ransomed of the Lord — They whom God shall rescue from their captivity and slavery in Babylon, say some; shall return and come to Zion — Shall be restored to their own land, from whence they had been carried captive. But the following expressions are far too magnificent and emphatical to be answered by the mere return of the Jews to Judea and Jerusalem, which was accompanied and followed by many sighs and sorrows, as appears both from sacred and profane historians. We must, therefore, of necessity, understand this verse as being intended, like the preceding verses, of gospel times, and therefore by the ransomed of the Lord we must understand those who are delivered from the guilt and power of sin, and from every kind of spiritual bondage, whether to the devil, the world, or the flesh. These may be said to return, and come to Zion, with songs, when they unite themselves to God’s church and people on earth, and more especially when they arrive at the heavenly Canaan, and are admitted into the New Jerusalem, the city of the living God, and incorporated in a glorious society, with an innumerable company of angels, and the spirits of just men made perfect; with the general assembly and church of the firstborn, who are written in heaven. Then, indeed, are their heads crowned with everlasting joy; and they obtain joy and gladness in perfection, and sorrow and sighing flee away for ever. Thus these prophecies, which relate to the Assyrian invasion, conclude, for the support of the people of God, under that and other subsequent calamities, and to direct their joy, in their deliverance from them, to something higher. And thus should our joyful hopes and cheering prospects of eternal life swallow up both all the joys and all the sorrows of this present time. 

36 Chapter 36 

Verses 1-22

A.M. 3292. — B.C. 712.
In this and the three following chapters is contained the historical part of the book of Isaiah, relating a memorable transaction, strongly confirmative of the divine mission of our prophet, and illustrative of some of the foregoing predictions. In this chapter we have the invasion of Judah by Sennacherib, Isaiah 36:1. He sends Rabshakeh, who, by his blasphemous persuasion, tempts Hezekiah to despair, and the people to revolt, Isaiah 36:2-22.
Isaiah 36:1. Now it came to pass, &c. — The history related in this and the three following chapters is contained, almost wholly in the same words, 2 Kings 18., 19., 20.; where see the notes. It was probably first written by this prophet, and from him taken into the second book of Kings to complete that history: and we may conjecture that it is that part of the account of Hezekiah’s reign which is said to have been written by Isaiah, 2 Chronicles 32:32. It is inserted here, because it casts great light on several particulars of the foregoing prophecies; and chapter 39. contains a prophecy of the captivity, and is an introduction to the remainder of Isaiah’s prophecies, a great part of which relate to the restoration of the Jews, and their return from Babylon to their own land. For the same reason, the history of the taking of Jerusalem by the Babylonians is annexed to Jeremiah’s prophecies, because it helps to explain and confirm several passages in them. 

37 Chapter 37 

38 Chapter 38 

Verses 1-8
Isaiah 38:1-8. In those days was Hezekiah sick — See notes on 2 Kings 20:1-11.

Verse 9
Isaiah 38:9. Grotius is of opinion that this song was dictated by Isaiah. But it is more probable, as Hezekiah was a truly pious man, and inspired by the Holy Spirit, that he was moved thereby to write this form of thanksgiving, both as a testimony of his own gratitude to God, and for the instruction of future ages.

Verse 10-11
Isaiah 38:10-11. I said — Within myself; I concluded, in the cutting off of my days — When my days were cut off by the sentence of God, related Isaiah 38:1; I shall go to the gates of the grave — I perceive that I must die without any hopes of prevention. The grave is called man’s long home, Ecclesiastes 12:5; and the house appointed for all living, Job 30:23; and death opens the gates of this house. I am deprived of the residue of my years — Which I might have lived according to the common course of nature, and of God’s dispensations; and which I hoped to live for the service of God and of my generation. I shall not see the Lord — I shall not behold his beauty and glory as he manifests them in his temple, in his oracles and ordinances; I shall not enjoy him: for seeing is frequently put for enjoying; even the Lord in the land of the living — In this world, which is often so called; which limitation is prudently added, to intimate that he expected to see God in another place and manner, on the other side death; but he despairs of seeing him any more on this side death, as he had seen him in the sanctuary, Psalms 63:2. I shall behold man no more. &c. — I shall have no more society with men upon earth. Many good men, under the law, had but imperfect notions of a future state, and thought it a great unhappiness to be deprived, by death, of the communion of saints here upon earth. But by not seeing the Lord in the land of the living, Hezekiah might probably mean that he should not see the effects of God’s grace and goodness in the deliverance of his people.

Verse 12
Isaiah 38:12. Mine age is departed — The time of my life is expired; and is removed as a shepherd’s tent — Which is easily and speedily removed: I have cut off — Namely, by my sins, provoking God to do it; or, I have concluded, and declare that my life is, or will be, soon cut off: for men are often said, in the Scriptures, to do those things that they only declare and pronounce to be done; like a weaver my life — Who cutteth off the web from the loom, either when it is finished, or before, according to his pleasure. He — God; will cut me off with pining sickness — With a consuming disease, wasting my spirits and life; from day, even till night, wilt thou make an end of me — That is, either, 1st, This sickness will kill me in the space of one day; or, 2d, Thou dost pursue me night and day with continual pains, and wilt not cease till thou hast made a full end of me; so that I expect every day will be my last day. Bishop Lowth translates this verse: “My habitation is taken away, and is removed from me, like a shepherd’s tent: my life is cut off, as by the weaver; he will sever me from the loom; in the course of the day thou wilt finish my web.” Vitringa and Dr. Waterland read the verse nearly in the same manner, considering the similitude of the weaver as being continued to the end of it.

Verse 13-14
Isaiah 38:13-14. I reckoned till morning, &c. — When night came I reckoned I should die before the next morning, my pains being as great as if my bones had been broken, and the whole frame of my body crushed by a lion. Bishop Lowth reads: I roared until the morning like the lion; so did he break to pieces all my bones. Like a crane or a swallow, &c. — “My pains were sometimes so violent that they forced me to cry aloud; at other times my strength was so exhausted that I could only groan inwardly, and bemoan my unhappy condition in sighs.” I did mourn as a dove — Whose mournful tone is observed Isaiah 59:11, and elsewhere; mine eyes fail with looking upward — While I lift up my eyes and heart to God for relief in vain; O Lord, I am oppressed — Namely, by my disease, which, like a sergeant, hath seized upon me, and is haling me to the prison of the grave; undertake for me — Stop the execution, and rescue me out of his hands.

Verse 15
Isaiah 38:15. What shall I say? — I want words sufficiently to express my deep sense of God’s dealings with me; he hath spoken, &c. — He foretold it by his word, and effected it by his hand. In this verse he seems to make a transition into the thanksgiving, which is undoubtedly contained in the following verses, and so the sense is, He hath sent a gracious message to me, by his prophet, concerning the prolongation of my life, and himself hath made good his word. Thus the words are understood by the Chaldee paraphrast, the LXX., and by the Syriac and Arabic interpreters. To this purpose also Bishop Lowth reads the clause. He hath given me a promise, and he hath performed it. I shall go softly all my years — I will conduct myself with humble thankfulness to God for conferring so great a favour upon so unworthy a person, as long as I live. I shall never forget my unworthiness and his loving kindness; in the bitterness of my soul — That is, or rather, upon, or after it: or, as the Chaldee paraphrast reads it, because of my deliverance from bitterness of soul.
Verse 16
Isaiah 38:16. By these things men live — By virtue of thy gracious word, or promise, and powerful work; or, by thy promises, and thy performance of them: and therefore it is not strange that one word of God hath brought me back from the jaws of death. And in all these things is the life of my spirit — As all men’s lives are thy gift, so I shall always acknowledge the preservation of mine to be owing to thy goodness in promising, and thy faithfulness in fulfilling thy promise. So wilt thou recover me, &c. — Or, for thou hast recovered me. Thou hast restored my health and prolonged my life. — Bishop Lowth.

Verse 17
Isaiah 38:17. Behold, for peace I had great bitterness — “When I perceived and feared no evil, and seemed to enjoy my usual health, then this terrible evil came upon me.” The Hebrew, however, לשׁלום מר לו מר, may be properly rendered, Behold my grievous anguish is turned into ease; or, My great bitterness was unto peace, that is, became the occasion of my safety and comfort, for it drove me to prayer, and prayer prevailed with God for a gracious answer, and the prolonging of my life. Thou hast in love to my soul, &c. — That is, in kindness to me, (the soul being put for the man,) delivered it from the pit of corruption — This is an emphatical circumstance, for sometimes God prolongs men’s days in anger, foreknowing that they will only fill up still more the measure of their iniquities. For thou hast cast all my sins behind thy back — Thou hast forgiven those sins that brought this affliction upon me, and, upon that account, hast removed the punishment of them. 

Verses 18-20
Isaiah 38:18-20. For the grave cannot praise thee — The dead cannot be instruments of promoting thy glory among men upon earth, or of making thy goodness known to others, which I desire and determine to do. They cannot hope for thy truth — Cannot expect nor receive the accomplishment of thy promised goodness in this world. The living, &c., shall praise thee — They are especially obliged to do it, and they only have the privilege of doing it among men on earth. The father to the children, &c. — They shall not only praise thee while they live, but shall take care to propagate and perpetuate thy praise to all succeeding generations. Or, he means, “Thy wonderful mercy toward me shall be recorded for the benefit of after ages; and fathers shall mention it to their children, as an instance of thy faithfulness.” The Lord was ready to save me — Was a present help to me, ready to hear and succour me upon my praying to him in my great extremity. Therefore will we sing my songs — Both I and my people will sing those songs of praise which are due, especially from me, for God’s great mercy to me; to the stringed instruments — Or, to the harp, (as Bishop Lowth renders it,) which was according to the custom of those times. Some infer from this verse that Hezekiah composed several other sacred songs, some of which may be still extant among the Psalms. All the days of our life in the house of the Lord — Here we are taught, that the proper fruit of deliverance from evil is thanksgiving, diffusing itself through all the actions of our life. This passage exhibits to us especially a picture of our duty and state as Christians, who, redeemed as we are by the precious blood of the Son of God from everlasting destruction, ought, with all the powers of our souls and bodies, to celebrate his name and glory, so that our whole life may appear one continued thanksgiving. — Vitringa.

Verse 21-22
Isaiah 38:21-22. For Isaiah had said, Let them take a lump of figs — See note on 2 Kings 20:7. Hezekiah also had said — Or, for Hezekiah had said; What is the sign that I shall go up — Namely, within three days, as is more fully related 2 Kings 20:5; 2 Kings 20:8; to the house of the Lord? — For thither he designed to go first, partly that he might pay his vows and thanksgivings to God, and partly that he might engage the people to praise God with him and for him. 

39 Chapter 39 

40 Chapter 40 

Verse 1-2
Isaiah 40:1-2. Comfort ye, &c. — “The prophet, in the foregoing chapter, had delivered a very explicit declaration of the impending dissolution of the kingdom of Judah, and of the captivity of the royal house of David, and of the people, under the king of Babylon. As the subject of his subsequent prophecies was to be chiefly of the consolatory kind, he opens them with giving a promise of the restoration of the kingdom, and the return of the people from that captivity, by the merciful interposition of God in their favour. But the views of the prophet are not confined to this event; as the restoration of the royal family, and of the tribe of Judah, was necessary, in the design and order of Providence, for the fulfilling of God’s promises of establishing a more glorious and everlasting kingdom, under the Messiah, to be born of the tribe of Judah, and of the family of David; the prophet connects these two events together, and hardly ever treats of the former without throwing in some intimation of the latter, and sometimes is so fully possessed with the glories of the future more remote kingdom, that he seems to leave the more immediate subject of his commission almost out of the question.” — Bishop Lowth.

Comfort ye my people — Ye prophets and ministers of the Lord, which now are, or hereafter shall be; the LXX. say, ιερεις, ye priests; deliver the following comfortable message from me to my people, that they may not sink under their burdens. Speak ye comfortably to Jerusalem — Hebrew, על לב, to the heart of Jerusalem. So the LXX., λαλησατε εις την καρδιαν . And cry unto her, that her warfare is accomplished — Proclaim in my name, that the time of her servitude, captivity, and misery, is finished. The LXX. render it, Comfort her, οτι επλησθη η ταπεινωσις αυτης, because her humiliation, that is, the time of her humiliation, is fulfilled. Her iniquity is pardoned — I am reconciled to her; I will not impute sin to her, so as to punish her any longer for it. She hath received at the Lord’s hand double, &c. — Not twice as much as her sins deserved, for she herself confesses the contrary, Lamentations 3:22; Ezra 9:13; but abundantly enough to answer God’s design in this chastisement, which was to humble and reform them, and to warn others by their example; double being often put for abundantly. Or, “double in proportion to God’s usual severity in punishing men’s sins.” See Jeremiah 16:18; Jeremiah 17:18; Revelation 18:6. God always punishes men less than their iniquities deserve; yet he showed greater severity against the sins of the Jews than toward those of other nations, Daniel 9:12; Amos 3:2. For as they had received more peculiar favours from God, and a clearer knowledge of his will, than the rest of mankind, their sins were the more aggravated, and required a severer chastisement. Vitringa, however, and Bishop Lowth, not to mention some other learned interpreters, understand the clause in a different light. The meaning, according to the former, is, “that though God might, with great justice, punish the sins of his people more severely, yet, at this time of grace, he would cease from his severity, would forgive their sins, and crown them with a double portion of his blessings.” And the bishop, comparing the passage with Isaiah 61:7; Job 42:10; and Zechariah 9:12, (which see,) translates the verse, “Speak ye animating words to Jerusalem, and declare unto her that her warfare is fulfilled; that the expiation of her iniquity is accepted; that she shall receive, at the hands of Jehovah, blessings double to the punishment of all her sins.”

Verse 3-4
Isaiah 40:3-4. The voice of him that crieth — Or, as the Hebrew may be properly rendered, A voice crieth; an abrupt and imperfect speech, implying, “Methinks I hear a voice;” or, “A voice shall be heard;” in the wilderness — Which word signifies the place, either where the cry was made, or where the way was to be prepared, as it is expressed in the following clause, which seems to be added to explain this. Bishop Lowth understands it in this latter sense, and translates the words, A voice crieth, In the wilderness, prepare ye the way of Jehovah. Which he thus interprets, “He hears a crier giving orders, by solemn proclamation, to prepare the way of the Lord in the wilderness; to remove all obstructions before Jehovah marching through the desert; through the wild, uninhabited, unpassable country. The idea is taken from the practice of the eastern monarchs, who, whenever they entered upon an expedition, or took a journey, especially through desert and unpractised countries, sent harbingers before them to prepare all things for their passage, and pioneers to open the passes, to level the ways, and to remove all impediments. The officers appointed to superintend such preparations the Latins called stratores.” The bishop understands the prophet as referring to the return of the Jews from Babylon, which he has “no doubt was the first, though not the principal thing in his view.” This deliverance, he says, “is considered as parallel to the former deliverance of them from the Egyptian bondage. God was then represented as their king, leading them in person through the vast deserts which lay in their way to the promised land of Canaan. It was not merely for Jehovah himself that in both cases the way was to be prepared, and all obstructions to be removed; but for Jehovah marching in person at the head of his people.” “Babylon,” the bishop adds, “was separated from Judea by an immense tract of country, which was one continued desert; that large part of Arabia, called very properly Deserta. This was the nearest way homeward for the Jews; and whether they actually returned by this way or not, the first thing that would occur, on the proposal or thought of their return, would be the difficulty of this almost impracticable passage. Accordingly, the proclamation for the preparation of the way is the most natural idea, and most obvious circumstance, by which the prophet could have opened his subject.”

But though Bishop Lowth considers the prophet as first intending to comfort the Jews in their captivity, by predicting, in these words, that God would make the way plain for their return, yet he views him also as employing this deliverance out of Babylon, “as an image to shadow out a redemption of an infinitely higher and more important nature.” “Obvious and plain,” says he, “as I think this literal sense is, we have nevertheless the irrefragable authority of John the Baptist, and of Christ himself, as recorded by all the evangelists, for explaining this exordium of the prophecy of the opening of the gospel by the preaching of John, and of the introduction of the kingdom of Messiah, who was to effect a much greater deliverance of the people of God, Gentiles as well as Jews, from the captivity of sin, and the dominion of death. And this we shall find to be the case in many subsequent parts also of this prophecy, where passages, manifestly relating to the deliverance of the Jewish nation, effected by Cyrus, are, with good reason, and upon undoubted authority, to be understood of the redemption of mankind by Christ.” This interpretation supposes the wilderness to be the place where the way was prepared, rather than the place where the cry was made, and, in the spiritual or mystical application now mentioned, that wilderness signifies “the Jewish Church, to which John was sent to announce the coming of Messiah, and which was, at that time, in a barren and desert condition, unfit, without reformation, for the reception of her king. It was in this desert country, destitute at that time of all religious cultivation, in true piety and good works unfruitful, that John was sent to prepare the way of the Lord, by preaching repentance.” It must be observed, however, that, according to the translation of this clause by the LXX., and the punctuation, as we have it in their copies, and as it is understood by all the evangelists, the voice cried in the desert. For they all read, φωνη βοωντος εν τη ερημω, ετοιμασατε, &c. The voice of one crying in the desert, Prepare ye, &c. But, omitting the consideration of the pointing, we may allow, with some interpreters of the first authority, that “the words, in the desert, belong to both parts of the sentence. The voice of one crying in the desert, Prepare ye in the desert the way of the Lord. And the word desert may be understood both in a proper and mystical sense, for it is certain that John proclaimed this approach of the Messiah in a desert, in the wilderness of Judea; and thence took occasion to consider that people, in which the kingdom of God was to be manifested under the figure of a desert, to be levelled before the face of Jesus Christ; for the metaphorical expressions which follow refer to that great preparation of mind which is necessary for the reception of Christ: see Malachi 3:1. That raising the low, that debasing the high, that refutation of all false and erroneous doctrine, and introduction of truth and righteousness, which was the consequence of the revelation of Christ.” See Vitringa.

Verse 5
Isaiah 40:5. And the glory of the Lord shall be revealed — It was revealed in some sort when God brought his people out of Babylon: for that was a glorious work of God, in which he displayed his power, and love, and faithfulness in fulfilling his promises. But his glory was much more eminently revealed when Christ, the Lord of glory, was manifested in the flesh, and gave much clearer and fuller discoveries of God’s glorious wisdom, holiness, goodness, and other divine perfections, than ever before had been imparted to mankind, or to his church. And all flesh shall see it together — All nations, Jews as well as Gentiles. For the mouth of the Lord hath spoken it — Though it may seem incredible, yet God is able to accomplish it.

Verses 6-8
Isaiah 40:6-8. The voice said, Cry — Rather, A voice; for it is not the voice last mentioned, which cried in the wilderness, that is intended, but the voice of God, who (Isaiah 40:1) said, Comfort my people. Having, with a view to comfort them, commissioned his prophet to foretel glorious and wonderful things, which he was determined to do for them, he here commands him to assure them of the certainty of these things, by representing the vast difference between the nature, word, and work of men, and those of God. All that men are or have, yea, their highest accomplishments, are but like the grass, or flower of the field, weak and vanishing, soon nipped and brought to nothing: but God’s word is like himself, immutable and irresistible: and, therefore, as the mouth of the Lord, and not of man, had spoken this, as was said Isaiah 40:5, so they ought not to doubt but it would be fulfilled in due time. The passage first refers to the deliverance from Babylon, and imports both that the power of man, if it should set itself to oppose that deliverance, was not to be feared, for it should be as grass before the word, that is, before the purpose and promise of the Lord; should soon wither and come to nothing; and if it should favour, and endeavour to promote the deliverance, it was not to be confided in, for it was still but as grass, compared with the Lord’s word, the only firm foundation for men to build their hopes upon. The words are still more applicable to the salvation of the gospel, the salvation from the power of Satan, sin, and death: with respect either to the preventing or effecting this, the wisdom, or power, or merit of man, is but as grass, or a flower of the grass; weak, and frail, and fading, and neither to be trusted in nor feared. When God is about to work deliverance for his people, he will have them to be taken off from depending upon creatures which would fail their expectation; for he will not allow any creature to be a rival with him for the confidence and hope of his people. As it is his word only that shall stand for ever, so on that word only must our faith stand. St. Peter applies this passage to the salvation effected for God’s spiritual Israel, and by this word of our God which shall stand for ever, he understands that word of the gospel which is preached to us, and by which we are regenerated and purified. See 1 Peter 1:23-25. The grass withereth, &c., because the Spirit of the Lord bloweth upon it — Rather, the wind of the Lord, as רוח יהוה is with equal propriety translated, and undoubtedly here signifies; which Bishop Lowth justly observes, “is a Hebraism, meaning no more than a strong wind;” adding, “It is well known, that a hot wind in the East at once destroys every green thing.” See note on Psalms 103:16. Surely, the people is grass — Or, this people, as העם may be properly rendered, namely, the Jews no less than the Gentiles. But the word of our God shall stand for ever — Whatsoever God hath said shall infallibly be verified, and come to pass. And particularly the glad tidings of salvation by Christ, published in the ministry of the gospel, and received by true faith, shall be confirmed and established, and be a solid foundation for the confidence and hope of the people of God to rest on in all ages. 

Verse 9
Isaiah 40:9. O Zion, thou bringest good tidings — Of deliverance from the Babylonish captivity, to other cities, and parts of the country; and of redemption by Christ to other nations. Lowth, and many other interpreters, think the marginal reading is to be preferred, as giving a better sense, O thou that bringest good tidings to Zion, &c. According to which, Zion is not the deliverer, but the receiver of the tidings, as she is in the parallel place, chap. 52:7. But the translation in our text agrees better with the Hebrew, in which the word for the bringer of the tidings, מבשׂרת, and the verb עריו, get thee up, are both in the feminine gender, and agree with Zion and Jerusalem, continually spoken of, as cities generally are, in that gender, but not with any prophet, apostle, or other messenger of God in the masculine gender. It is true, Bishop Lowth supplies a word to suit the text, as to this particular, and reads, O daughter, that bringest good tidings. But that seems to be taking a liberty with the text which necessity only could warrant, a necessity which certainly does not here exist. For the passage, as we have it rendered, makes good sense, representing Zion or Jerusalem, collectively considered, and including its inhabitants, as the publisher, and the cities of Judah as the hearers of the good tidings. The glad tidings of the coming of Christ into the world, and of the salvation of mankind through him, having been made known to Zion, or Jerusalem, were carried from thence, first to all the cities of Judah, and then to the most distant nations. For out of Zion went forth the gospel law, and the word of the Lord from Jerusalem: and the rod of the Messiah’s strength, the gospel word, was sent forth out of Zion. See notes on Isaiah 2:3 ; and Psalms 110:2. Get thee up upon the high mountain — That thy voice may be better heard. Lift up thy voice; be not afraid — Lest thou shouldest be found a false witness, for the declaration shall certainly be verified; say to the cities of Judah — To all my people in the several places of their abode, whether cities or countries; behold your God — Take notice of God’s appearance for your comfort and deliverance; and also that the Messiah, so long expected, is now at last exhibited, in and through whom God will be so present with you, that men may point at him, and say, Behold, here he is! See Haggai 2:7; Zechariah 9:9; Malachi 3:1; Acts 13:32-33.

Verse 10-11
Isaiah 40:10-11. Behold, the Lord God will come with a strong hand — With invincible strength, to deliver his people from their most powerful enemies; and his arm shall rule for him — His own power shall be sufficient, without any other help, to overcome all opposition. His reward is with him — He comes furnished with recompenses, as well of mercy and blessings for his friends and followers, as of justice and vengeance for his enemies: or, “the reward and the recompense which he bestows, and which he will pay to his faithful servants, he has ready at hand with him, and holds out before him to encourage those who trust in him, and wait for him; and his work before him — He is ready to execute what he hath undertaken; or, he carries on his work effectually; for that is said in Scripture to be before a man which is in his power. He shall feed his flock like a shepherd, &c. — He shall perform all the offices of a tender and faithful shepherd toward his people, conducting himself with great wisdom, condescension, and compassion to every one of them, according to their several capacities and infirmities. And shall gently lead those that are with young — Or, those that give suck, as the word עלות, may be rendered. Bishop Lowth translates the clause, The nursing ewes shall he gently lead; observing, that “it is a beautiful image, expressing, with the utmost propriety, as well as elegance, the tender attention of the shepherd to his flock.”

Verses 12-14
Isaiah 40:12-14. Who hath measured the waters, &c. — Who can do this but God? And this discourse on God’s infinite power and wisdom is added, to give them the greater assurance, that he was able, as he had declared himself willing, to do those great and wonderful things which he had promised; and neither men nor false gods were able to hinder him. Who hath directed the Spirit of the Lord, &c. — Whom did God either need or take to advise him in any of his works, either of creation or the government of the world? Were they not all the effects of his own sole wisdom? Therefore, though all the nations of the world should conspire and contrive against him, and oppose this work of his, as indeed they will do, yet his own counsel shall confound all their devices, and he will carry on his work in spite of them. Who taught him in the path of judgment — How to conduct himself, and manage his affairs with good judgment and discretion? Bishop Lowth translates the verse, “Whom hath he consulted, that he should instruct him, and teach him the path of judgment; that he should impart to him science, and inform him in the way of understanding?” Thus the prophet, “in the most sublime manner, celebrates the divine majesty and greatness, but particularly his wisdom. Rapt into an ecstasy, after he had described the beginning and the nature of the new economy, he sees that there would be many men of worldly prudence, who would hesitate at the methods of the divine counsel, and that the pious themselves, considering the extent and firmness of the kingdom of Satan in the world, the obstinate prejudices of the Gentiles, and the power of idolatry, would have their fears and doubts of the effect and success of the kingdom of the Messiah; a spiritual kingdom, to be established without any external means, by the mere preaching of the word, and to oppose itself to whatever was great or strong among men. The prophet, therefore, recurs to these thoughts; teaching, first, that the divine counsel, though it might seem strange to carnal judgment, was yet founded in the sovereign and most perfect wisdom and knowledge of God, whereof the clearest proofs were discernible in the structure of this world; that God was wiser than men; that his counsel was maturely weighed; that it pertained to his wisdom and glory to establish and to promote his kingdom in the world, rather by this method than any other, that he might put to shame all carnal wisdom, both of the Jews and Gentiles; for that the foolishness of God, as it seems to carnal men, is wiser than men, and the weakness of God stronger than men, (1 Corinthians 1:22,) &c., therefore he knew that this method of establishing his kingdom would have its certain effect; that this word, this faith, would overcome the world, and subvert idolatry.” See Vitringa and Dodd.

Verses 15-17
Isaiah 40:15-17. Behold the nations, &c. — As the drop of a bucket is as nothing when compared with the waters of the immense ocean, so all the nations of the world are as nothing when compared with God; and are counted by him, and in comparison of him, as the small dust which accidentally cleaves to the balance, but makes no alteration of the weight. Behold, he taketh, up the isles, &c. — Those numerous and vast countries, to which they went from Judea by sea, which are commonly called isles in the Scriptures. And Lebanon is not sufficient to burn, &c. — Although he is pleased to accept poor and small sacrifices from his people, yet, if men were to offer a sacrifice suitable to his infinite excellency, the whole forest of Lebanon could not afford either a sufficient number of beasts to be sacrificed, or a sufficient quantity of wood to consume the sacrifice. All nations before him — In his eyes, or being set against him, as נגדו properly and usually signifies; are as nothing — In his judgment; or in comparison of him; less than nothing — Less than a thing of naught, or of no account or worth.

Verse 18
Isaiah 40:18. To whom then will ye liken God? — This is a proper inference from the foregoing discourse of God’s infinite greatness; from whence he takes occasion to show both the folly of those that make mean and visible representations of God, and the utter inability of men or idols to give any opposition to God. And this discourse, concerning the madness of idolaters, prosecuted both here and in the following chapter, was designed by God as a necessary antidote, whereby the Jews might be preserved from the contagion of idolatry, to which God saw they now had strong inclinations, and would have many and great temptations while they were in captivity.

Verse 19-20
Isaiah 40:19-20. The workman melteth a graven image — He melteth some base metal into a mould which giveth it the form of an image, which afterward is graven or carved to make it the more exact and pleasing likeness of some creature. Thus the image owes all its excellence to the earth for the matter of it, and to the art of man for the fashion of it. The goldsmith spreadeth it over with gold — Beaten out into leaves or plates; and casteth silver chains — For ornaments; or rather, for use, to fasten it to a wall or pillar, lest it should fall down and be broken in pieces. Which is spoken by way of derision of such ridiculous deities as needed such supports. He that hath no oblation — That can hardly procure money to buy the meanest sacrifice; chooseth a tree, &c. — He is so mad upon his idols, that he will find money to procure the choicest materials, and the best artist to make his idol; to prepare a graven image, &c. — Which, after all this cost, cannot stir one step out of its place to give him any help.

Verses 21-24
Isaiah 40:21-24. Have ye not known — Jehovah to be the only true God, the Maker and Governor of the world, and all its inhabitants? How can ye be ignorant of so evident a truth? He addresses his speech to the idolatrous Gentiles; from the beginning — Namely, of the world, as the next clause explains it: were not these infinite perfections of God manifestly discovered to all mankind, by the creation of the world? It is he that sitteth — As a judge or governor upon his throne; upon, or rather, above, the circle of the earth — Far above this round earth, even in the highest heavens; from whence he looketh down upon the earth, where men appear to him like grasshoppers. As here we have the circle of the earth, so elsewhere we read of the circle of heaven, Job 22:14, and of the circle of the deep, or sea, Proverbs 8:27, because the form of the heaven, and earth, and sea, is circular. Spreadeth them out as a tent — For the benefit of the earth and of mankind, that all parts might partake of their comfortable influences. That bringeth the princes to nothing — Who can, at his pleasure, destroy all the great potentates of the world. Yea, they — The princes and judges last mentioned; shall not be planted, &c. — They shall take no root, for planting and sowing are in order to taking root. They shall not continue and flourish, as they have vainly imagined, but shall be rooted up, and perish.

Verse 25-26
Isaiah 40:25-26. To whom then will ye liken me — He repeats what he said Isaiah 40:18, that he might oblige them to the more serious and frequent consideration of the absurdity of idolatry. Lift up your eyes on high — To the high and starry heaven, as appears from the following words. Who created these things — Which you see on high? The host of heaven, as it follows. That bringeth out their host — That at first brought them out of nothing, and from day to day brings them forth, making them to rise and set in their appointed times; by number — As a general brings forth his army into the field, and there musters them. He calleth them all by names — As a master calleth all the members of his family. For that he is strong — Which work is a certain and evident proof of God’s infinite power; not one faileth — Either to appear when he calls them, or to do the work to which he sends them.

Verse 27-28
Isaiah 40:27-28. Why sayest thou, O Jacob — The consolatory part of the prophet’s discourse begins at this verse, wherein the foregoing doctrine and prophecy are applied to the comfort of the church, complaining, amid her various afflictions, that she had been neglected of the Lord; which complaint makes the basis of the consolation contained in this period. Why dost thou give way to such jealousies concerning thy God, of whose infinite power, and wisdom, and goodness, there are such evident demonstrations? My way is hid — He takes no notice of my prayers, and tears, and sufferings, but suffers mine enemies to abuse me at their pleasure. This complaint is uttered in the name of the people, being prophetically supposed to be in captivity. My judgment is passed over from my God — My cause. God has neglected to plead my cause, and to give judgment for me against mine enemies. Hast thou not known? — Art thou ignorant, wilt thou not consider; that the everlasting God — Who had no beginning of days, and will have no end of life; who was from eternity, and will be to eternity, and with whom therefore there is no deficiency, no decay; the Lord — Hebrew, JEHOVAH, the self-existent Being; the Creator of the ends of the earth — That is, of the whole earth, to its utmost bounds, and of all that is in it; fainteth not, neither is weary — With the care of his church, or of the world? He is not by age or labour become weak and unable to help his people, as men are wont to be; nor is the care of them any burden to him. There is no searching of his understanding — His providence comprehends all things, and nothing is exempted from it: and the counsels by which he governs all the world, and, in an especial manner, the affairs of his people, are far above the reach of any human understanding; and therefore we act ignorantly and foolishly if we pass a rash judgment upon the ways of the infinitely wise God.

Verses 29-31
Isaiah 40:29-31. He giveth power to the faint — He hath strength enough, not only for himself, but for all, even the weakest of his creatures, whom he can easily strengthen to bear all their burdens, and to vanquish all their oppressors. The prophet seems to speak with an especial reference to those among God’s people whose faith and hope were very low, which he would support, even until the time of their promised deliverance. Even the youths shall faint — Those that make the greatest boast of their strength, as young men are apt to do, shall find it fail them whenever God withdraws his support. But they that wait upon the Lord — That rely on him for strength to bear their burdens, and for deliverance from them in due time; shall renew their strength — Shall grow stronger and stronger in faith, patience, and fortitude, whereby they shall be more than conquerors over all their enemies and adversities. They shall mount up on wings as eagles — Which, of all fowls, fly most strongly and swiftly, and rise highest in their flight, and out of the reach of all danger. Instead of, They shall mount up, &c., Bishop Lowth reads, They shall put forth fresh feathers, like the moulting eagle; observing, “It has been a common and popular opinion, that the eagle lives and retains his vigour to a great age; and that, beyond the common lot of other birds, he moults in his old age, and renews his feathers, and with them his youth. Thou shalt renew my youth like the eagle, says the psalmist, on which place St. Ambrose notes, ‘Aquila longam ætatem ducit, dum, vetustis plumis fatiscentibus, nova pennarum successione juvenescit.’” The eagle extends his age to a great length, while the old feathers failing, he grows young by a new succession of feathers. See note on Psalms 103:5. 

41 Chapter 41 

Verse 1
Isaiah 41:1. Keep, &c. — “The prophet, having in view the subversion of idolatry, had, in the former chapter, from Isaiah 41:18, argued against it, from the essence and nature of God, the supreme Creator and Ruler of the world, being such as not to be represented by any corporeal matter or figure. To this disputation he subjoined a consolation, directed to the people of God, from Isaiah 41:27 to the end of the chapter. Therefore, after this consolatory parenthesis, he renews his disputation against idolaters, by an argument taken from God’s certain foreknowledge, and foretelling of future events, from which he selects that remarkable one respecting Cyrus, as the deliverer of the people of God, and the destroyer of Babylon: an event utterly unknown to idols and idolaters, and therefore an astonishment to the nations; and yet an event which God so long time before exactly foretold in every circumstance by our prophet. He who can thus predict future events, the prophet urges, must be allowed to possess true divinity. He who cannot, has no claim to that honour. The prophet the rather makes use of this argument, because paganism so much gloried in its false prophecies and oracles. Here then is God exhibited, as if appearing in public, and preparing himself to dispute with idolaters, for his truth and glory; and therefore the islands and people, all the nations of the world, are summoned to plead their cause; and an awful silence is enjoined, according to the forms observed in courts of justice, for both in this and Isaiah 41:21 the expressions and ideas are taken from those courts.” See Vitringa and Dodd. The phrase, Let the people renew their strength, signifies, “Let them prepare themselves, and come forth to the cause, furnished with all the strength of argument and reason they can collect; let them unite all their powers, and set their cause in the best light possible.”

Verse 2-3
Isaiah 41:2-3. Who raised up — Into being and power? Was it not my work alone? The righteous man — Many expositors understand this of Abraham, who was a person eminently righteous, and was called from the other side of the Euphrates, which lay eastward from Judea, and who performed the things here mentioned, partly in his own person, conquering five kings and their people with them, (Genesis 14.,) and following God he knew not whither; and partly by his posterity, whose exploits may well be ascribed to him, not only because they came out of his loins, but also, and especially, because all their successes and victories were given to them for Abraham’s sake, and by the virtue of God’s covenant made with him. And this interpretation seems to receive some countenance from Isaiah 41:5-6, which agree well with the practice of the Canaanites and neighbouring nations; who, upon Israel’s march toward them, were filled with great consternation, and used all possible diligence in seeking both to their idols and to men for help against them. To which may be added, that Abraham was called out of the east; and his posterity were introduced into the land of Canaan, in order to destroy the idolaters of that country; and they were established there on purpose to stand as a barrier against idolatry, then prevailing, and threatening to overrun the whole face of the earth. But though the particulars here mentioned by the prophet are most, or all of them, applicable to Abraham, yet Lowth, Vitringa, and many other commentators of great authority, think that they more exactly belong to Cyrus, and that upon a comparison of them with what is asserted Isaiah 41:25; Isaiah 45:1; Isaiah 45:13; and Isaiah 46:11, there can be no doubt that he is here meant. Cyrus might be called a righteous man, or, a man of righteousness, as the Hebrew rather means, because he was raised up in righteousness, as is said of him Isaiah 45:13, and was God’s great instrument, to manifest his faithfulness in fulfilling his promise of delivering his people out of Babylon, and his justice in punishing the enemies and oppressors of his people, the Babylonians; upon which account the Medes, who served under Cyrus in his expedition, are called God’s sanctified ones, Isaiah 13:3; Isaiah 13:17. And all the other expressions here used are very applicable to him, and were verified in him. He came from the east, from Persia, which was directly eastward from Judea and from Babylon. He was raised up by God in an eminent and extraordinary manner, as is observed both by sacred and profane historians. To him also all the following particulars agree, as we shall see. And although these things were yet to come, yet the prophet speaks of them as if they were already past, a practice not unusual with the prophets. And as in the former chapter, (Isaiah 41:27,) he speaks of God’s people as if they were actually in captivity in Babylon, so here he speaks of them as if they were actually brought out of it by Cyrus. And by this instance he pleads his cause against the Gentiles and their idols; because this was an evident proof of God’s almighty power, (as the prediction of it was of his infinite wisdom,) and of the vanity and weakness of idols, which eminently appeared in the destruction of the Babylonians, who were a people mad upon their idols, and yet were destroyed together with their idols, Jeremiah 50:38; Jeremiah 51:47. Called him to his foot — To march after him, and under his banner against Babylon. Thus Barak’s army is said to be at his feet, 4:10. Gave the nations before him, &c. — Subdued nations and kings before him. Gave them as the dust to his sword — To be put to flight as easily as the dust is scattered by the wind. He pursued them, and passed safely — Went on in the pursuit with great ease, safety, and success; even by the way that he had not gone — By unknown paths; which is added as a further evidence of God’s providential care of him. This was verified both in Abraham and in Cyrus.

Verses 4-6
Isaiah 41:4-6. Who hath done it? — Whose work was this but mine? Calling the generations — Calling them out of nothing; giving them breath and being; disposing and employing them as I see fit: from the beginning — All persons and generations of mankind from the beginning of the world. I the Lord, the first, &c. — Who was before all things, even from eternity, and shall be unto eternity: the isles saw it, and feared — Even remote countries discerned the mighty work of God in delivering his people, and overthrowing their enemies in so wonderful a manner, and were afraid lest they should be involved in the same calamity. The ends of the earth drew near and came — They gathered themselves together to consult for their common safety, and to maintain the cause of their idols, which, by this instance, they perceived to be in great jeopardy. They helped every one his neighbour — They encouraged and assisted one another in their idolatrous practices. “Remote countries,” says Lowth, “were astonished at the sudden rise of the conqueror Cyrus, and joined in an alliance to check his growing greatness, just as several artificers that are concerned in the trade of idol- making assist one another in carrying on their common interest, and stir up the zeal of others in defence of image-worship:” see Acts 19:25. Or, according to others, the prophet describes in these verses the vain and fruitless attempt of idolaters to hinder the effect of Cyrus’s appearance, namely, the demolition of Babylon and its idols. “The passage maybe also fitly applied to the heathen powers combining together to support idolatry, and suppress the Christian religion.”

Verses 8-13
Isaiah 41:8-13. But thou, Israel, art my servant — Thus the Gentiles show themselves to be the servants of their idols, and own them for their gods: but thou art my people, and I am and will be thy God. Jacob, whom I have chosen — Out of the multitude of idolatrous nations, to be my peculiar people. The seed of Abraham my friend — With whom I made a strict league of perpetual friendship: see Genesis 12:2-3; Genesis 15:1; Genesis 15:8. “The expressions are very endearing: it is honourable to be God’s servant, still more so to be his chosen servant, and to be descended from one to whom he vouchsafed the title of friend, as God did to Abraham, (2 Chronicles 20:7,) the greatest honour that any man is capable of: which glorious privilege Christ was pleased to communicate to his disciples, John 15:13. Thou whom I have taken, &c. — Thou Israel, whom I took to myself, and brought hither in the loins of thy father Abraham, from a remote country, namely, from Chaldea; or, whom I brought out of Babylon into thine own land: which, though yet to come, he may speak of as of a thing past, according to the usual custom of the prophets when foretelling future events. But the former interpretation seems better to agree with the foregoing verse. And called thee from the chief men thereof — From the midst of many great and noble persons, among whom he lived in Chaldea. But the Hebrew, מאציליה, is rendered by Vitringa and Dr. Waterland, from the sides thereof, and by Bishop Lowth, from the extremities thereof, which is probably the prophet’s meaning. I have chosen, and not cast thee away — Or, and will not reject thee: I have chosen thee and thy seed through all generations. They that were incensed against thee shall be confounded — Both because their hopes and designs shall be utterly disappointed, and because the mischief which they contrived against thee shall fall on themselves. They shall be as nothing — Shall come to nothing, or perish. Thou shalt not find them — They shall be so totally consumed, that although thou search for them, thou shalt not be able to find them anywhere in the world. “The powerful monarchies that have been incensed against the church, and have contended with her, have been put to shame, and brought to nothing: and this prediction hath already been fulfilled in the ruin of the Egyptian, Assyrian, Chaldean, Macedonian, and Roman empires, which we now may seek for in vain; for no vestiges of the four former, and scarcely any of the last, can be found; while the church still subsists! In like manner all that now do, or hereafter shall contend with her, shall perish.” — Scott. I the Lord will hold thy hand — Or, will strengthen it, as מחזיק signifies: I will assist and enable thee to vanquish all thine enemies.

Verses 14-16
Isaiah 41:14-16. Fear not, thou worm Jacob — Who art weak in thyself, despised and trodden under foot by thy proud and potent enemies. I will make thee a new sharp thrashing instrument — Such as were usual in those times and places. Thou shall thrash the mountains and hills — The great and lofty potentates of the world, which set themselves against thee: or, the greater or lesser kingdoms or countries which were enemies to God’s truth and people; so the phrase signifies, Isaiah 2:14, and Psalms 72:3. The expressions of this and the following verse allude to the custom of the eastern countries, of having their thrashing-floors upon the tops of hills and mountains. Thou shalt fan them — When thou hast beaten them as small as chaff; and the wind shall carry them away — They shall no more molest thee; they shall be scattered and lost. And thou shalt glory in the Holy One of Israel — For to him, and not to thyself, thou shalt ascribe thy victory over thine enemies.

Verses 17-20
Isaiah 41:17-20. When the poor and needy seek water, &c. — When my poor people are come to the greatest extremity of danger and misery, then will I appear for their relief. I will open rivers in high places — Upon the hills and mountains, where, by the course of nature, there are no rivers; and fountains in the midst of valleys — Or, in the valleys, namely, in such of them as are not well watered. I will make the wilderness a pool of water, &c. — Those people who are like a dry and barren wilderness, I will abundantly water with my blessings, and make them fruitful: which may be understood either of the Jews, who were in a wilderness condition, till God brought them out of it; or of the Gentiles converted to the true religion under the gospel. I will plant in the wilderness the cedar, the myrtle, &c. — Trees which are both useful and pleasant to the eye, and affording a good shadow to the traveller. But what particular trees the Hebrew words here used signify is not certainly known. That they may see — Or, that men may see: that all that see this wonderful change may consider it, and acknowledge that the hand of the Lord hath done this — That it is the work of God. “The many wonderful steps by which the restoration of the Jewish nation shall be brought about, will convince all considering persons that it is the work of God; and his power will still more undeniably discover itself in the propagation of the gospel, and the enlightening of those who sit in darkness with the saving truth of it.” — Lowth.

Verses 21-24
Isaiah 41:21-24. Produce your cause — He renews his challenge to the idolaters to plead the cause of their idols, and give convincing proof of their divinity: see on Isaiah 41:1. Bring forth your strong reasons — Hebrew, הגישׁו עצמותיכם, which Bishop Lowth renders, “Produce these your mighty powers;” and Jerome, “Accedant idola vestra, quæ putatis esse fortissima,” let those of your idols, whom you think most powerful, approach. “I prefer this,” says the bishop, “to all other interpretations of this place. The false gods are called upon to come forth and appear in person, and to give evident demonstration of their foreknowledge and power, by foretelling future events, and exerting their power in doing good or evil.” Let them — Either the idols, or the idolaters in the name and by the help of their idols; show us what shall happen — All future events, which he divides into two sorts in the following clause, the former and the latter. Let them show the former things — Let the idols, or you their worshippers, prove that they ever uttered any true oracles or prophecies relating to former times, and, that the event hath exactly answered the prediction, and this will give credit to any predictions they shall deliver relating to things yet future. Or, by the former things, may be meant such things as should shortly come to pass, which might be better discerned than those things which were yet at a greater distance. So understood, he proposes the easiest part first. Let us try whether they can foretel those things which are even at the door, and, if so, we will try them further. Let them tell us what things shall happen, and in what order; which first and which last. That we may consider them — Hebrew, ונשׁימה לבנו, and we will set our heart to it. We will allow the argument its due weight, and either fairly answer it, or give up our cause against idols; and know — That we may know; the latter end of them — The consequence of them, as אחריתן may be rendered, whether the events answer to their predictions. Or declare us things for to come — Namely, after a long time. That we may know that ye are gods — That we may have, if not a certain proof, yet a probable argument of your deity. Yea, do good or do evil — Protect your worshippers, whom I intend to destroy, or destroy my people, whom I intend to save; that we may be dismayed, &c. — That I and my people may be astonished, and forced to acknowledge your godhead. Behold, ye are of nothing — You lately were nothing, without any being at all; and your work of naught — Your operations are like your beings; there is no reality in your beings, nor efficacy in your actions. An abomination is he that chooseth you — He that chooseth you for his gods is most abominable for his folly, as well as his wickedness.

Verse 25
Isaiah 41:25. I have raised up, &c. — You neither foreknow, nor can do any thing. But I do now fore-tel, and will certainly effect, a great revolution and change in the world, which you shall not be able to hinder; one from the north — Cyrus might be said to come from the north, because he was a Mede by his mother, as he was a Persian by his father; or because a great part of his army was gathered out of Media, which was northward in reference to Judea, and because Darius the Mede was joined with him in this expedition. From the rising, &c., shall he call upon my name — Or proclaim my name, as the words may be rendered, which Cyrus did in express and emphatical terms, Ezra 1:1-2. He shall come upon princes as upon mortar — Treading them down as easily as a man treadeth down mortar.

Verse 26
Isaiah 41:26. Who hath declared from the beginning — Which of your idols could foretel such things as these from the beginning of the world unto this day? And beforetime — Before the things come to pass. That we may say, He is righteous — His cause is good; he is a God indeed. Yea, there is none that showeth — Hebrew, surely, there is none of your gods that hath done or can do this, and therefore their claim to divinity is false and foolish. There is none that heareth your words — Because you are dumb and cannot speak.

Verse 27
Isaiah 41:27. The first shall say, &c. — Hebrew, ראשׁון לציון, literally, first, or the first to Zion; which words some interpret thus: I, who am the first, (Isaiah 41:4,) do and will foretel to my people things to come. Behold, behold them — I represent things future (namely, the rise of Cyrus, and the deliverance of my people from Babylon by him) as if they were present, and to be beheld with men’s bodily eyes. Behold the wonderful works which God hath wrought for you: or, Behold my people returning to their ancient habitations. Bishop Lowth, who observes, “The verse is somewhat obscure by the transposition of the parts of the sentence,” translates it thus: I first to Zion, (gave the word,) Behold, they are here; And to Jerusalem I give the messenger of good tidings. The sense of which he says is, “I first, by my prophets, give notice of these events, saying, Behold, they are at hand! I give to Jerusalem,” &c.

Verse 28-29
Isaiah 41:28-29. For I beheld — I looked to see if I could find any of them that could certainly foretel future events; and there was no man — Not any of the idols; for the word man is sometimes used by the Hebrews of brute creatures, and even of lifeless things. There was no counsellor — Though these idols were often consulted, yet none of them were able to give any solid or certain advice concerning future things. Behold, they are all vanity — This is the conclusion of the whole dispute, and the just sentence which God passes upon idols: they are vain things, and falsely called gods. Their molten images are wind — Empty and unsatisfying things, and which, like the wind, do quickly pass away and come to nothing; and confusion — Confused, useless things, like that rude heap in the beginning of God’s creation, of which this word, תהו, is used, Genesis 1:2 . He mentions molten images particularly, because their materials were most precious, and more cost and art were commonly bestowed upon them than upon others: but under these he comprehends all images whatsoever. 

42 Chapter 42 

Verse 1
Isaiah 42:1. Behold my servant, &c. — “The prophet, having opened his subject with the preparation for the return from the captivity at Babylon, and intimated that a much greater deliverance was covered under the veil of that event, proceeded to vindicate the power of God, as Creator and Disposer of all things, and his infinite knowledge from his prediction of future events, and in particular of that deliverance; he then went still further, and pointed out the instrument by which he should effect the redemption of his people from slavery, namely, a great conqueror, whom he would call forth from the north and the east, to execute his orders. He now proceeds to the great deliverance, and at once brings forth into full view the Messiah, without throwing any veil of allegory over the subject.” For, though the person here spoken of has by some been supposed to be Cyrus, and by others Isaiah himself, and by others again the people of the Jews; yet we are directed by an infallible interpreter to understand the prophet as speaking of Christ. For to him St. Matthew has directly applied his words; nor, as Bishop Lowth has observed, can they, “with any justice or propriety, be applied to any other person or character whatever.” This is so evident, that not only the generality of Christians, but the Chaldee paraphrast, and divers of the most learned Jews, understand the passage of the Messiah, and of him alone; and pass a very severe sentence upon their brethren that expound it of any other person, and affirm that they are smitten with blindness in this matter. Indeed, to him, and to him only, all the particulars here following do truly and evidently belong, as we shall see. My servant — Though he was the only Son of the Father, in a sense in which no creature, man or angel, was, is, or can be his son; see Hebrews 1:2-5; yet, as Mediator, and with respect to his human nature, he sustained the character, and appeared in the form of a servant, learned obedience to his Father’s will, practised it, and was continually employed in advancing the interests of his kingdom. Whom I uphold — Whom I assist, and enable to do and suffer all those things which belong to his office; mine elect — Chosen by me to this great work of mediation and redemption; in whom my soul delighteth — Or, as רצתה is often rendered, is well pleased, both for himself and for all his people, being fully satisfied with that sacrifice which he shall offer up to me: see Matthew 3:17; Matthew 17:5; 2 Peter 1:17; John 3:35. I have put my Spirit upon him —

Not by, but without, measure, John 3:34; by which he is furnished with that abundance and eminence of graces and gifts which are necessary for the discharge of his high and mighty undertaking. He shall bring forth judgment to the Gentiles — He shall publish or show (as the word יציא often signifies, and is translated Matthew 12:18) the law, counsel, or will of God concerning man’s salvation; and that not only to the Jews, to whom the knowledge of God’s law had been hitherto in a great measure confined, but to the heathen nations also.

Verse 2-3
Isaiah 42:2-3. He shall not cry — In a way of contention or ostentation. He shall neither erect nor govern his kingdom with violence or outward pomp and state, like worldly princes, but with meekness and humility. He shall not lift up — Namely, his voice; nor cause it to be heard in the street — As contentious and vain-glorious persons frequently do. “He shall instruct those that oppose themselves, with all meekness and gentleness; he shall patiently endure the contradictions of sinners against himself, and not vindicate himself against their calumnies in an angry or clamorous manner.” — Lowth. A bruised reed shall he not break — He will not deal roughly or rigorously with those that come to him, but he will use all gentleness and kindness to them, bearing with their infirmities, cherishing and encouraging the smallest beginnings of grace, supporting and comforting such as are bowed down under the burden of their sins, and healing wounded consciences. And the smoking flax shall he not quench — That wick of a candle, which is almost extinct, he will not quench, but revive and kindle it again. He shall bring forth judgment, &c. — The law of God, or the doctrine of the gospel, which he will bring forth unto, with, or according to truth — That is, truly and faithfully. St. Matthew reads the clause, Till he send forth judgment unto victory, expressing not so much the words, as the sense, of the original, which seems to be, “till he make the cause of righteousness and truth completely victorious, and gloriously triumphant over all opposition.”

Verse 4
Isaiah 42:4. He shall not fail, nor be discouraged — Though he be thus meek and gentle, yet he is also courageous and resolute, notwithstanding all the many and great difficulties and conflicts to which he will be exposed, and he will persevere till he have finished his work. Till he have set judgment in the earth — Till, by his holy life, his extreme sufferings, his many miracles, his resurrection from the dead, his visible ascension into heaven, and the wonderful effusion of his Holy Spirit, in extraordinary gifts and graces on his apostles and other servants, he shall fully evince the certain truth and infinite importance of his doctrine, and the divine original and authority of that holy religion which he came to establish: or, till he shall erect his kingdom in the world, or a church for himself among men, and, by the power of his gospel and grace, shall reform mankind, and fix such principles in their minds as will make them wise and holy, just and good. Lowth thinks this prophecy relates chiefly to the propagation of the gospel in the world by his apostles and other messengers; observing that Christ himself was not sent but to the lost sheep of the house of Israel, and consequently could be a light to the Gentiles only as he commissioned others to preach the gospel to them: see Ephesians 2:17. And, taking the words in this comprehensive sense, they import, that our Saviour and his apostles would not be discouraged at the difficulties they were to meet with in the discharge of their office, but would still continue unwearied in their work, till, at last, they should surmount all opposition, plant judgment and truth in the earth, and make the remotest parts of the world own their dependance upon him as their Lord, and submit to his government. And the isles — Of the Gentiles, the countries remote from Judea, as the word often signifies; shall wait for his law — Shall gladly receive his doctrine and commands from time to time.

Verses 5-7
Isaiah 42:5-7. Thus saith God the Lord, &c. — This large description of God’s infinite power is here seasonably added, to give assurance of the certain accomplishment of these great and wonderful promises, which otherwise would seem incredible. I the Lord have called thee in righteousness — To declare my righteousness, as is said Romans 3:26 : or, my faithfulness, manifested in fulfilling my promises, long since made, and often renewed; and will hold thy hand — Will give thee counsel and strength for thy great and mighty work. And will keep thee — That thou shalt not fail in, nor, by thine enemies, be hindered from, the accomplishment of thy work; and give thee for a covenant of the people — To be the Angel of the covenant, Malachi 3:1; or, the Mediator, in and by whom my covenant of grace is made and confirmed with mankind, even with all people who will accept of it. For a light of the Gentiles — To enlighten them with true and saving knowledge, and to direct them in the right way to true happiness, out of which they had miserably wandered. To open the blind eyes — The eyes of men’s minds, blinded with long ignorance, deep prejudice, and inveterate error, and by the god of this world, 2 Corinthians 4:4. And to bring out the prisoners, &c. — Namely, sinners who are taken captive by the devil at his will, (2 Timothy 2:26,) and enslaved by their own lusts, and who can only be made free by Christ, John 8:32; John 8:36 : compare Isaiah 61:1, and Luke 4:17-21.

Verse 8-9
Isaiah 42:8-9. I am the Lord — Hebrew, Jehovah; who have all being in and of myself, and give being to all my creatures. The everlasting, and unchangeable, and omnipotent God, who therefore both can and will fulfil all my promises. That is my name — Which I must own and justify to the world. He seems to allude to Exodus 3:14; Exodus 6:3. My glory will I not give to another — I will not any longer suffer that honour and worship which are peculiar to me to be given to idols, as it hath been, but I will, by the Messiah and his gospel, abolish idolatry out of the world. Behold, the former things are come to pass — As all things which I have formerly promised or foretold, have exactly come to pass in their proper seasons, and not one of them has failed; so you have great reason to believe that what I now promise, though it be new and strange to you, shall infallibly be accomplished. Before they spring forth I tell you of them — That when they come to pass you may know that I am God, and that this is my work. 

Verses 10-12
Isaiah 42:10; Isaiah 42:12. Sing unto the Lord a new song — Upon this new and great occasion, the salvation of the world by Christ. It is with peculiar propriety and elegance that the nations are here called upon and exhorted to praise and extol Jehovah, for the singular blessing conferred upon them by the gospel. And his praise from the end of the earth — All nations, from one end of the earth to another. Ye that go down to the sea — You that go by sea, carry these glad tidings from Judea, where Christ was born, and lived, and died, and published the gospel, unto the remotest parts of the earth. Let the wilderness, &c. — Those parts of the world which are now desolate and forsaken of God, and barren of all good fruits. The villages that Kedar doth inhabit — The Arabians, who were a heathen and barbarous people, and are put for all nations. Let them shout from the top of the mountains — Whose inhabitants are commonly more savage and ignorant than others. Let them declare his praise in the islands — In the remotest parts of the world, as well as in Arabia, which was near to them.

Verses 13-15
Isaiah 42:13-15. The Lord shall go forth — Namely, to battle against his enemies. He shall stir up jealousy — His fierce indignation against the obstinate enemies of his Son and gospel. He shall cry, yea, roar — As a lion doth upon his prey, and as soldiers do when they begin the battle. I have long time held my peace — I have been long silent, and not interposed in behalf of my cause, but have suffered Satan and his servants to prevail in the world, to afflict my people, and hinder the entertainment of my doctrine and worship among mankind; and this my forbearance has increased the presumption of my enemies. Now will I cry like a travailing woman — Now I will no more contain myself than a woman in the pangs of travail can forbear crying out: but I will give vent to my just resentments for the injuries offered to myself and my oppressed people, by bringing some exemplary punishment upon their oppressors. I will destroy and devour at once — I will suddenly and utterly destroy the incorrigible enemies of my truth. When men’s provocations come to a great height, God is represented in Scripture as if his patience were quite tired out, and he could no longer forbear punishing them: see Jeremiah 15:6; Jeremiah 44:22. I will make waste mountains and hills — He does not mean dry and barren ones, for these were waste already, but such as were clothed with grass and herbs. Which clause is to be understood metaphorically of God’s destroying his most lofty and flourishing enemies, often compared in Scripture to mountains and hills. I will dry up the pools — Remove all the sources of their prosperity and comfort. “As God’s mercy is represented by pouring water upon the dry ground, chap. 35:6, and 44:3, so his wrath is described as if it were a consuming fire, parching up every thing, and reducing it to barrenness.

Verse 16-17
Isaiah 42:16-17. And I will bring the blind — The ignorant Gentiles, represented as blind, Isaiah 42:7, and in many other parts of Scripture, and accounted blind by the Jews; by a way that they knew not — By the way of truth, which hitherto hath been hidden from them. I will make darkness light before them, &c. — I will enlighten their dark minds, rectify their perverse wills and affections, and direct them in the right way, until I have brought them, with safety and comfort, to the end of their journey. They shall be turned back, &c. — This may be understood, either, 1st, Of the converted Gentiles, turned back from their former sinful courses, and sincerely grieving, and being ashamed, that they should ever have been guilty of such folly and wickedness as to worship and trust in idols; or, 2d, Of those Gentiles who, when their brethren embraced the true religion, persisted obstinately in their idolatrous practices.

Verses 18-20
Isaiah 42:18-20. Hear, ye deaf, &c. — O you, whosoever you are, whether Jews or Gentiles, who shall resist this clear light, and obstinately continue in your former errors, attend diligently to my words, and consider these mighty works of God. Who is blind but my servant? — But no people under heaven are so blind as the Jews, who call themselves my servants and people, who will not receive their Messiah, though he be recommended to them with such evident and illustrious signs and miraculous works as force belief from the formerly unbelieving and idolatrous Gentiles. Or deaf as my messenger that I sent — Or rather, as Bishop Lowth renders it, as he to whom I have sent my messengers. Thus the Vulgate and Chaldee, “ut ad quem nuncios meos misi.” Who is blind as he that is perfect — Or, perfectly instructed, as משׁלם may be rendered, who has all the means of knowledge and spiritual improvement. Perhaps the prophet may chiefly intend the priests and other teachers of the Jews, who, as they were appointed to instruct the people in the right way of worshipping and serving God, so they had peculiar advantages for knowing that way themselves, having the oracles of God in their hands, and much leisure for reading and considering them. Or he may be understood as speaking sarcastically, and terming them perfect, or, perfectly instructed, because they pretended to greater knowledge and piety than others, to a more perfect acquaintance with, and conformity to, the divine will, proudly calling themselves rabbis and masters, and despising the people as cursed and not knowing the law, John 7:49; and deriding Christ for calling them blind, John 9:40. And blind as the Lord’s servant? — Which title, as it was given to the Jewish people in the first clause of the verse, may be here given to the priests, because they were called and obliged to be the Lord’s servants, in a special manner. Seeing many things, but thou observest not — Thou dost not seriously consider the plain word and wonderful works of God.

Verse 21
Isaiah 42:21. The Lord is well pleased, &c. — Although thou art a wicked people, that rebellest against the clearest light, and therefore God might justly destroy thee suddenly, yet he will patiently wait for thy repentance, that he may be gracious; and that not for thy sake, but for the glory of his own faithfulness, in fulfilling that covenant which he made with thy pious progenitors. He will magnify the law — He will maintain the honour of his law, and therefore is not forward to destroy you, who profess the true religion, lest his law should, upon that occasion, be exposed to contempt. Thus the verse may be interpreted according to the present translation. But it may be rendered differently, as it is by Vitringa and Dr. Waterland, thus: “The Lord took delight in him for his righteousness’ sake; he hath magnified him by his law, and made him honourable.” God liberally provided for his people whatever was needful or useful, in order to their salvation and the stability of their state. “He had given them excellent laws; he had increased and honoured them; had made, and was willing to make them glorious among their neighbours. But they had been wanting to themselves, had despised his laws, and incurred his just vengeance.” — Dodd.

Verses 22-24
Isaiah 42:22-24. But this is a people robbed and spoiled — Notwithstanding the great respect which God hath had, and still hath, for his people, it is evident he hath severely scourged them for their sins. They are all of them snared in holes, &c. — They have been taken in snares made by their own hands, and, by God’s just judgment, delivered into the hands of their enemies, and by them cast into pits, or dungeons, and prisons. And none saith, Restore — None afforded them either pity or help in their extremities. Who will give ear to this — O that you would learn from your former and dear-bought experience to be wiser for the future, and not to provoke God to your own total and final ruin. Who gave Jacob for a spoil? Did not the Lord? — Do not flatter yourselves with a conceit of impunity, because you are a people whom God hath favoured with many and great privileges; for as God hath punished you formerly, be assured, if you continue to sin, he will punish you more and more. “It was reasonably to be expected that the Jews, blessed with such great privileges, would have been greatly honoured and respected; but, abusing those privileges, their case and situation have been, in various periods, what the prophet describes in these verses; broken, plundered, spoiled, despised by other nations, subject to the insolence of conquerors, shut up in prison, trod upon, abused and punished in such a manner as may justly raise the greatest commiseration. Their history, since the crucifixion of the Redeemer, supplies us with one continued detail of their miseries and afflictions; yet, which is most astonishing, who among them giveth ear? who heareth for the time to come? — Who among them considereth the cause of their sufferings, and becometh obedient to the law of Christ?” — Dodd.

Verse 25
Isaiah 42:25. Therefore he hath poured upon him the fury, &c. — Most grievous judgments. It hath set him on fire round about — This was literally fulfilled when the Chaldean army took their city, and burned both it and their temple. Yet he knew it not — Considered it not: they were secure and stupid under God’s judgments; neither fearing them when threatened, nor truly sensible of God’s hand in them, of the causes of God’s displeasure, or of the means of cure. The reader will easily observe, that “the force and elegance of the metaphor in this verse are very great. Of all natural evils which affect the human mind, which arouse and awaken it, none do so with greater quickness than fire, than a mighty flame encompassing a man on every side. No sleep, no lethargy is so great, which this will not shake off; and yet the stupor and insensibility of the Jews are here represented to be so great, that in the midst of the fire and flame, which they might and ought to think kindled by God, they inquired not into the causes of this judgment. They knew them not, nor considered them; but, persisting in their impenitence and stupidity, applied not to God in faith and repentance, nor humbled themselves before him.” See Vitringa. 

43 Chapter 43 

Verse 1-2
Isaiah 43:1-2. But now, thus saith the Lord — But, notwithstanding thy gross insensibility under former judgments, for which I might justly send far heavier calamities upon thee, yet I will deal mercifully with thee. That created thee, O Jacob, &c. — Who made thee his people, and that in a manner as miraculous as if he had created thee a second time out of nothing; and therefore he will be gracious to his own workmanship. Fear not; for I have redeemed thee — From the Egyptians and divers other enemies; and therefore I will redeem thee again. I have called thee by thy name, &c. — The name of God’s people, which was as proper and peculiar to them as the name of Israel. Or, “I have made a particular choice of thee for my peculiar people, and singled thee out from the rest of the world, and ever since have treated thee with uncommon instances of kindness and familiarity.” When thou passest through the waters, &c. — “I will support and deliver thee when thou art in the greatest straits and difficulties. To pass through fire and water is a proverbial expression, to signify being exposed to all kinds of dangers.” Thou shalt not be burned, &c. — Though I will chastise thee for thy sins, yet I will not suffer thine enemies utterly to destroy thee. 

Verse 3-4
Isaiah 43:3-4. I gave Egypt for thy ransom — Some think this was fulfilled when God smote the firstborn and others in Egypt, and afterward drowned Pharaoh and his host in the Red sea, for the safety and benefit of his people. But it is more “commonly referred to the time of Sennacherib’s invasion; who, when he was just ready to fall upon Jerusalem, soon after his entering Judea, was providentially diverted from that design, and turned his arms against the Egyptians; and their allies the Cushean Arabians, with their neighbours the Sabeans, probably joined with them, under Tirhakah: see chap. 20., and 37:9. Or, as there are some reasonable objections to this opinion, perhaps it may mean, more generally, that God had often saved his people at the expense of other nations, whom he had, as it were, in their stead, given up to destruction.” — Bishop Lowth. Since thou wast precious, &c., thou hast been honourable — That is, from the time that I chose thee for my precious and peculiar treasure and people, I have had a great esteem and affection for thee. Bishop Lowth translates the clause, Because thou hast been precious in my sight, thou hast been honoured, &c. Vitringa thinks the prophet refers to the deliverance from Sennacherib, whereby God abundantly showed that the Jewish nation was precious and honourable in his sight; and the men, in the last clause, refers to the Assyrians, and the people to the Chaldeans. The Assyrians suffered a fearful slaughter (chap. 37:36) for the sake of the Jews, and the empire of the Chaldees was to be overturned by the Medes and Persians to procure their deliverance. In both which instances God abundantly testified that his church was precious, and honourable in his sight, and much beloved by him.
Verses 5-7
Isaiah 43:5-7. I will bring thy seed from the east, &c. — Although the Jews, for their sins, shall be carried captives out of their own land northward and eastward into Babylon, and the adjacent countries; and others of them shall flee southward and westward, and shall there pine away in their iniquities, as I have threatened; yet I will bring back their posterity into Canaan, from all the places where they are dispersed. I will say to the north, Give up — Thou, who hast so long held my people in bondage, resign them to me, and permit them to return to their own land. He speaks to the countries by a prosopopœia. Bring my sons from far — Not only permit, but assist and further their return. Every one that is called — Rather, every one is called, or, they are all called, by my name — I own them for my people and children; and, therefore, what kindness or cruelty you exercise toward them, I take it as done to myself. I have created him for my glory — And therefore I will glorify my power, and goodness, and faithfulness in delivering them. I have formed him — I have not only created them out of nothing, but I have also formed and made them my peculiar people. We must observe, however, that while Isaiah “appears to speak of one thing only, two are understood: the less includes the greater. Speaking literally and properly of the collection of the dispersed church from Babylon, — a more noble collection, the spiritual one, of the converted Jews and Gentiles to the church of Christ, was in his view; and this is described in expressions taken from the external collection of the church from Babylon, and the restoration of the republic under the Maccabees; exactly in the same manner as in chap. 11:12, which should be compared with this place. The 7th verse plainly shows that the spiritual seed of Israel is spoken of. Every one that is called by my name, means, every one who is truly my son; for to be called by the name of any one is to be his son.” See chap. 45:5, and Vitringa.

Verses 8-10
Isaiah 43:8-10. Bring forth the blind people, &c. — O ye idolatrous Gentiles, bring forth your false gods, which have eyes but see not, and ears but hear not. Let the people be assembled — To plead the cause of their idols with me. Who among them can declare this — This wonderful work of mine in bringing my people out of captivity. And show us former things — Such things as shall happen long before the return from the captivity, which yet your blind idols cannot foresee. See on Isaiah 41:22. Let them bring forth their witnesses — Who can testify the truth of any such predictions of theirs, that they may be owned for true gods; or if they can produce no evidence of any such thing, let them confess that what I say is truth, that I am the only true God. Ye are my witnesses — They can produce no witnesses for themselves; but you, my people, are able to witness for me, that I have given you many plain demonstrations of my certain foreknowledge of future events. And my servant whom I have chosen — Either Isaiah and other prophets, the singular word being put collectively, or, the Messiah, as not only Christians, but the Chaldee paraphrast understands it; who was thus described, (Isaiah 42:1,) and who is the most eminent witness in this cause; and that on two accounts; 1st, As he was the chief subject of prophecy, and the various particulars foretold concerning him came exactly to pass; and, 2d, As many future things were predicted by him, of which we have many examples in the New Testament. That I am he — He whom I have affirmed myself to be, namely, the true God. Before me there was no God formed — The gods of the heathen neither had a being before me, nor shall continue after me. Wherein more is understood than is expressed; that whereas Jehovah is God from everlasting to everlasting, these false pretenders to deity were but of yesterday, and should shortly be abolished. And withal he calls them formed gods, by way of contempt, and to show the ridiculousness of their pretensions to divinity, who are formed by the hands of men.

Verses 11-13
Isaiah 43:11-13. Besides me there is no saviour — None that can and does save his worshippers: wherein is implied, that the false gods were not only weak and unable to save those that trusted in them, but also were their destroyers, as being the great cause of their ruin. I have declared, and have saved — I first foretold your deliverance, and then effected it. And l have showed, when there was no strange god, &c. — Rather, I made it known; nor was it any strange god. So Bishop Lowth. This divine prescience and predicting of future events is thus repeatedly insisted upon, because it is the principal argument used here, and in chap. 41., to determine this controversy between Jehovah and idols. Yea, before the day was — Before all time: or, which is the same, from all eternity. I am he — I am God, and have proved myself to be so. None can deliver out of my hands — None of those that are called gods can save them whom I will destroy. Therefore they are impotent, and consequently no gods. I will work, and who shall let it? — Nor can they hinder me in any other work which I resolve to do.

Verse 14
Isaiah 43:14. For your sake I have sent to Babylon — I have sent Cyrus, and the Medes and Persians with him, to war against Babylon, to this very end, that he might deliver you out of captivity, and restore you to your land, according to my promise. I have brought down — From that height of power and glory to which they were advanced; all their nobles — Their princes and great commanders. Bishop Lowth prefers the reading of the margin, (the word בריחים properly signifying bars,) and renders the next clauses, I will bring down all her strong bars, and the Chaldeans exulting in their ships. On which he observes, “Babylon was very advantageously situated, both in respect to commerce, and as a naval power. It was open to the Persian gulf by the Euphrates, which was navigable by large vessels; and, being joined to the Tigris above Babylon, by the canal called Naharmalca, or the royal river, supplied the city with the produce of the whole country to the north of it, as far as the Euxine and Caspian seas. — Herod, 1., 194. We are not to wonder that in later times we hear little of the commerce and naval power of Babylon: for, after the taking of the city by Cyrus, the Euphrates was not only rendered less fit for navigation by being, on that occasion, diverted from its course, and left to spread over the country; but the Persian monarchs, residing in their own country, to prevent any invasion by sea on that part of their empire, purposely obstructed the navigation of both rivers, by making cataracts in them, that is, by raising dams across the channel, and making artificial falls in them; that no vessel, of any size or force, could possibly come up. — Strabo, lib. 16. Alexander began to restore the navigation of the river by demolishing the cataracts upon the Tigris, as far up as Seleucia; but he did not live to finish his great designs: those upon the Euphrates still continued.”

Verse 16-17
Isaiah 43:16-17. Which maketh a way in the sea, &c. — Who, as he formerly made a way for Israel through the Red sea, will, in a no less wonderful manner, remove all impediments out of the way of his people when they return from Babylon. Which bringeth forth — Or, rather, who brought forth, the chariots, &c. — That is, Pharaoh and his chariots, horses, and army. They shall lie down, &c. They lay down together — In the bottom of the sea, whence they never rose again to molest the Israelites. They are quenched as tow — As the wick of a candle is extinguished when it is put into water.

Verse 18-19
Isaiah 43:18-19. Remember ye not the former things — But although your former deliverance out of Egypt was in itself a most glorious work, which you ought always to remember and consider; yet this other work, of your deliverance out of Babylon, and those blessings which shall follow upon it, and particularly that of sending the Messiah, shall be so transcendent a favour, that, in comparison thereof, all your former deliverances are scarcely worthy of your remembrance and consideration. See two parallel texts, Jeremiah 16:14-15; Jeremiah 23:5-8. From which passages laid together it appears that this latter deliverance, compared with that out of Egypt, is not to be confined to their restoration from captivity, but to be extended to the consequences thereof, and especially to the redemption of the Messiah. Indeed, otherwise the deliverance from Egypt was more glorious and wonderful, in many respects, than that out of Babylon. Behold, I will do a new thing — Such a work as was never yet done in the world. Now it shall spring forth — The Scripture often speaks of things at a great distance of time, as if they were now at hand, to make us sensible of the inconsiderableness of time and all temporal things, in comparison of God and eternal things; upon which account it is said, that a thousand years are in God’s sight but as one day. Shall ye not know it? — Certainly, you Jews shall know it by experience, and shall find I do not deceive you with vain hopes. I will make a way in the wilderness, &c. — I will give you direction and provision in the wilderness, where there is commonly no path, and where all necessaries are wanting; which, as it literally speaks of God’s conducting them through the great desert which lay between Babylon and Judea, so it is mystically meant of those spiritual blessings which God, in and through Christ, would confer upon all his people, not the Jews only, but also the Gentiles, who, in prophetical language, are often compared to a wilderness.

Verse 20
Isaiah 43:20. The beast of the field shall honour me — Shall have cause, if they had abilities, to honour and praise me for their share in this mercy; the dragons, &c. — Which live in dry and barren deserts. “The image,” says Bishop Lowth, “is elegant and highly poetical. God will give such an abundant, miraculous supply of water to his people traversing the dry desert, in their return to their country, that even the wild beasts, the serpents, the ostriches, and other animals that haunt those adust regions, shall be sensible of the blessing, and shall break forth into thanksgiving and praises to him for the unusual refreshment which they receive from his so plentifully watering the sandy wastes of Arabia Deserta, for the benefit of his people passing through them.”

Verses 22-24
Isaiah 43:22-24. But thou hast not called upon me — Thou hast grossly neglected, or very negligently and hypocritically performed the duties of my worship. Thou hast been weary of me — Thou hast not esteemed my service to be a privilege, as in truth it is, but as a burden and a bondage. “The connection is: But thou, Israel, whom I have chosen, whom I have formed for myself, to be my witness against the false gods of the nations; even thou hast revolted from me, hast neglected my worship, and hast been perpetually running after strange gods. The Jews were diligent in performing the external services of religion; in offering prayers, incense, sacrifices, oblations; but their prayers were not offered with faith, and their oblations were made more frequently to their idols than to the God of their fathers.” Neither hast thou honoured me — If thou didst not neglect sacrificing to me, thou didst perform that duty merely out of custom; or didst dishonour me, and pollute thy sacrifices by thy wicked life. I have not wearied thee — Or, Although I have not wearied thee, &c. Although God had not laid such heavy burdens upon them, nor required such costly offerings, as might give them cause to be weary, nor such as idolaters did freely perform in the service of their idols. Thou hast brought me no sweet cane — This was used in the making of that precious ointment, (Exodus 30:34,) and for the incense, Exodus 30:7. See Jeremiah 6:20. Thou hast been niggardly in my service, when thou hast spared for no cost in the service of thine idols. Nor filled me, &c. — Thou hast not multiplied thy thank-offerings and free-will-offerings, though I have given thee sufficient occasion to do so. But thou hast made me serve, &c. — Thou hast made me to bear the load and burden of thy sins.

Verse 25
Isaiah 43:25. I, even I — Whom thou hast thus despised, and wearied, and provoked to destroy thee; am he that blotteth out thy transgressions — Out of my book, in which they were all written, to be read unto thee, and charged upon thee at a future day. Sins are often compared to debts, (Matthew 6:12, &c.,) written in the creditor’s book, and crossed or blotted out when they are paid. For mine own sake — Being moved thereunto, not by thy merits, but by my own mere goodness and free mercy. And will not remember thy sins — So as to punish them, and destroy thee for them, as thou deservest.

Verse 26
Isaiah 43:26. Put me in remembrance — Of thy good deeds and merits. Let us plead together — I give thee free liberty to urge all thou canst in thy own behalf. Declare thou, that thou mayest be justified — Bring forward all thou canst, in order to thy justification, and declare on what ground thou expectest to be acquitted, and continued in my favour. But perhaps the words are not to be considered as spoken ironically, and intended as a rebuke to such as were proud and self-righteous; but are rather to be understood as a direction to penitent sinners, showing them how they might obtain the pardon offered in the preceding verse. Is God thus ready to pardon sin; and, when he pardons it, will he remember it no more? Let us then put him in remembrance, mention before him those sins which he forgives; for they must be ever before us, to humble us, even though he pardons them, Psalms 51:3. We must put him in remembrance of the promises he has made to the penitent, and of the satisfaction his Son has made for them. We must plead these with him when we implore a pardon, and declare these things, in order that we may be justified freely by his grace. This is the only way, and it is a sure way, to pardon and peace.

Verse 27-28
Isaiah 43:27-28. Thy first father hath sinned — Some think that Urijah, who was high-priest in the time of Ahaz, is here especially meant: see 2 Kings 16:10-11. But it is more probable that the expression is put for their forefathers collectively; and so he tells them, that as they were sinners, so also were all their progenitors, yea, even the best of them. Thus Lowth: “Your ancestors, reckoning from Adam downward, have been sinners, and you have trod in their steps:” see Ezekiel 2:3; Ezekiel 16:2, &c.; Ezra 9:7. And thy teachers have transgressed, &c. — Your prophets, priests, and teachers, who ought to have been guides to you, and intercessors for you with God, have led you into sin and error, and therefore you have no reason to fancy yourselves innocent. Therefore I have profaned the princes of the sanctuary — The highest and best of your priests, whose persons were most sacred, and therefore were supposed, by themselves and others, to be the farthest from danger. As they had made themselves profane, so have I dealt with them as such, without any regard to the sacredness and dignity of their functions. Have given Jacob to the curse, and Israel to reproaches — Have exposed them to contempt and destruction, and made them a proverb of execration and reproach to all the neighbouring nations. 

44 Chapter 44 

Verse 1
Isaiah 44:1-2. Yet now hear, O Jacob — Although I have chastised thee for thy sins, and had just cause utterly to destroy thee, yet in judgment I will remember mercy, and will still own thee for my servant and chosen people. Thus saith the Lord, that formed thee from the womb — “He speaks of the Jewish people under the character of a single person; and as God sometimes designed certain persons for particular offices, from their birth, or conception, so he set apart the posterity of Abraham to be his people from the very original of the family;” and formed and fashioned them for himself, by laws, ordinances, teachers, promises, threatenings, corrections, and many other ways. Jesurun is another name for Jacob or Israel, given to them by Moses, Deuteronomy 32:15, (where see the note.) and 33:5, 26.

Verses 3-5
Isaiah 44:3-5. I will pour water — My Spirit, as it is expounded in the latter part of the verse, frequently compared to water in the Scriptures; upon him that is thirsty — That is destitute of it, and that sincerely and earnestly desires it; and my blessing upon thine offspring — All the blessings of my covenant, especially those of a spiritual nature. This promise seems to have been made with a design to raise the minds and hearts of the Jews from carnal and worldly things, to which they were too much addicted, to spiritual and heavenly blessings, and thereby to prepare them for the reception of the gospel. And they shall spring up, &c. — They shall increase and flourish like grass, and those herbs and plants which grow up in the midst of it. One shall say, I am the Lord’s, &c. — This verse seems to relate to the increase of the church by the accession of the Gentiles: as if he had said, The blessing of God upon the Jews shall be so remarkable that many of the Gentiles shall join themselves unto them, and accept Jehovah for their God, and own themselves for his people.

Verses 6-8
Isaiah 44:6-8. Thus saith the Lord, &c. — Here God renews his contest with idols, which he insists an so often, and so much, because his own people were exceeding prone to idolatry. And who — Which of all the heathen gods; shall call, and shall declare it — Shall, by his powerful call, cause a future event to be, and, by his infinite foreknowledge, declare that it shall be. And set it in order for me — Orderly relate all future events in the same manner as they shall happen. Since I appointed the ancient people — αφ’ ου εποιησα ανθρωπον. Since I first made man upon the earth: so the LXX. And the things that are coming, &c. — Such things as are near at hand, and such as are to come hereafter. Have not I told thee? — Thee, O Israel, whom he bids not to fear. The sense is, I call you Israelites to bear me witness, whether I have not, from time to time, acquainted you with things to come; from that time — When I appointed the ancient people, (Isaiah 44:7,) from the first ages of the world. And have declared it — Have published it to the world in my sacred records. Ye are even my witnesses — Both of my predictions, and of the exact agreeableness of events to them.

Verses 9-11
Isaiah 44:9-11. They that make a graven image are vanity — Hereby discover themselves to be vain, empty, and foolish men. And their delectable things shall not profit — Their idols, in which they take so much pleasure. They are their own witnesses — They that make them are witnesses against themselves and against their idols, because they know they are not gods, but the work of their own hands. They see not, nor know — Have neither sense nor understanding, therefore they have just cause to be ashamed of their folly in worshipping such senseless things. Who hath formed a god, &c. — What man in his wits would do it? Behold, all his fellows shall be ashamed — The workmen who, in this work, are partners with him, by whose cost and command the work is done; or those who any way assist in this work, and join with him in worshipping the image which he makes. They are of men — They are of mankind, and therefore cannot possibly make a god. They shall be ashamed together — Though all combine together, they shall be filled with fear and confusion when God shall plead his cause against them. 

Verses 12-17
Isaiah 44:12-17. The smith, &c. — “The sacred writers,” says Bishop Lowth, “are generally large and eloquent upon the subject of idolatry: they treat it with great severity, and set forth the absurdity of it in the strongest light. But this passage of Isaiah far exceeds any thing that ever was written upon the subject, in force of argument, energy of expression, and elegance of composition. One or two of the apocryphal writers have attempted to imitate the prophet, but with very ill success: Wisdom of Solomon 13:11-19; Wisdom of Solomon 15:7, &c.; Baruk, chap. 6.; especially the latter, who, injudiciously dilating his matter, and introducing a number of minute circumstances, has very much weakened the force and effect of his invective. On the contrary, a heathen author, in the ludicrous way, has, in a line or two, given idolatry one of the severest strokes it ever received: 

“Olim truncus eram ficulnus, inutile lignum; 
Cum faber, incertus scamnum faceretne Priapum, Maluit esse Deum.”
“I was of old the trunk of a fig-tree, a useless block; 
when the carpenter, uncertain whether to make a bench or a 
Priapus, chose that I should be a god.” — Hor., lib. 1. sat. 8.
He maketh it after the figure of a man, &c. — In the same comely shape and proportions which are in a living man; that it may remain in the house — In the dwelling-house of him that made it. He heweth him down cedars and the oak — Which afford the best and most durable timber; which he strengtheneth for himself — He plants, and with care and diligence improves those trees, that he or his posterity may thence have materials for their images, and those things which belong to them. He maketh an image, and falleth down thereto — Having related the practices of idolaters, he now discovers the vanity and folly of them, that they make their fire and their god of the same materials, distinguished only by the art of man, and roast their meat with the article which they worship.

Verses 18-20
Isaiah 44:18-20. They have not known, &c. — They want common discretion, and have not the understanding of a rational being in them. For what an absurdity is it for a man to dress his meat and make his god with the same piece of wood! Or to think that a log of timber hath any more divinity in it than it had before, because of the form man can give it, or any thing he can do to it! “When,” says Minutius Felix, “does it become a god! Behold, it is cast, fashioned, and carved! It is not yet a god. It is soldered, put together, and set up. Neither is it yet a god. Behold, it is adorned, consecrated, and prayed to! Then at length it is a god when men have chosen and dedicated it.” He hath shut their eyes — God hath. Not as if God made men wicked; he only permits them so to be, and orders and overrules their wickedness to his own glorious ends. And none considereth in his heart — By which the prophet implies, that the true cause of this, as well as of other absurd and brutish practices of sinners, is the neglect of serious and impartial consideration. He feedeth on ashes — An unprofitable and pernicious food, and no less unsatisfying and mischievous is the worship of idols. A deceived heart — A mind corrupted and deceived by deep prejudice, gross error, and especially by his own lusts; hath turned him aside — From the way of truth, from the knowledge and worship of the true God, unto this irrational and foolish idolatry; that he cannot deliver his soul — From this error, and the vengeance that will follow upon it; nor say, Is there not a lie, &c. — Is not this idol which I honour and trust to a mere fiction and delusion which will deceive me?

Verses 21-23
Isaiah 44:21-23. Remember these — These things, the deep ignorance and stupidity of idolaters. O Israel, thou shalt not be forgotten — I will not forget nor forsake thee; therefore thou shalt have no need of idols. I have blotted out as a cloud, &c. — As the sun arising disperses the clouds, and causes them to vanish and disappear, so have I, arising for thy salvation, with the light and influence of my grace, scattered and removed thy transgressions, that there is no remnant or appearance of them left: a beautiful and expressive metaphor. Return unto me — From thine idolatry, and other sinful practices. For 1 have redeemed thee — Therefore thou art mine, and obliged to return and adhere to me. Sing, O ye heavens, &c. — “The prophet here, by an elegant apostrophe, calls upon all creatures to glorify God for his singular blessing to his people in delivering them from their captivity in Babylon; which also has a further respect to the great and spiritual deliverance of mankind by the Messiah;” a mercy so transcendent, that, as he intimates, it is sufficient, were it possible, to make even the stones break forth in praises to God.

Verses 24-27
Isaiah 44:24-27. I am the Lord that maketh all things — And therefore I can save thee without the help of any other gods, or any creature; that frustrateth the tokens of the liars — Of the magicians and astrologers, who were numerous and greatly esteemed in Babylon, and who had foretold the long continuance and prosperity of the Chaldean empire. And maketh the diviners mad — With grief for the disappointment of their predictions, and their disgrace which followed it. That turneth wise men backward — Stopping their way, and blasting their designs. That confirmeth the word of his servants — The prophets, as appears from the next clause, namely, Isaiah, Jeremiah, and others, whom God sent to foretel the destruction of Babylon, and the redemption of his people. The connection of this with Isaiah 44:25, is, As God discovers the folly and madness of such false prophets, so he punctually fulfils the predictions of his own prophets. That saith to the deep, Be dry — That with a word can dry up the sea and rivers, and remove all impediments. “Cyrus took Babylon by laying the bed of the Euphrates dry, and leading his army into the city by night, through the empty channel of the river. This remarkable circumstance, in which the event so exactly corresponded with the prophecy, was also noted by Jeremiah. A drought shall be upon her waters, and they shall be dried up: I will lay her sea dry; and I will scorch up her springs, Jeremiah 50:38; Jeremiah 51:36. It is proper here to give some account of the method by which the stratagem of Cyrus was effected. The Euphrates, in the middle of summer, from the melting of the snows on the mountains of Armenia, like the Nile, overflows the country. In order to diminish the inundation, and carry off the waters, two canals were made by Nebuchadnezzar a hundred miles above the city; the first on the eastern side, called Naharmalca, or the Royal river, by which the Euphrates was let into the Tigris; the other on the western side, called Pallacopas, or Naharaga, (Hebrew, נהר אגם, the river of the pool,) by which the redundant waters were carried into a vast lake, forty miles square, contrived, not only to lessen the inundation, but for a reservoir, with sluices to water the barren country on the Arabian side. Cyrus, by turning the whole river into the latter lake, laid the channel, where it ran through the city, almost dry; so that his army entered it both above and below by the bed of the river, the water not reaching above the middle of the thigh. By the great quantity of water let into the lake, the sluices and dams were destroyed; and being never repaired afterward, the waters spread over the whole country below, and reduced it into a morass, in which the river is lost.” — Bishop Lowth.

Verse 28
Isaiah 44:28. That saith of Cyrus — Whom God here mentions by his proper name, two hundred years before he was born, that this might be an undeniable evidence of the exactness of God’s foreknowledge, and a convincing argument to conclude this dispute between God and idols. He is my shepherd — Him will I set up to be the shepherd of my people, to rescue them from wolves or tyrants, to gather them together, to rule them gently, and to provide comfortably for them. Xenophon tells us, that Cyrus used to compare kings in general, and himself in particular, to a shepherd. — Cyropæd., lib. 8. And shall perform all my pleasure — All that I command him to do, especially to give leave and order for the rebuilding of the city and temple of Jerusalem, as it here follows. This prophecy, which thus speaks of Cyrus by name, as foreknown and appointed by the divine counsel for the performance of the great work designed by providence, is one of the most remarkable contained in Scripture, of the same kind with that 1 Kings 13:1-2. 

45 Chapter 45 

Verse 1
Isaiah 45:1. Thus saith the Lord to his anointed, &c. — Cyrus is called the Lord’s anointed, a title usually given to the kings of the Jews, who were God’s immediate deputies, not because material oil had been poured upon him when he was made king, as was the case with most of them, but because he was raised up, and ordained by the divine counsel, to perform God’s good pleasure, and furnished for that purpose with the necessary endowments; among which must be reckoned “his singular justice, his reverence toward the divine nature, his prudence, fortitude, and distinguished clemency and humanity:” to all which, and many other of his excellent qualities, his historian, Xenophon, bears testimony. Whose right hand I have holden — Or strengthened as החזקתי may be properly rendered; whom I will powerfully assist, teaching his hands to war, as the phrase is Psalms 18:34, supporting and directing his right hand, and enabling him to surmount all difficulties, and to overcome all opposition. To subdue nations before him — The nations conquered by him, according to Xenophon, were “the Syrians, Assyrians, Arabians, Cappadocians, the Phrygians, Lydians, Carians, Phœnicians, Babylonians. He moreover reigned over the Bactrians, Indians, Cilicians, the Sacæ, Paphlagones, and Mariandyni.” All these kingdoms he acknowledges, in his decree for the restoration of the Jews, to have been given him by Jehovah, the God of heaven, Ezra 1:2. And I will loose the loins of kings — I will weaken them, and render them unprepared and unable to oppose Cyrus. “The eastern people, wearing long and loose garments, were unfit for action or business of any kind, without girding their clothes about them: when their business was finished, they took off their girdles. A girdle, therefore, denotes strength and activity; and to unloose the girdle is to deprive of strength, to render unfit for action.” To open before him the two-leaved gates — “The gates of Babylon, within the city, leading from the streets to the river, were providentially left open in the night when Cyrus’s forces entered the city through the channel of the river, in the general disorder occasioned by the great feast which was then celebrated: otherwise, says Herodotus, the Persians would have been shut up in the bed of the river, and taken as in a net, and all destroyed. And the gates of the palace were opened imprudently by the king’s orders, to inquire what was the cause of the tumult without, when two parties of Medes and Persians rushed in, got possession of the palace, and slew the king.” See Xenoph. Cyrop., 7. p. 528; and Bishop Lowth.

Verse 2-3
Isaiah 45:2-3. I will go before thee — To remove all obstructions, and prepare the way for thee. “The divine protection which attended Cyrus, and rendered his expedition against Babylon easy and prosperous, is finely expressed by this highly poetical image of God’s going before him, and making the mountains level.” I will break in pieces the gates of brass — I will destroy all that oppose thee, and carry thee through the greatest difficulties. “Abydenus says that the wall of Babylon had brazen gates. And Herodotus more particularly: ‘In the wall all round, there are a hundred gates all of brass; and so, in like manner, are the sides and the lintels.’ The gates, likewise, within the city, opening to the river, from the several streets, were of brass; as were those also of the temple of Belus.” And I will give thee the treasures of darkness — Treasures that have been stored up, and long kept in dark and secret places, as well in Babylon (Jeremiah 50:37; and Jeremiah 51:13) as in other countries which Cyrus conquered, and from which, as Pliny and others relate, he took infinite treasures. “Sardes and Babylon,” as we learn from Xenophon, “when taken by Cyrus, were the wealthiest cities in the world. Crœsus, celebrated beyond all the kings of that age for his riches, gave up his treasures to Cyrus, with an exact account, in writing, of the whole, containing the particulars with which each wagon was loaded, when they were carried away: and they were delivered to Cyrus at the palace of Babylon. The gold and silver estimated by weight, according to the account given by Pliny, amount to 126,224,000 pounds sterling.” — Bishop Lowth. That thou mayest know that I am the God of Israel — That I, Jehovah, who have so highly favoured thee, and have mentioned thy name so long beforehand, as the peculiar instrument of my providence, am the true God, and that Israel is my people. If this prophecy was shown to Cyrus, as Josephus says it was, Antiq., lib. 2. cap. 2, (see note on Ezra 1:1,) it is very reasonable to suppose, when he found his own name mentioned in it, and his achievements described so long before, he must thereby be brought to know and acknowledge the God of Israel to be the only living and true God.

Verses 4-6
Isaiah 45:4-6. For Jacob my servant’s sake, &c. — The prophet here gives us the reasons why God showed such favour to a prince, who had been addicted to the superstition of his country, and ignorant of the true God, that he prospered all his undertakings, and gave success to all his endeavours. It was, 1st, For Israel’s sake: For Israel, mine elect, I have even called thee, &c. — I have called thee to this honour, and that by name; not for thy own sake, but for Israel’s sake: therefore, neither despise them, though a poor and despised people, nor be puffed up in a great opinion of thyself. I have surnamed thee, though thou hast not known me — I knew and called thee, when thou didst neither know nor think of me; nay, when thou hadst no being. I girded thee, &c. — I made thee strong and active, and fitted and disposed thee for these great and warlike enterprises. It was, 2d, For the sake of all nations; that they might be convinced of the true divinity and almighty power of the God of Israel. That they may know from the rising of the sun, &c., that I am the Lord, &c. — That all nations may know it by my foretelling these things so long before, and by the wonderful success that I shall give thee, and by my overruling thy heart and counsels, to the deliverance of my people. Or, as Lowth explains it, “My interposing so visibly in behalf of my own people, and returning their captivity by such unexpected means, will convince the heathen part of the world that I am the only true God.”

Verse 7
Isaiah 45:7. I form the light, and create darkness, &c. — All men’s comforts and calamities come from my hand. “It was the great principle of the Magian religion, which prevailed in Persia in the time of Cyrus, and in which probably he was educated, that there are two supreme, coeternal, and independent causes, always acting in opposition one to the other; one, the author of all good, the other, of all evil; the good being they called Light; the evil being Darkness; that, when Light had the ascendant, then good and happiness prevailed among men; when Darkness had the superiority, then evil and misery abounded. All opinion that contradicts the clearest evidence of our reason, which plainly leads us to the acknowledgment of one only Supreme Being, infinitely good as well as powerful. With reference to this absurd opinion, held probably by the person to whom this prophecy is addressed, God, by his prophet, in the most significant terms, asserts his omnipotence and absolute supremacy. I am JEHOVAH, and none else; forming light, and creating darkness; making peace, and creating evil; I JEHOVAH am the author of all these things.” Declaring that there is no power, either of light or darkness, of good or evil, of happiness or misery, independent of the one supreme God, infinite in power and in goodness. — Bishop Lowth.

Verse 8
Isaiah 45:8. Drop down, ye heavens, from above, &c. — It appears from the last clause of this verse, that these are the words of Jehovah himself, commanding blessings to descend upon his people, and exhorting his people willingly and gratefully to receive them, and to walk worthy of them. The passage is strongly figurative, and Vitringa is of opinion, that it “refers primarily to the blessings consequent upon the deliverance from the Babylonish captivity; but secondarily, and in its more complete sense, to that righteousness and salvation liberally imparted to man by the grace of the Messiah.” The words may be thus paraphrased: Let the heavens drop down, or, they shall drop down, as it were, from above, &c. God’s righteous and gracious acts, done for his people, and his blessings conferred upon them, shall be as many and illustrious as if he rained them down from heaven. But let the earth open itself, both to receive those refreshing and fertilizing showers, and to bring forth those fruits which they might be reasonably expected to produce. And let them — The heavens and the earth conspiring together; bring forth salvation — The redemption and deliverance of God’s people from Babylon, by Cyrus, and from ignorance and error, sin and death, by the Messiah. And let righteousness spring up together — Together with salvation. Let the holiness of my people bear some proportion to their privileges and advantages, and the great things I have done for them. I the Lord have created it — I am the author, both of the salvation and of the righteousness which springs up together with it.

Verse 9-10
Isaiah 45:9-10. Wo unto him that striveth, &c. — Bishop Lowth renders this verse, “Wo unto him that contendeth with the power that formed him, the potsherd with the moulder of the clay! Shall the clay say to the potter, What makest thou? And to the workman, Thou hast no hands.” “The prophet,” he thinks, “answers or prevents the objections and cavils of the unbelieving Jews disposed to murmur against God, and to arraign the wisdom and justice of his dispensations in regard to them; in permitting them to be oppressed by their enemies, and in promising them deliverance, instead of preventing their captivity. St. Paul has borrowed the image, and has applied it to the like purpose with equal force and elegance, Romans 9:20-21.”

Verses 11-13
Isaiah 45:11-13. Thus saith the Holy One of Israel, and his Maker — Israel’s Maker. A preface this which always ushers in some gracious promise: see Isaiah 43:1; Isaiah 43:3; Isaiah 43:14; and Isaiah 44:6; and Isaiah 48:17. Ask me of things to come, &c. — The words thus rendered contain a concession, and the sense of them may be this: although the potter doth not give an account to the clay, nor parents to their children, yet I will so far condescend to you as to be at your command in this matter, to give you an account of those great actions of mine for which you quarrel with me. Many interpreters, however, prefer rendering the words interrogatively, thus: Do you, or will you, ask, or question me, of things to come concerning my sons? and concerning the work of my hands will you command me? As if he had said, Will you not allow me the liberty which yourselves take, of disposing of my own children and works as I see fit? Must I give you an account of these matters? Which he does in the words following. I have made the earth, and created man, &c. — The earth and its inhabitants are wholly and solely my creatures, and therefore are absolutely at my disposal. I have raised him up — Namely, Cyrus, named before, Isaiah 45:1; in righteousness — Not in a way of absolute sovereignty, as I might have done, but most justly to punish the oppressors of my people, to plead the cause of the oppressed, and to manifest my righteousness, truth, and goodness. And I will direct his ways — Will guide and assist him in all his marches, wars, and battles, crowning all his undertakings with success. He shall let go my captives, not for price, &c. — That is, freely, without requiring any ransom for them, as is usual in such cases. Such an exact prediction of events, which depended on the mind and will of Cyrus, is mentioned here as an infallible evidence of the certainty of God’s foreknowledge, and of his being the only true God, because idols could discover no such things.

Verse 14
Isaiah 45:14. Thus saith the Lord, &c. — Here the prophet turns to Jerusalem, or to the company of returning exiles, and relates some joyful consequence of the deliverance foretold, which probably chiefly respects the future admission of the Gentiles into the church of God. The labour of Egypt — The wealth gotten by their labour; and merchandise of Ethiopia — The gains of their merchandise; and of the Sabeans, men of stature — A tall and strong people; shall come over unto thee — O my city, or church. The sense is, Jerusalem shall not only be rebuilt, but the wealth and glory of other countries shall be brought to it again, as in former times. “The words,” says Lowth, “may be supposed, in some degree, verified in Cyrus’s devoting the tribute coming out of those rich provinces of Egypt, Ethiopia, and Seba, to the building and service of the temple.” To which may be added, that some of the succeeding Persian monarchs settled revenues upon the temple for the offering of sacrifices for themselves and their families, Ezra 6:10. And the same was done, in after times, by Alexander the Great, and several of the Syrian and Egyptian kings, 2 Maccabees 3:2-3; 2 Maccabees 5:16.” But “the place is principally meant of the flourishing state of the church, (often described under the figure of a city,) when the Gentile world should come into it, bring in their riches to the support of it, and submit themselves to its government, as being the only seat and temple of truth.” In chains they shall come over — Subdued by the rod of the Messiah’s strength, (Psalms 110:2,) the power of his word, and led captive thereby: they shall confess themselves to be conquered, and shall willingly submit themselves to thee. The subjection of the Gentiles to God’s church is often expressed in Scripture by such metaphors as this; as Psalms 45:5; and Psalms 149:8; and Psalms 68:18, compared with Ephesians 4:8. They shall make supplication unto thee — To obtain thy favour and society; saying, Surely God is in thee — Or, with thee. We plainly discern that God is on thy side, or in the midst of thee; and therefore we desire to join ourselves with thee; and there is none else — We are now convinced that Jehovah, thy God, is the only true God, and that idols are vain and empty nothings.

Verse 15
Isaiah 45:15. Verily, &c. — These are the words of the prophet, drawn from him by the consideration of the great and various works and dispensations of God toward his church, and in the world; thou art a God that hidest thyself — Namely, from thy people for a season: thy counsels are deep and incomprehensible, and thy ways past finding out; O God of Israel, the Saviour — Who, though thou concealest the grounds and reasons of thy dispensations, and often deferrest to help thy people in the time of distress, yet art still carrying on their deliverance, and the destruction of their enemies, although in a mysterious way. And therefore it is meet that we should patiently wait for the accomplishment of these glorious things here promised us.

Verse 16-17
Isaiah 45:16-17. They — The idolatrous Gentiles, as it is explained in the end of the verse, opposed to Israel in the beginning of the next verse, shall be ashamed, &c. — Hebrew, בושׁו וגם גכלמר כלם, They are ashamed, they are even confounded, all of them; that is, after the completion of this prophecy. They shall go — Hebrew, הלכו, they go, to confusion together, the makers of idols — Both the artificers, and the masters that set them on work, and consequently all their worshippers. “The reader cannot but observe the sudden transition from the solemn adoration of the secret and mysterious nature of God’s counsels in regard to his people, to the spirited denunciation of the confusion of idolaters, and the final destruction of idolatry; contrasted (Isaiah 45:17 ) with the salvation of Israel, not from temporal captivity, but the eternal salvation by the Messiah, strongly marked by the repetition and augmentation of the phrase, עד עולמי עד, usque ad secula eternitatis, to the ages of eternity.” — Bishop Lowth.

Verse 18
Isaiah 45:18. Thus saith the Lord — Hebrew, Jehovah; that created the heavens, &c. — This description of God is here added, 1st, To detect the vanity of idols, by asserting that none was to be owned as the true God, besides that one Jehovah who made the heavens and the earth, and the inhabitants thereof. 2d, To demonstrate God’s sufficiency to fulfil all these glorious promises made to his church, because he created the world, and upholds it by the word of his power. And, 3d, To manifest his goodness to mankind, inasmuch as he did not create the earth in vain, but for the use and comfort of men, that it might be a fit habitation for them: whence it was easy to infer that he would much more be gracious to his own people.

Verse 19
Isaiah 45:19. I have not spoken in secret, in a dark place, &c. — This is declared in opposition to the manner in which the heathen oracles gave their answers; which were generally delivered not only darkly and doubtfully, but from obscure cells and caverns of the earth: such was the seat of the Cumean Sibyl:

“Excisum Euboicæ latus ingens rupis in antrum.” 
“A spacious cave within its farmost part Was hew’d, and fashion’d by laborious art:
Through the hill’s hollow sides —” VIRG. ÆN., 6:42.
Such was that of the famous oracle at Delphi: of which, says Strabo, lib. 9., “The oracle is said to be, αντρον κοιλον μετα βαθους, ου μαλα ευρυστομον, a hollow cavern of considerable depth, with an opening not very wide.” And Diodorus, giving an account of the same oracle, says, “There was in that place a great chasm, or cleft, in the earth; in which very place is situated what is called Adytum;” that is, the cavern, or hidden part of the temple. Jehovah, on the contrary, delivered his oracles to Israel publicly and plainly. I said not to the seed of Jacob, Seek ye me in vain — Serve and worship me for naught. As I appointed them work, so from time to time I have given them abundant recompense. I Jehovah speak righteousness, &c. — That which I promise is true, and that which I command is just and good. I require nothing of my people but what is righteous in itself, and for their real advantage: whereas the idols, or their priests rather, command their worshippers to do many sinful and shameful things, even in their worship, as is most notorious. Bishop Lowth renders this clause, I am Jehovah, who speak truth, who give direct answers; observing, “This also is said in opposition to the false and ambiguous answers given by the heathen oracles; of which there are many noted examples.”

Verses 20-22
Isaiah 45:20-22. Draw near together — To attend to what I have said, and am now about to say again, concerning the vanity of your idols; ye that are escaped of the nations — Ye that survive those many and great destructions which I am bringing upon heathen nations for their abominable idolatries and other wickedness. Let those dreadful judgments upon others, and God’s great mercy in sparing you, awaken you to a more impartial and serious consideration of this subject, and induce you to renounce those idols which have now manifested their inability to afford any help to those who serve and trust in them. They have no knowledge, &c. — See on Isaiah 44:9; Isaiah 44:17-18. Let them take counsel together — To maintain the cause of their idols. See on Isaiah 41:22; and Isaiah 43:9; and Isaiah 44:7. Look unto me, &c., all ye ends of the earth — Upon these considerations I call upon all people, from one end of the earth to the other, to cast away their idols, and to turn their eyes and hearts to me, expecting salvation from me, and from me only; and they shall not be disappointed. And this is not only an exhortation to the Gentiles to turn from idols to God, but a prediction that they shall turn to him, and look unto Christ, who is and will be the author of eternal salvation to all that obey him, whether Jews or Gentiles, which is confirmed by the following verse. 

Verse 23
Isaiah 45:23. I have sworn by myself — Which is the highest and most solemn oath possible, Hebrews 6:13; and therefore signifies that the matter, thus confirmed, is of extraordinary importance. The word is gone out of my mouth in righteousness — It is what I will faithfully perform. And shall not return — Namely, unto me void, or without effect, as this phrase is more fully delivered, Isaiah 55:11. It is a metaphor taken from ambassadors, who sometimes return to their princes without any success in their business. That unto me every knee shall bow — Not only the Jews, but all nations shall worship me, and submit to my laws: which is signified by the bowing of the knee, a posture of reverence and subjection, and by one eminent part of God’s worship, swearing by his name. Surely shall one say — Or, shall he say, each or every one of these, who, he now declared, should bow their knees to God, &c. In the Lord — Hebrew, Jehovah. By, or from God alone, or the Messiah, who is the true Jehovah as well as man; have I righteousness — To justify me from all things, from which I could not be justified by the law of Moses. See Acts 13:39. This plainly points us to the Messiah, whose very name is the Lord our righteousness, Jeremiah 23:6; and whose great business it was to bring in everlasting righteousness, Daniel 9:24; and who of God is made unto us righteousness, 1 Corinthians 1:30. And strength — Support and assistance to bear all my burdens, overcome all my enemies, and perform all my duties. The sense is, The Gentiles shall expect and obtain from Christ both justification, or forgiveness of sins by his blood, and sanctification by his Spirit. Even to him shall men come — The Gentiles shall come to Christ, either, 1st, By constraint, or necessity, to be judged by him at the last day: or, 2d, Willingly by prayer to seek, and by faith to receive, righteousness and strength from him. Coming to Christ is put for believing on him, Matthew 11:28; John 5:50, and John 6:35-37, and elsewhere. And, or, but, all that are incensed against him — All his implacable enemies shall be brought to shame and punishment.

Verse 25
Isaiah 45:25. In the Lord shall all the seed of Israel — All Israelites indeed, whether Jews or Gentiles; all believers, who are frequently called God’s Israel in Scripture; be justified — Acquitted, both from real guilt before God, and from all false aspersions before the world; for this justification of the true Israel is opposed to their enemies being ashamed, Isaiah 45:24; which seems to be intended of their public shame and confusion before God and men. And shall glory — They shall not only receive him, but they shall rejoice and triumph in him as their God and portion. 

46 Chapter 46 

Verse 1-2
Isaiah 46:1-2. Bel — The chief idol of the Babylonians, called by profane historians Jupiter Belus; boweth down — As the Babylonians used to bow down to him to worship him, so now he bows down, and submits himself to the victorious Persians. Nebo stoopeth — Another of their famous idols, probably a deified prophet, the word signifying to deliver oracles, or to prophesy. The names of these idols were included in the names of several of their princes, as Bel, in Belshazzar; Nebo, in Nabonassar; Nebuchadnezzar, Nebuzaradan. Their idols were upon their beasts — Were taken and broken, and the materials of them, which were gold, and silver, and brass, were carried upon beasts into Persia. Your carriages — O ye Persians, to whom he suddenly turns his speech, were heavy loaden — With these useless gods, which were so far from being able to come forward to the help of their worshippers, that they could not move themselves, but must be dragged on carriages by cattle. They bow down together — The Babylonians and their idols, neither of them being able to help the other. They could not deliver the burden — The Babylonians could not deliver their idols, which he now had called a burden; but themselves are gone into captivity — They as well as their idols. 

Verse 3-4
Isaiah 46:3-4. Hearken, &c., all the remnant of the house of Israel — All that remain of the twelve tribes. He terms them a remnant, either because the ten tribes were already carried into captivity by Shalmaneser, or because he addresses that remnant of the two tribes, which he foresaw would return from Babylon; which are borne by me, &c. — Whom I have nourished and cared for from time to time, ever since you were a people, and came out of Egypt, and that as affectionately and tenderly as parents bring up their own children. Even to hoar hairs will I carry you — That kindness which I have shown you, and that care which I have taken of you, I will continue to you to the end, never forsaking you, unless you wilfully and obstinately cast me off; which the Jews did when their Messiah came. I have made you, and will carry, and deliver you — You are my workmanship, both as you are men, and as you are my peculiar people; and therefore I will preserve and deliver you. The reader will observe, that the prophet here “very ingeniously, and with great force, contrasts the power of God, and his tender goodness effectually exerted toward his people with the inability of the false gods of the heathen: he, like an indulgent father, had carried his people, in his arms, ‘as a man carrieth his son,’

Deuteronomy 1:31; he had protected them and delivered them in their distresses; whereas the idols of the heathen were forced to be carried about themselves, and removed from place to place, with a great labour and fatigue to their worshippers; nor could they answer, or deliver their votaries, when they cried unto them.” See Numbers 11:12.

Verses 5-8
Isaiah 46:5-8. To whom will you liken me, &c. — If you be tempted at any time to exchange me for an idol, do me and yourselves the right seriously to consider, whether you can find another god, who will be more able and more ready to do you good than I have been. They lavish gold &c., and he maketh it a god — Let us suppose a god made with the greatest cost and art. They bear him upon the shoulder — From that place where he is made, unto that place where they intend to set him up. From his place shall he not remove — Or, rather, he cannot remove. He cannot stir, either hand or foot, to help his people. Remember this — Consider these things which I now speak, O ye Israelites; and show yourselves men — Act like reasonable creatures, and be not so brutish as to worship your own works: be so wise and courageous as to withstand all solicitations to idolatry. Bring it again to mind, O ye transgressors — Think of this again and again, O ye who have been guilty of this foolish sin, and who, therefore, are obliged to take the better heed, lest you should relapse into it again. 

Verses 9-11
Isaiah 46:9-11. Remember the former things — What I have done for you and in the world, my evident predictions of future things, justified by the event; and those other miraculous works, whereby I have abundantly proved my divinity. Declaring the end from the beginning — Foretelling from the beginning of the world, or from the beginning of your nation, those future events which should happen in succeeding ages, even to the end of the world, or to the end of your commonwealth; for such predictions we find delivered by Moses, the first founder of their state. My counsel shall stand — As I will not, so no other power can, disappoint my purposes and predictions. This is another argument urged for the divinity of the God of Israel, namely, his foreknowledge and prediction of future events, of which the prophet subjoins a particular instance in the next words. Calling a ravenous bird, or eagle, from the east — From Persia, as Isaiah 41:2. “There can be no doubt that Cyrus is here meant. Kings and princes are often compared in Scripture to eagles, Jeremiah 49:22; Ezekiel 17:3. But it has been thought that there is a peculiar propriety in this application to Cyrus, as the eagle well denotes the magnanimity, the quickness of judgment, the celerity in all his expeditions and motions, for which Cyrus was so remarkable. We are also told by Plutarch, that Cyrus had an aquiline nose; and Xenophon expressly relates, that his standard was a golden eagle; which yet continues, says he, to be the standard of the Persian kings.” — Vitringa.

Verse 12-13
Isaiah 46:12-13. Hearken unto me, ye stout-hearted — “God had addressed those kindly who had suffered themselves, through imprudence, to be seduced from the right way, and whose conversion might more reasonably be expected; but he speaks more severely to the hypocrites, the incredulous, the fierce and proud in heart, who obstinately doubted the completion of his excellent promises: ‘O you, says he, who are yourselves far from faith, truth, integrity, and all true piety, but full of deceit, hypocrisy, incredulity, and who complain that my salvation is far off, and call my fidelity in question, hearken to me, and know that my righteousness, or justification, is not far off, but near at hand, and shortly to be revealed.’” I bring near my righteousness — Though you are unrighteous, I will show myself a righteous and faithful God, making good my promise of delivering you out of Babylon after seventy years. It shall not be far off — Namely, my work of saving you from captivity. I will place salvation in Zion — I will bring my people from Babylon to Zion, and there I will save them from all their enemies; for Israel my glory — In whom I will again glory, as my people, and the illustrious monuments of my wisdom, power, truth, and goodness; whom I will make a great and glorious people, though now they are mean and contemptible, and among whom I will once more settle my glorious presence and ordinances. 

47 Chapter 47 

Verse 1-2
Isaiah 47:1-2. Come down — From thy throne; and sit in the dust — As a mourner for thy approaching calamities; O virgin daughter of Babylon — Thou that art tender and delicate like a virgin. Sit on the ground — In a condition the most abject and degraded. There is no throne — Namely, for thee. Imperial power is taken from thee, and translated to the Persians. Thou shalt no more be called tender — Thou shalt be reduced to the greatest hardships and miseries. Take the millstones — Thou shalt be subjected to the basest kind of slavery, which grinding at the mill was esteemed; for that work was most generally performed by slaves. The reader will observe, “they used hand-mills: water-mills were not invented till a little before the time of Augustus Cesar: wind-mills long after. It was not only the work of slaves to grind corn, but the hardest work; and often inflicted upon them as a severe punishment. And in the East it was the work of female slaves, Exodus 11:5; Exodus 12:29; (in the version of the LXX.;) Matthew 24:41. And it is the same to this day. ‘Women alone,’ says Shaw, p. 297, ‘are employed to grind their corn.’ ‘They are the female slaves,’ says Sir. J. Chardin, ‘that are generally employed in the East at those hand-mills: it is extremely laborious, and esteemed the lowest employment in the house.’” — Bishop Lowth. Uncover thy locks — Take off the ornaments wherewith such women as were of good quality used to cover and dress their heads. These are predictions of what they should be forced to do or suffer. Make bare the leg, &c. — Gird up thy garments close and short about thee, that thou mayest be fit for travelling on foot, and for passing over those rivers through which thou wilt be constrained to wade in the way to the land of thy captivity. 

Verse 3
Isaiah 47:3. Thy nakedness shall be uncovered — Either for want of raiment to cover it, or rather, by thine enemies in the way of scorn and contumely. I will take vengeance — Upon thee, for thy many and great injuries done to my people. I will not meet thee as a man — But like an Almighty God, whose power thou canst not resist. I will not treat thee with moderation and gentleness, as those men who have not quite put off humanity use to do, but like a lion, to tear thee to pieces: see Hosea 5:14; and Hosea 13:7-8. Thou shalt feel the most dreadful effects of my anger, and I will show no humanity or pity toward thee. The original expression, לא אפגע אדם, is peculiar, and is literally, I will not meet a man, which may be an inverted sentence put for, a man shall not meet me, that is, no man shall prevent or hinder the effects of my wrath. Bishop Lowth renders it, “Neither will I suffer a man to intercede with me.”

Verse 4
Isaiah 47:4. As for our Redeemer, &c. — The words, as for, not being in the Hebrew text, Bishop Lowth translates this verse, “Our Avenger, Jehovah God of hosts, the Holy One of Israel, is his name.” And he observes, “Here a chorus breaks in upon the midst of the subject, with a change of construction as well as sentiment, from the longer to the shorter kind of verse; after which, the former subject and style are resumed.” The passage seems to be inserted in the midst of this prophecy against Babylon, as Jacob inserts a like passage in the midst of his blessings and prophecies concerning his sons, Genesis 49:18. It gives the reason why the judgment, here denounced, should be certainly inflicted, because he who had undertaken it was the Lord of hosts, and therefore able to effect it; and the Holy One, and the Redeemer of Israel, whom the Babylonians had cruelly oppressed, whose quarrel God would avenge upon them, and whom he had determined and promised to deliver out of their hands. If the words be considered as a pathetical exclamation, or acclamation of God’s people, they thereby ascribe to God, as their God and Redeemer, this wonderful work of breaking the staff of their oppressors: and they make their boast of, and celebrate him for, this glorious deliverance.

Verse 5-6
Isaiah 47:5-6. Sit thou silent — Through grief and shame, and as mourners used to do, Job 2:13. Cease thy vaunting and insolent speeches. And get thee into darkness — Thou shalt go into an obscure, disconsolate, and calamitous condition. Thou shalt no more be the lady of kingdoms — The chief and glory of all kingdoms; the most large, potent, and glorious empire of the world, as thou hast been. I was wroth with my people — “The metaphor in this verse,” says Vitringa, “is taken from a father, who, being angry with his children, delivers them up to chastisement; but his anger soon subsiding, and his affection reviving, he turns his indignation against those who had so executed his commands, as to punish immoderately and severely.” I have polluted mine inheritance — I cast them away as an unclean thing; I stained their glory; I removed them from the place of my presence and worship; I banished them into a polluted land, among unclean persons, by whom they were many ways defiled. And given them into thy hand — To punish them. Thou didst show them no mercy — Thou hast exceeded the bounds of thy commission, and, instead of that compassion which humanity teaches men to show to such as are in misery, thou didst exercise toward them the greatest cruelty. Upon the ancient — The old and feeble, whose venerable gray hairs should have been their sufficient protection; hast thou very heavily laid thy yoke — Not considering that, besides the calamity of being made captives, they were afflicted with the miseries of old age, and therefore required both thy pity and reverence. It is justly observed here by Bishop Lowth, that “God, in the course of his providence, makes use of great conquerors and tyrants, as his instruments, to execute his judgments in the earth: he employs one wicked nation to scourge another. The inflicter of the punishment may, perhaps, be as culpable as the sufferer, and may add to his guilt by indulging his cruelty in executing God’s justice. When he has fulfilled the work to which divine vengeance has ordained him, he will become himself the object of it: see Isaiah 10:5-12. God charges the Babylonians, though employed by himself to chastise his people, with cruelty in regard to them. They exceeded the bounds of justice and humanity in oppressing and destroying them; and though they were really executing the righteous decree of God, yet, as far as it regarded themselves, they were only indulging their own ambition and violence.”

Verse 7-8
Isaiah 47:7-8. Thou sayest, I shall be a lady for ever — I shall always be the chief city and mistress of the world, and shall never know any change of condition in this respect. If we consider that the city of Babylon had no less than one hundred gates made of solid brass; that its walls were two hundred feet high, and fifty broad, according to the lowest account given of them by historians, and, according to some, three hundred and fifty feet in height, and eighty-seven in thickness, so that six chariots could go abreast upon them; that it was defended by the river Euphrates, and supplied with provisions for many years; it might well be deemed impregnable: and “such a city as this might, with less vanity than any other, boast that she should continue for ever, if any thing human could continue for ever.” — Bishop Newton. Thou didst not lay these things to thy heart — Thy cruel usage of my people, and the heavy judgments which thou hadst reason to expect for them. Neither didst thou remember the latter end — Thou wast so puffed up with pride, and so infatuated with ease and pleasure, that thou didst not consider the instability of all worldly power and greatness, and what might and was likely to befall thee afterward. Therefore hear, thou that dwellest carelessly — And layest nothing to heart; that sayest, I am, and none else beside me — I am independent, self-sufficient, and unchangeable, and there is none, no people, state, or kingdom, that is not either subject, or far inferior to me in power and glory. I shall not sit as a widow — In solitude and sorrow: I shall not lose that wealth and dignity to which I am wedded. The kingdom shall never want a monarch to espouse and protect it, and be a husband to the state. Neither shall I know the loss of children — The diminution of the number of my people. I shall never want either a king or people to defend me from all dangers.

Verse 9
Isaiah 47:9. These two things shall come to thee — The very two things that thou didst set at defiance; loss of children and widowhood — Both thy princes and thy people shall be cut off, so that thou shalt be no more a government, and no more a nation. They shall come in their perfection — In the highest degree: thy king and kingdom shall be utterly and irretrievably destroyed. This prophecy was twice fulfilled; “having been accomplished the very night that Babylon was taken, when the Persians slew the king himself and a great number of the Babylonians: it was fulfilled a second time, when that city was besieged by Darius. Being determined to hold out to the last extremity, they took all their women, and each man choosing one of them, whom he liked best, out of his own family, they strangled all the rest, that unnecessary mouths might not consume their provision. By means of this shocking expedient they sustained a siege and all the efforts of Darius for twenty months, and the city was at last taken by stratagem. As soon as Darius made himself master of the place, he ordered three thousand of the principal men to be crucified; and thus this prophecy was signally fulfilled, both by the hands of the Babylonians themselves, and by the cruelties exercised upon them by their conquerors.” — Bishop Newton. For the multitude of thy sorceries — For thy superstitious and magical practices, which were very frequent in Babylon, as we see below, (Isaiah 47:12-13,) and as has been observed before. Hebrew, in the multitude, &c., or, as Dr. Waterland renders it, “Notwithstanding the multitude of thy sorceries, and the force of thy enchantments;” notwithstanding all thy diabolical artifices, whereby thou thinkest to foresee all dangers, and to secure thyself from them.

Verse 10-11
Isaiah 47:10-11. For thou hast trusted in thy wickedness — Thou hast thought that thy cunning and policy would still preserve thee; and hast said, None seeth me — My counsels are so deeply and craftily laid, and my designs so secretly carried on, that none can discover them or prevent their execution. And thou hast supposed that God himself either did not regard thee, or would not call thee to an account for thy wicked conduct. Thy wisdom and thy knowledge — Thy skill in the arts of human policy, or thy pretended foreknowledge of future events by astrology; hath perverted thee — Hath misled thee into the way of transgression and perdition; and thou hast said, I am, &c. — This is repeated from Isaiah 47:8, to signify their intolerable arrogance and self-confidence. Therefore shall evil come upon thee — Which thou shalt neither have time nor means to provide against or to prepare for; thou shalt not know from whence it riseth — Or, rather, when it shall come; Hebrew, שׁחרה, the morning of it, the day, or time, of its approach. With all thy skill in astrology and fortune-telling, thou shalt neither be able to foresee the evil that is coming upon thee, nor to prevent it. This interpretation agrees with the history, Babylon being surprised by Cyrus when they were in a state of the greatest security, as is manifest both from the Scriptures and from other authentic records: see Jeremiah 51:31 ; Daniel 5. And desolation shall come upon thee suddenly — As a thief in the night; which thou shalt not know — Or, when thou shalt not know. Thou shalt not apprehend thy danger till it be too late. Fair warning was indeed given them, by this and other prophets of the Lord, of this desolation; but they slighted that notice, and would give no credit to it; and therefore justly was it so ordered, that they should have no other warning of it, but that partly through their own security, and partly through the swiftness and subtlety of the enemy, when it came it should be a perfect surprise to them.

Verses 12-15
Isaiah 47:12-15. Stand now with thine enchantments — Persist in these practices. Wherein thou hast laboured from thy youth — From the beginning of thy kingdom. For the Chaldeans in all ages were famous, or rather infamous, for the study and practice of these arts. Thou art wearied in thy counsels — Thou hast spent thy time and strength in going from one to another, in trying all manner of experiments, and all to no purpose. Let now the astrologers, &c., stand up — To succour thee, or to inquire for thee. Behold, they shall be as stubble — They shall have no more power to withstand the calamities coming upon them than stubble has to resist the violence of the fire. They shall not deliver themselves from the flame — And much less thee. There shall not be a coal to warm at, &c. — They shall be totally consumed, and all the comfort which thou didst expect from them shall utterly vanish. Thus shall they be unto thee — Such comfortless and helpless creatures, namely, thy sorcerers, astrologers, &c.; with whom thou hast laboured — Upon whom thou hast spent thy time, pains, and money; even thy merchants — Or negotiators, as Bishop Lowth translates סחרין, with whom thou hast had so much intercourse, and so many dealings. They shall wander every one to his quarter — Or, as some interpret the meaning, “They shall wander by whatsoever ways they can to the extreme boundaries of thy empire, to save themselves from the general calamity.” None shall save thee — From thy impending ruin, but all shall leave thee to perish without help, and without hope. Observe, reader, they, and only they, are safe and happy, who, by faith and prayer, deal with one that will always be a present help in time of trouble to those that flee to him for refuge, and trust in him. 

48 Chapter 48 

Verse 1-2
Isaiah 48:1-2. Hear ye this, O house of Jacob — For your conviction and humiliation; that, acknowledging God to be just, and even merciful, in what he has brought upon you, you may give glory to him, and take shame to yourselves; which are called by the name of Israel — Who are Israelites in name, but not in truth; and are come out of the waters of Judah — From the lineage of your progenitor, Judah, as waters flow from a fountain; which swear by the name of the Lord — Who profess the true religion, one act thereof being put for all; that own him to be the true God and your God, and give glory to him as the righteous judge of all. Or, that swear to the name of the Lord, as the words may be rendered; that take an oath of allegiance to him as your king, and join yourselves to him in covenant. And make mention of the God of Israel — In your prayers and praises, who often speak of, seem to glory in, and call yourselves by his name; but not in truth nor in righteousness — Which are the two chief ingredients of a lawful oath, and of a sincere profession of religion. Observe, reader, our religious professions avail nothing unless they be made in truth and righteousness. If we be not sincere in them, we do but take the name of the Lord our God in vain. For — Or, as the Hebrew particle often signifies, Though, they call themselves the holy city — Though they glory in this, that they are citizens of Jerusalem, a city sanctified by God himself to be the only place of his true worship and gracious presence, which, as it was a great privilege, so it laid a great obligation upon them to walk more holily than they did. And stay themselves upon the God of Israel — Not by a true and well-grounded faith, but by a vain and presumptuous confidence, flattering themselves, as that people commonly did, that they should enjoy peace and safety, notwithstanding all their wickedness, because they were the Lord’s people, and had his temple and ordinances among them; which disposition the prophets frequently notice, and sharply censure in them.

Verses 3-5
Isaiah 48:3-5. I have declared — That is, predicted; the former things — Those things which are already come to pass. These, opposed to new things, (Isaiah 48:6,) seem to intend the events foretold by Isaiah in the former part of this book, relating to the two confederate kings of Syria and Israel, (chap. 7.,) and to Sennacherib, (chap. 10,) as the new things, and things to come, (Isaiah 41:22,) respect the Babylonian captivity, and their return from thence, as figures of gospel times. They went forth out of my mouth, and I did them suddenly — What my mouth foretold my hand effected, even when there was no likelihood of such events taking place, whereby I gave you full proof of my Godhead. Because I knew that thou art obstinate — Therefore I gave thee the more and clearer demonstrations of my nature and providence, because I knew thou wast an unbelieving and perverse nation, that would not easily nor willingly be convinced. And thy neck an iron sinew — Which would not bow down to receive my yoke. It is a metaphor taken from untamed and stubborn oxen. The sense is, I considered that thou wast unteachable and incorrigible. And thy brow brass — That thou wast impudent and insolent. Before it came to pass I showed it thee, lest, &c. — I foretold these things, that it might be evident that they were the effects of my counsel, and not of thine idols. “God ordained a succession of prophets to foretel the most remarkable events which should happen to the Jews, on purpose to prevent their ascribing them to their idols, which their infidelity and obstinacy might have prompted them to do.” — Lowth.

Verses 6-8
Isaiah 48:6-8. Thou hast heard, see all this — As thou hast heard all these things, from time to time, seriously consider them. And will not ye declare it — I call you to witness: must you not be forced to acknowledge the truth of what I say? I have showed thee new things from this time — And I have now given thee new predictions of secret things, such as till this time were wholly unknown to thee, concerning thy deliverance out of Babylon by Cyrus. They are created now — Revealed to thee by me; brought to light, as things are by creation. The idea is elegant; for what is revealed exists by the word that proceeds from the mouth of God, which is the character of creation. And not from the beginning — Hebrew, ולא מאז, not from thence, not from these ancient times when other things were revealed to thee. Even before the day — Hebrew, and, or, or before this day. This day answers to now in the first clause, and seems to be added as an exposition of it; when thou heardest them not — Hebrew, And thou didst not hear them, namely, before this time in which God hath revealed them to thee by my ministry. Lest thou shouldest say, Behold, I knew them — Either by thine own sagacity, or by the help of thine idols. Yea, thou knewest not — The same thing is repeated, because this was so illustrious a proof of the infinite power and providence of God, and so clear and full a discovery of the vanity of idols. Yea, from that time — Hebrew, from then, as in the foregoing verse; thine ear was not opened — That is, thou didst not hear; I did not reveal these things unto thee: for so this phrase of opening the ear is understood, 1 Samuel 9:15 . For I knew that thou wouldest deal treacherously — I knew all these cautions were necessary to cure thine infidelity. And wast called — Namely, justly and truly; a transgressor from the womb — Thou wast indeed such from thy very origin as a people. The contents of this verse, therefore, are not only to be considered as a confirmation of what was said in the preceding verse, namely, that the Jews had no knowledge of these new things, (as they are called Isaiah 48:6,) before the revelation of them made by Isaiah; but as “containing a conviction of the inconsideration, incredulity, and prejudices of the Jewish people; who, notwithstanding the prophecies so clearly fulfilled among them, had neither duly attended to them, nor become obedient to God, which he observes was nothing strange, since, from the first time of their adoption as a people, from their deliverance out of Egypt, which was, as it were, their birth, they had been full of perfidy and transgression.” See Vitringa.

Verses 9-11
Isaiah 48:9-11. For my name’s sake will I defer mine anger — Although thou dost justly deserve my hottest anger and most dreadful judgments, which also, if thou repentest not, I will in due time inflict, yet at present I will spare thee, and deliver thee out of captivity, not for thy sake, but merely for my own sake, and for the vindication of my name, that I may be praised for my power, faithfulness, and goodness. Behold, I have refined thee — Although I will not cut thee off, yet I will put thee into the furnace, not to consume, but to purify thee, and purge away thy dross. Not with silver — Not with such a furious heat, nor for so long a time, as is required to melt down silver; I will not deal so rigorously with thee, for then I should wholly consume thee. In judgment I will remember mercy. It must be observed, that silver is the most difficult to be refined, and requires a hotter and clearer fire than gold and other metals. I have chosen thee in the furnace of affliction — I have taken this method to purge thee from thy dross, and render thee a chosen people to myself. For mine own sake will I do it — Namely, this great work of delivering my people out of Babylon. For how should my name be polluted — If I should not deliver my people, my name would be profaned and blasphemed, as if I were either impotent, or implacable to them. I will not give my glory unto another — I will not give any colour to idolaters, to ascribe the divine nature and properties to idols, as they would do if I did not rescue my people out of their hands, in spite of their idols.

Verse 12-13
Isaiah 48:12-13. Hearken unto me, Israel, my called — Whom I have called out of the world to be my peculiar people, to serve, and glorify, and enjoy me; and therefore you, of all others, have least cause to forsake me, or to follow after idols. My right hand hath spanned, or doth span, the heavens — Or, hath meted them out with a span, as the phrase is, Isaiah 40:12; hath stretched them out by an exact measure, as the workman sometimes metes out his work by spans. See also the margin. When I call them, they stand up together — “Nothing can give us a more sublime idea of God than this passage. The idea is taken from servants, who, at the voice of their masters, instantly rise up, and stand ready to execute their commands. The whole creation, at the call of God, arises with prompt obedience, and is ready to execute his sovereign will.” — Dodd.

Verse 14-15
Isaiah 48:14-15. All ye assemble yourselves and hear — Ye Jews, to whom he addressed his speech, (Isaiah 48:12,) and to whom he continues to speak; which among them hath declared these things — Which of the gods, whom any of you have served, or do now serve? The prophet gives a general challenge to the idols and their worshippers, to bring proof that ever such a remarkable turn of providence as that of the Jews’ restoration was foretold by any of the heathen oracles. The Lord hath loved him — Namely, Cyrus; that is, he hath done him this favour, this honour, to make him an instrument of the redemption of his people, and therein a type of the great Redeemer, God’s beloved Son. He will do his pleasure on Babylon — Cyrus shall execute what the Lord hath appointed for the destruction of Babylon, and the deliverance of God’s people. And his arm shall be on the Chaldeans — He shall smite and subdue them. I, even I, have spoken, &c. — Both the prediction and the execution of this great work are to be ascribed to me only. The idols had no hand therein. He shall make his way prosperous — I will give him good success in his undertaking.

Verse 16
Isaiah 48:16. Come ye near unto me, &c. — That you may the better hear me. Here, as in Isaiah 48:14, Jacob and Israel are summoned to hearken to the prophet speaking in God’s name, and as a type of the great prophet, by whom God has in these last days spoken unto us. I have not spoken in secret — I have not suppressed, concealed, or kept back the counsel and word of God, or any part thereof, but have declared it openly and publicly. See note on Isaiah 45:19, where these very words are spoken by God in his own name, as they are here by the prophet in God’s name. From the beginning — From the first time that I began to prophesy until now: or, if the prophet be considered as uttering God’s words, the meaning is, From the beginning of my taking you to be my people, and revealing my mind to you. From the time that it was, there am, or rather, was, I — These words also, as well as the former, are the words either, 1st, Of the prophet; and so the sense is, From the time that I was first called to be a prophet, I have been there, that is, I have diligently pursued my prophetical function; I have hearkened, from time to time, to hear what God would speak to me, that I might impart it to you: or, 2d, Of God; and then the sense may be this: From the time that I first foretold it, I was there to take care to effect what I predicted. And now — This is opposed to the foregoing words, from the beginning; the Lord God and his Spirit — God, by his Spirit, or God, even the Spirit, namely, the Holy Ghost, to whom the sending and inspiring of God’s prophets is ascribed, 2 Peter 1:21; hath sent me — Namely, the prophet, who yet was a type of Christ, and so this may have a respect to him also.

Verses 17-19
Isaiah 48:17-19. I am the Lord, which teacheth thee to profit — Who from time to time has made known to thee all necessary and useful doctrines, which, if observed by thee, would have been infinitely profitable to thee, both for this life and that to come; so that it is not my fault, but thine own, if thou dost not profit: which leadeth thee, &c. — Who acquainteth thee with thy duty in all the concerns of thy life, so that thou canst not pretend ignorance. O that thou hadst hearkened, &c. — This failure hath not been on my part, but on thine: I gave thee my counsels and commands, but thou hast neglected and disobeyed them, and that to thy own great disadvantage. Concerning such wishes as these, when ascribed to God, see note on Deuteronomy 5:29; Deuteronomy 32:29, and especially on Psalms 81:13. Then had thy peace been as a river — Which runs pleasantly, strongly, plentifully, and constantly. Thou shouldst have enjoyed a series of mercies, one continually following another, as the waters of a river, which always last, and not like the waters of a land-flood, which are soon gone; and thy righteousness — The fruit of thy righteousness, thy peace and prosperity; as the waves of the sea — Numberless and abundant. Or the meaning may be, Thou wouldest have been as remarkable for virtue and holiness as for peace and happiness. Thy seed also had been as the sand — Namely, for multitude, according to my promise made to Abraham; whereas now, for thy sins, I have greatly diminished thy numbers by invasions, captivities, and other judgments. His name — The name of thy seed, or offspring, mentioned in the former clauses; should not have been cut off — As now it hath been in a great measure, namely, from the land of Israel, which is either desolate, or inhabited by strangers; nor destroyed from before me — Or, out of my sight, from the place of my special presence and residence.

Verse 20-21
Isaiah 48:20-21. Go ye forth of Babylon — The imperative is here, as it is very frequently, put for the future, ye shall go forth, &c. For the words do not so much contain a command as a promise. This form of speaking, however, may be the rather used to intimate, that it was their duty to go forth, as well as God’s promise to carry them forth. Flee ye from the Chaldeans — Not silently and sorrowfully, but with a voice of singing — With joy, and songs of praise to the Lord. Declare ye, &c., even to the end of the earth — Publish God’s wonderful works on your behalf to all nations. A figure this of the publishing of the gospel to all the world. And they thirsted not, &c. — This is part of the matter which the Jews are here commanded to declare to all people, as they had opportunity, namely, that God took the same care of them in their return from Babylon to Canaan, which was through many dry and desolate places, as he did of their forefathers, in their march from Egypt to Canaan. They thirsted not, &c. — That is, They shall not thirst. He speaks of things to come, as if they were already present or past, as the prophets commonly did. He caused the waters to flow out of the rock, &c. — “If this prophecy,” says Kimchi, “relate to the return from the Babylonish captivity, as it seems to do, it is to be wondered how it comes to pass, that in the book of Ezra, in which he gives an account of their return, no mention is made, that such miracles were wrought for them; as, for instance, that God clave the rock for them in the desert.” On this strange observation of the learned rabbi, Bishop Lowth remarks as follows: “It is really much to be wondered, that one of the most learned and judicious Jewish expositors of the Old Testament, having advanced so far in a large comment on Isaiah, should appear to be totally ignorant of the prophet’s manner of writing; of the parabolic style which prevails in the writings of all the prophets, and more particularly in the prophecy of Isaiah, which abounds throughout in parabolic images, from the beginning to the end: from Hear, O heavens, and give ear, O earth, to the worm and the fire in the last verse. And how came he to keep his wonderment to himself so long? Why did he not expect, that the historian should have related how, as they passed through the desert, cedars, pines, and olive-trees shot up at once on the side of the way to shade them; and that, instead of briers and brambles, the acacia and the myrtle sprang up under their feet, according to God’s promises, Isaiah 41:19; Isaiah 55:13? These, and a multitude of the like parabolical or poetical images, were never intended to be understood literally. All that the prophet designed in this place, and which he has executed in the most elegant manner, was an amplification and illustration of the gracious care and protection of God, vouchsafed to his people in their return from Babylon, by an allusion to the miraculous exodus from Egypt.”

Verse 22
Isaiah 48:22. There is no peace unto the wicked — God having, in the foregoing verses, foretold that blessed deliverance which he would give to his servant Jacob, (Isaiah 48:20,) here adds an explication and limitation of the blessing, and declares that wicked men should not enjoy the benefit of this mercy. And by the wicked, he means the unbelieving and ungodly Jews; of whom these very words are used again, (Isaiah 57:21,) and for whom such a denunciation was very proper and necessary, because they were exceeding prone to cry, Peace, Peace, to themselves, when there was no solid ground of peace. This, therefore, was a very seasonable caution to the Jews in Babylon, to take heed to themselves, and prepare for this mercy. For those of them who should either wickedly tarry in Babylon, when God invited and required them to go out of it, and return to their own land; or who should continue in wickedness when they had returned, should not enjoy the tranquillity and comfort which they promised themselves. “There is no peace,” says Vitringa, “no serenity of mind and conscience; more desirable than all blessings, superior to all conception; there is no durable prosperity on earth, no eternal salvation or hope of salvation to hypocrites, unbelievers, and profane persons; to despisers of God and his prophetic word; to those who honour him with their lips, but in mind and affection are alienated and removed to a great distance from him, remaining in a state of impenitence. But why? Because they have no part in the righteousness and favour of God, which is not obtained without faith, reverence for the divine word, and an humble obedience to the divine commands.” 

49 Chapter 49 

Verse 1
Isaiah 49:1. Listen, O isles, &c. — “Hitherto the subject of the prophecy has been chiefly confined to the redemption from the captivity of Babylon, with strong intimations of a more important deliverance sometimes thrown in; to the refutation of idolatry, and the demonstration of the infinite power, wisdom, and foreknowledge of God. The character and office of the Messiah were exhibited in general terms, at the beginning of chap. 42., but here he is introduced in person, declaring the full extent of his commission; which is not only to restore the Israelites, and reconcile them to their Lord and Father, from whom they had so often revolted, but to be a light to lighten the Gentiles, to call them to the knowledge and obedience of the true God, and to bring them to be one church, together with the Israelites, and to partake with them of the same common salvation procured for all, by the great Redeemer and Reconciler of man to God.” — Bishop Lowth. By the isles here, and the people from far, the Gentiles are meant, who are frequently addressed by the appellation of isles, and who, in general, lived in countries far remote from Judea, now the only place of God’s special presence and worship. The person who addresses them is the Messiah, as evidently appears from Isaiah 49:6, and several other passages of this chapter. If the character here exhibited can, in any sense, as some think it may, belong to the prophet, “yet, in some parts,” as Bishop Lowth justly observes, “it must belong exclusively to Christ; and in all parts to him in a much fuller and more proper sense.” God having, in the last words of the preceding chapter, intimated by his prophet, that many of the Jews, notwithstanding the glorious deliverance from Babylon vouchsafed them, would be wicked, and foreknowing that he would cast them off for their wickedness, the Messiah here addresses his speech to the Gentiles, and invites them to hearken to those counsels and doctrines which he foresaw the Jews would reject. The Lord hath called me from the womb — This, or the like expression, is used of Jeremiah 1:5, and of Paul, Galatians 1:15; but it was far more eminently true of Christ, who, as he was chosen to this great office of redemption from eternity, so he was separated and called to it before he was born, being both conceived and sanctified by the Holy Ghost in his mother’s womb, and sent into the world upon this errand.

Verse 2-3
Isaiah 49:2-3. He hath made my mouth like a sharp sword — As he hath made me the great Teacher of his church and of the world, so he hath assisted me by his Spirit, and made my word or doctrine quick and powerful, and sharper than any two-edged sword, killing men’s lusts, convincing, humbling, and converting their souls, and mighty to pull down strong holds, and every high thing that exalteth itself against the knowledge of God, 2 Corinthians 10:4-5. In the shadow of his hand hath he hid me — He will protect me by his power from all mine enemies, until I have finished the work for which he sent me. And made me a polished shaft — Like an arrow, whose point is bright and polished, and therefore pierces deeper. And said, Thou art my servant, O Israel — The person who is here called Israel, cannot, in any sense, be Isaiah. But, as the name of David is sometimes given to his successors, and particularly to Christ, Jeremiah 30:9; Ezekiel 34:23; Hosea 3:5, and the name of Isaac is given to his posterity, Amos 7:9; so here the name of Israel may not unfitly be given to Christ, not only because he descended from his loins, but also, because he was the true and the great Israel, who, in a more eminent manner, prevailed with God, as that name signifies; of whom Jacob, who was first called Israel, was but a type. And as the name of Christ, the head, is sometimes given to his body, the church, as 1 Corinthians 12:12, so it is not strange if, on the contrary, the name of Israel, which properly belongs to the church, be given to Christ, the head of it. The words, however, may be rendered, Thou art my servant, unto, in, or for Israel, that is, to bring them back unto me, from whom they have revolted; or Israel is he in whom I will be glorified by thee.
Verse 4
Isaiah 49:4. Then I said — By way of objection; I have laboured in vain — Lord, thou sayest thou wilt be glorified by my ministry; but I find it otherwise. I have spent my strength for naught — Without any considerable fruit of my word and works. “The words,” says Vitringa, “contain the complaint of the Son of God, concerning the small fruit of his mission to the Jews, and the small hope of establishing and successfully propagating his kingdom among them; like that which is attributed to the same great Teacher and his apostles, Isaiah 53:1. But at the same time he supports himself with the hope, that he should obtain a glorious and abundant fruit of his divine mission in the world; for that his judgment, or right, was with God, and the reward of his work laid up with him; who would take good care, according to his wisdom and justice, that the proper and full recompense of his labour should be paid him.” According to this just exposition of the passage, the latter clause of the verse agrees with the former, and the sense of both is briefly this: Though I see little or no fruit of my labour among the Jews, and meet with nothing but contempt, and reproach, and ill usage from them; yet God sees my fidelity and diligence in my work, and he will give judgment for me, and amply reward me in due time.

Verse 5-6
Isaiah 49:5-6. And now, saith the Lord — These are the words of the Father, addressing his Son, now become incarnate for the redemption of mankind; that formed me from the womb — This refers to the human nature of Christ formed in the womb of the Virgin by the Holy Ghost; to bring Jacob again to him — To convert the wicked and apostate Israelites. Though Israel be not gathered — Be not brought to God by my ministry: or, according to the reading of the margin, that Israel may be gathered to him, and I may be glorious, &c. The word יאס Š, be gathered, implies that the Israelites were scattered from God, and divided among themselves, as they were, in a high degree, when Christ came into the world, having, as is said Isaiah 53:6, turned every one to his own way, and therefore they needed to be gathered. It seems to be a metaphor taken from wandering sheep, which the good shepherd diligently seeks and brings home to the fold. Yet shall I be glorious in the eyes of the Lord — According to this reading, preferred by our translators, the sense is, Though Israel, God’s own, and, at present, his only people, reject me, which will be a cause of great wonder and scandal, yet God will not despise me for the unsuccessfulness of my labours among them, but will honour and glorify me, both with himself and in the face of the world, in crowning my endeavours with glorious success among other people. And my God shall be my strength — To support me under this and all other discouragements and difficulties in the discharge of my office. And he — The Lord; said, It is a light thing — A small matter in comparison of what follows; that thou shouldest raise up the tribes of Jacob — That remnant of them which shall survive all their calamities and desolations. I will also give thee for a light to the Gentiles — I will make thy labour effectual for the illumination, conversion, and salvation of the Gentiles in all parts of the world. This could not be said of Isaiah with any colour of truth, and therefore must be understood of Christ, by whom it was literally and fully accomplished. The words, That thou mayest be my salvation, mean, that the Messiah should be the revealer, procurer, and giver of eternal salvation to the believing Gentiles.

Verse 7
Isaiah 49:7. To him whom man despiseth — To Christ, to whom, in the days of his flesh, this description most truly and fully agreed, being the same in effect with that Isaiah 53:3, for men, both Jews and Gentiles, among whom he lived, did despise him from their hearts; and the nation, of which he was a member, abhorred both his person and his doctrine; and he was so far from being a temporal monarch that he came in the form of a servant, and was a servant of rulers, professing subjection, and paying tribute unto Cesar, and being treated by the rulers, both of the Jews and Romans, like a servant, being despitefully used and crucified, which was then a kind of punishment inflicted only on slaves or servants. Kings shall see — Though for a time thou shalt be despised, yet after a while thou shalt be advanced to such glory, that kings shall look upon thee with reverence: and arise — From their seats to worship thee. Because the Lord that is faithful — Because God shall make good his promises to thee. And he shall choose thee — And although thou shalt be rejected by thine own people, yet God will manifest to the world that thou, and thou only, art the person whom he hath chosen to be the Redeemer of mankind. The words imply the wonderful progress of the gospel from small beginnings; and show that the Author of it, from being the contempt of the great men of the world, should come to be the object of their adoration.

Verse 8
Isaiah 49:8. Thus saith the Lord — God the Father unto Christ; In an acceptable time — Hebrew, רצון בעת, in the season of acceptance, as Bishop Lowth renders it, or, in a time of good-will, according to others: in that time when God shall, in a special manner, manifest his good-will to the sons of men; in the day of his grace and man’s salvation, that is, in the time of the gospel, which was, and is, the time of God’s peculiar good-will toward men, Luke 2:14 . In the days of thy flesh, when thou shalt offer up prayers and supplications, with strong crying and tears, Hebrews 5:7; have I heard — Or, will I hear, thee — Though not so as to deliver thee from death, yet so as to support thee under thy sufferings, to give a blessed success to thy labours, and to crown thee with glory and honour. And in a day of salvation — In the time which I have appointed for the effecting man’s redemption; have I helped — Or, will I help, thee — Namely, upon earth, till thy work be finished; and preserve thee — Unto that eternal kingdom and glory which is prepared for thee. And give thee for a covenant of the people — To be the Mediator and Surety of that covenant which is made between me and all my people, that is, all penitent and believing persons, whether Jews or Gentiles. To establish the earth — To settle the church upon firm foundations, and compose the great differences in the world between God and man, Jews and Gentiles, Ephesians 2:13-16; as also to establish truth and righteousness upon earth, and subdue those lusts and passions which are the great disturbers of human society: to do which things was the great design of God in sending his Son into the world. To cause to inherit desolate heritages — That desolate places may be repaired and possessed: or to bring the heathen, who are in a desolate and forlorn condition, to be Christ’s inheritance, according to Psalms 2:8.

Verses 9-11
Isaiah 49:9-11. That thou mayest say — Namely, with power and effect, as when God said, Let there be light; to the prisoners — To the Gentiles, who are fast bound by the cords of their sins, and taken captive by the devil at his will. Go forth — Come forth to the light, receive divine illumination. They shall feed, &c. — They shall have abundant provision in all places, yea, even in those which commonly are unfruitful, as are both common roads and high grounds. They shall not hunger, &c. — They shall be supplied with all good and necessary things, and preserved from all evil occurrences and annoyances, as the Israelites were in the wilderness, by the manna and other provision afforded them, and the pillar of the cloud and fire, a token of the divine presence and protection. For he that hath mercy on them shall lead them — God, who hath magnified his mercy to them, will conduct them with safety and comfort. And I will make all mountains a way — I will remove all hinderances, and prepare the way for them, by levelling high grounds, and raising the low.

Verse 12-13
Isaiah 49:12-13. Behold, these shall come from far — My people shall be gathered from the most remote parts of the earth. He speaks here, and in many other places, of the conversion of the Gentiles, with allusion to that work of gathering and bringing back the Jews from all parts where they were dispersed, into their own land. And these from the land of Sinim — Either of the Sinites, as they are called, Genesis 10:17, who dwelt about the wilderness; or of Sin, a famous city of Egypt, which may be put for all Egypt, and that for all southern parts. And so he here mentions the several quarters of the world where the generality of the Jews were dispersed; the north, which is everywhere named as the chief place of their banishment and dispersion, as Jeremiah 16:15; and Jeremiah 31:8, and elsewhere; the west, the western countries and islands; and the south. Sing, O heavens, &c. — See note on Isaiah 44:23. For the Lord hath comforted his people — God hath now sent the long-desired consolation of Israel.

Verse 14
Isaiah 49:14. But Zion said, &c. — This is an objection against all these glorious predictions and promises. How can these things be true when the condition of God’s church is now so sad and desperate? Most commentators understand by Zion here, the Jewish Church, and suppose that the complaint which she is here represented as uttering, refers either to her desolate state when in Babylon, or to the time of her long dispersion and desolation in the days of the Messiah. But Vitringa is of opinion that the Christian Church is rather intended, and that the time referred to is that of her cruel persecution under the Romans. Be it which it may, God here declares that he will show her mercy, and destroy her mighty oppressors, Isaiah 49:24-26.

Verse 15-16
Isaiah 49:15-16. Can a woman forget her sucking child — God is often represented as bearing a fatherly affection toward his people, but here the comparison is raised higher, and he speaks of himself as having a tenderness for them, similar to that which a mother hath toward the fruit of her womb. “The image is common and frequent; yet it is wrought up with so much grace, embellished with so much elegance, and expressed in such pathetic terms, that nothing can exceed it in beauty and force; nothing can convey a stronger idea of the maternal, the more than maternal regard, which God hath for his people.” Yea, they may forget, yet will I not forget thee — The turn in this clause is more expressive than a volume. As if he had said, Earthly parents sometimes are so unnatural and monstrous; but do not entertain such unworthy thoughts of me. Behold, I have graven thee upon the palms, &c. — Mine eye and heart are constantly upon thee. “This is certainly an allusion,” says Bishop Lowth, “to some practice, common among the Jews at that time, of making marks on their hands or arms by punctures on the skin, rendered indelible by fire or staining, with some sort of sign, or representation of the city or temple, to show their affection and zeal for it. It is well known that the pilgrims at the holy sepulchre get themselves marked in this manner with what are called the ensigns of Jerusalem. Maundrell, p. 75; where he tells us how it is performed: and this art is practised by travelling Jews all over the world at this day.” See also Vitringa and Michaelis’s notes. Or the allusion may be merely to the common practice of men, who use to put signs upon their hands or fingers, of such things as they especially wish to remember. Thy walls are continually before me — The ruins and desolations of my church are always in my thoughts, nor shall I forget or neglect to repair them, and grant her deliverance from her enemies, and protection at the proper time.

Verse 17
Isaiah 49:17. Thy children — Or, as some, with equal propriety, render בנין, thy builders; which rendering is favoured by the next clause, where the destroyers are opposed to them, but the following verse favours the former interpretation: the sense, however, is the same, for the church’s children are her builders; shall make haste — To repair thy ruins and desolations, and build thee up. Thy destroyers, &c., shall go forth of thee — Shall be separated and driven from thee, and so shall neither hinder nor annoy thee. But this rendering, shall go forth of thee, says Bishop Lowth, “is very flat, after their zeal had been expressed by their being her builders: and as the opposition is kept up in one part of the sentence, one has reason to expect it in the other.” He, therefore, renders ממן יצאו, shall proceed, spring, or issue, from thee; namely, as thy children, and reads the whole verse thus: They that destroy thee shall soon become thy builders; and they that laid thee waste shall become thine offspring: the accession of the Gentiles to the church of God being properly considered as an addition made to the number of the family and children of Zion.

Verse 18
Isaiah 49:18. Lift up thine eyes round about — And behold numbers flocking unto thee from all quarters. All these shall gather themselves unto thee, &c. — Namely, the Gentiles. Thy church, O Zion, shall not only be restored and established, but vastly enlarged and adorned by an accession of converts from various nations; and come unto thee — To receive instruction from thee, and to be incorporated with thee into one and the same church. Thou shalt clothe thee with them, &c. — Instead of being a disgrace, or a snare and occasion of sin to thee, (as the Gentiles formerly were, when they mixed themselves with the Jews,) they shall be an honour and ornament, in respect of those excellent gifts and graces wherewith they shall enrich and adorn thy community. The addition of such numbers to the church shall complete her clothing, and make her appear comely and considerable. And bind them on thee as a bride doth — The LXX. read, περιθησεις αυτους ως κοσμον νυμφη, Thou shalt put them on thee as a bride her attire; supplying, as Bishop Lowth thinks, a word that appears to be wanting to complete the sense. “Zion clothes herself with her children as a bride clothes herself — with what? with some other thing, certainly;” namely, her ornaments, jewels, or rich dress.
Verses 19-21
Isaiah 49:19-21. For thy waste and desolate places, &c. — He alludes to the land of Judea lying waste during the Babylonish captivity. Thus the church of God was in a waste, desolate, and barren state, till the coming of the Messiah, the introduction of the gospel, and the conversion of the Gentiles; and the land of thy destruction — Or, thy land of destruction. He still alludes to Judea, thus characterized, because it was devoted, and should be exposed to destruction, first by the Chaldeans, and again by the Romans, a lively emblem of the ruined state of their church; shall even now be too narrow — To contain the multitude of converts that shall be made. The middle wall of partition that separated the Jews from the Gentiles shall be broken down, and the pale of the church shall be enlarged. The children which thou shalt have, &c. — Hebrew, בני שׁכלין, The children of thy orbity, or, barren and childless state. Those children which thou shalt have when thou art past the ordinary age and state of childbearing, as Sarah in her old age was made the mother of a most numerous posterity; to which he seems to allude: those children which shall be begotten to thee by the gospel when thou shalt be deprived of thine own natural children, or when thou shalt become barren as to the conversion of natural Jews; when the generality of the Jews shall cut themselves off from God and his true church, by their apostacy from him, and by their unbelief and rejection of their Messiah; shall say again — Or rather, shall yet say, though for the present it be far otherwise, The place is too strait for me, &c. — This is figuratively spoken, merely to signify the great enlargement of the church by the accession of the Gentiles. See Isaiah 54:1 . Then shalt thou say in thy heart — Not without admiration, Who hath begotten me these — Whence, or by whom, have I this numerous issue? Seeing I have lost my children — Seeing it is not long since that I was in a manner childless? And am desolate — Without a husband, being forsaken of God, who formerly owned himself for my husband, Isaiah 54:5; Jeremiah 31:32; a captive, and removing to and fro — In an unsettled condition, and not likely to bear and bring up children for God or myself. Who hath brought up these? — The same thing is repeated in these words to express the miraculousness of this work, and the great surprise of the Jews at it: which shows that he speaks of the conversion of the Gentiles.

Verse 22-23
Isaiah 49:22-23. I will lift up my hand to the Gentiles — I will call them to me; and set up my standard to the people — As generals do, to gather their forces together. And they shall bring thy sons — Those who shall be thine by adoption, who shall own God for their Father, and Jerusalem for their mother; in their arms — With great care and tenderness, as nurses carry young infants: the sense is, Even the heathen shall contribute to the increase and preservation of those children which shall be begotten to thee. And thy daughters shall be carried, &c. — As sick or infirm persons used to be carried. And kings shall be thy nursing fathers — Kings and queens shall have a sincere affection and tender regard unto thee and thy children. Which was in some sort fulfilled by Cyrus, Ahasuerus, and some few others of the Persian kings or queens; but much more truly and fully by those many kings and emperors of the Gentile world who, after the time of Christ, did both themselves embrace the true religion, and also provide for the reception and establishment of it in their dominions. They shall bow down to thee, &c. — They shall highly reverence and honour thee, and shall most humbly and readily submit themselves unto thee. This was not verified in any of the Persian kings, but only in those kings or emperors who were converted to the Christian faith and church. And lick up the dust of thy feet — These expressions are borrowed from the manners of the eastern people in their prostrations and adorations, who bowed so low as to touch and kiss the ground. For they shall not be ashamed that wait for me — Their expectations shall not be disappointed, but abundantly satisfied.

Verses 24-26
Isaiah 49:24-26. Shall the prey be taken from the mighty — Here an objection is started against the forementioned promises, probably, 1st, Against the promise of the release of the Jews from their captivity in Babylon, suggesting that it was a thing not to be expected: for, Isaiah 49:24, they were a prey in the hands of the mighty, of such as were then the greatest potentates of the earth; and, therefore, it was not likely they should be rescued by force; yet that was not all, they were lawful captives. By the law of God, having offended, they were justly delivered into captivity. And by the law of nations, being taken in war, they were justly detained in captivity till they should be ransomed or exchanged. So here was a double, or rather, treble impediment to their deliverance; the great power of the enemy, which kept them in bondage, and the justice of God, and the usage of nations, which pleaded against them. And yet their deliverance, however improbable, was effected by the mercy and power of God. But this passage, as appears from the context, has a further reference: it respects the deliverance of God’s church and people from their spiritual as well as temporal enemies. “God had promised very great and excellent things to his church; but to a person seriously considering the state thereof, and comparing it with the power of his enemies, and particularly its chief enemy, Satan, who held the nations in the darkness of ignorance and superstition, a doubt would naturally arise, whether it could possibly be that this prey, so long possessed by Satan, could be rescued from him, so that he might be driven from his strong fort, and the rulers of the world, held in subjection by him, might be delivered from their servitude. Isaiah resolves this doubt of the church, and teaches that it should certainly come to pass that Satan, this mighty one, should be driven from his fort, his captives delivered, (Isaiah 49:25,) and the adversaries of the church perish by their mutual slaughter of each other.” Thus Vitringa, who observes that Isaiah 49:26, I will feed them that oppress thee with their own flesh, &c., is to be “understood metaphorically, and refers to the intestine wars, by which princes and people, armed to their mutual destruction, plunge their destroying swords in each other’s bowels, and, as it were, feed upon each other’s flesh and blood.” See Isaiah 9:20; Zechariah 11:9; Revelation 16:6. They shall be drunken with their own blood as with new wine — I will make thine enemies destroy one another, and that greedily, and with delight. This prophecy was remarkably fulfilled in the time of the Roman emperor, Dioclesian, to which it is thought by some particularly to refer. 

50 Chapter 50 

Verse 1
Isaiah 50:1. Thus saith the Lord — God having, by his prophet, in the last three verses of the preceding chapter, comforted his people with an assurance of their deliverance from the tyrannical power of their enemies, here vindicates his justice in suffering them to be exposed thereto, showing that they were the causes of their own calamities. Where is the bill of your mother’s divorcement? — God had espoused the Jewish Church, the mother of the individuals of that people, to himself, in a kind of matrimonial covenant, frequently mentioned or alluded to by the prophets; but he seemed to divorce or cast them off when he sent them to Babylon, and afterward did wholly reject the generality of that nation from being his people, and took the Gentiles in their stead; which great and wonderful change was foretold in the Old Testament, (as has been already often observed, and will be again,) and was accomplished in the New. And because God foresaw that this strange dispensation would provoke the Jews to murmur and quarrel with him for casting them off without sufficient cause, as indeed they were always prone to accuse him, and vindicate themselves, he bids them produce their bill of divorce. For those husbands who put away their wives out of levity or passion were obliged to give them a bill of divorce, which vindicated the wives’ innocence, and declared that the husband’s will and pleasure was the cause of their dismission. Now, says God, produce your bill of divorce, to show that I have put you away of my own mere will, and on a slight occasion, and that you did not first forsake me and go after other gods, and by that spiritual adultery violate the marriage covenant into which I had taken you. Or which of my creditors is it to whom I have sold you — Have I any creditors to whom I was obliged or willing to sell you for the payment of a debt? Parents, oppressed with debt, often sold their children, which, according to the law of Moses, they might do, till the year of release, Exodus 21:7. See also 2 Kings 4:1; Matthew 18:25. But neither of these cases, says God, can be mine; I am not governed by any such motives, nor am I urged by any such necessity. Behold, for your iniquities have you sold yourselves — Your captivity and your afflictions are to be imputed to yourselves, and to your own folly and wickedness.

Verse 2-3
Isaiah 50:2-3. Wherefore, &c. — The general accusation, delivered in the last words, he now proves by particular instances: When I came was there no man. — How comes it to pass, that, when I sent to you by my servants the prophets, there was no man that regarded my message and offer of grace, and complied with my will? Whereby he implies that the generality of the Jews were guilty of gross infidelity and obstinate disobedience, and therefore might justly be rejected. When I called them to repentance and reformation, there was none to come — None to come at my call, or to obey my commands. Is my hand shortened at all, &c. — What is the reason of this contempt and rebellion? Is it because you expect no good from me, but think I am either unwilling or unable to save you? Behold, at my rebuke I dry up the sea — At my word or command I can not only check its proud waves, but make its channel dry. Here, for a proof of his power, God appeals to the miracles he wrought in Egypt, at the Red sea, and at Jordan. I make the rivers a wilderness — As dry and fit for travelling over as a wilderness. I clothe the heavens with blackness — Or, I will, or can clothe, &c. What I once did in Egypt when I drew thick curtains before all the heavenly lights, and caused an unparalleled and amazing darkness to take place for three successive days, to the great terror of my enemies, so I can and will do still, when it is necessary to save my people. And therefore you have no reason to distrust me. And I make sackcloth their covering — I cover them with clouds as black as sackcloth.

Verse 4
Isaiah 50:4. The Lord God hath given me, &c. — The second discourse of the fifth part of Isaiah’s prophecies, according to Vitringa, begins here, and is continued to the seventeenth verse of the following chapter. God having, in the preceding paragraph, asserted his own power; to manifest the unreasonableness of the infidelity of the Jews, and that it was without all excuse, he proceeds to show what excellent and powerful means he used to bring them to repentance and salvation. This and the following passages may be, in some sort, understood of the Prophet Isaiah, but they are far more evidently and eminently verified in Christ, and indeed seem to be meant directly of him. To understand them in this light seems to suit best with the context, for, according to this exposition, the same person speaks here, who is the chief subject of the preceding chapter, and who has spoken in the foregoing verses of this chapter. There, indeed, he speaks as God, but here as man, being both God and man, as is abundantly evident from many passages, both of the Old and New Testaments. By the tongue of the learned is meant, an ability of speaking plainly, convincingly, persuasively, and in all points, so as becomes a person taught of God, and filled with all divine and heavenly wisdom and knowledge. That I should know how to speak, &c., to him that is weary — That is, burdened with the sense of his sin and misery, in which case a word of comfort is most seasonable and acceptable. This was the principal design of Christ’s ministry, namely, to give rest and comfort to the weary and heavy laden, according to what is said Matthew 11:28. And all the doctrines, reproofs, and threatenings of Christ were directed to this end, to prepare men for receiving comfort and salvation. He wakeneth, namely, me, or mine ear, morning by morning — From time to time, and continually. He wakeneth mine ear to hear as the learned — Either, first, as learned men, or teachers, use to awaken their scholars to hear and learn of them from time to time: or, rather, second, as those that are, or desire to be, learned, use to hear with all possible attention and diligence.

Verse 5-6
Isaiah 50:5-6. The Lord hath opened mine ear — Hath given me a power and will to hear and receive his commands. And I was not rebellious — I readily did and suffered what he required of me. Neither turned away back — From hearing or obeying his will, how difficult or dangerous soever the work might be to which he called me. He seems to allude to some of the former prophets, who had shrunk back, and for a time refused such work as God called them to, as Moses, Exodus 3:11; Jonah, chap. 1:3, and others. I gave my back to the smiters — I patiently yielded up myself to the will of those who smote me: I was willing, not only to do, but to suffer the will of God, and the injuries of men: and my cheeks to them that plucked off the hair — Which was a contumely or punishment sometimes inflicted on malefactors, Nehemiah 13:25. I hid not my face from shame — From any manner of reproachful usage, but did knowingly and willingly submit myself thereunto; and spitting — Spitting in a man’s face was used in token of contempt and detestation. All these things were literally fulfilled in Christ, as is expressly affirmed in the gospels; but we read of no such things concerning Isaiah, and therefore it is most safe and reasonable to understand this passage of Christ, and the rather, because it is not usual with the prophets to commend themselves so highly as the prophet here commends the person of whom he speaks.

Verses 7-9
Isaiah 50:7-9. For, or rather, but, the Lord God will help me — Though as man I am weak, yet God will strengthen me to go through my great and hard work. Therefore shall I not be confounded — Therefore I assure myself of success in my undertaking, and of victory over all my enemies. I have set my face like a flint — I have hardened myself with resolution and courage against all opposition. See the like phrase, Ezekiel 3:8-9. which Bishop Lowth translates as follows: “Behold I have made thy face strong against their faces, and thy forehead strong against their foreheads: as an adamant, harder than a rock, have I made thy forehead.” The expression, however, sometimes signifies obstinacy and impudence, as Jeremiah 5:3; Zechariah 7:12; but here a settled and immoveable purpose to persevere in well-doing. He is near that justifieth me —

Though God seems to be at a distance, and to hide his face from me; yet he is, in truth, at my right hand, ready to help me, and will publicly acquit me from all the calumnies of mine adversaries; will clear up my righteousness, and show, by many and mighty signs and wonders, that I lived and died his faithful servant. Who is mine adversary? Let him come near to me — I challenge all my accusers to stand and appear before the Judge, and to produce all their charges against me: for I am conscious of mine own innocence, and I know that God will give sentence for me. Who is he that shall condemn me? — That dare attempt, or can justly do it? Lo, they all — Mine accusers and enemies; shall wax old as a garment — Shall pine away in their iniquity: the moth shall eat them up — They shall be cut off and consumed, by a secret curse and judgment of God, compared to a moth, Hosea 5:12.

Verse 10-11
Isaiah 50:10-11. Who is among you that feareth the Lord? — He now turns his speech from the unbelieving and rebellious Jews, to those of them who were, or should be, pious. That obeyeth the voice of his servant — Of the same person of whom he has hitherto spoken, of Christ, who is called God’s servant by way of eminence, and to intimate that, though he was God, yet he would take upon himself the form of a servant. It is hereby signified, that the grace of God, and the encouragement and comfort here following, belong to none but those that believe in and obey this great prophet of the church; which was also declared by Moses, Deuteronomy 18:15, compared with Acts 3:22-23. That walketh in darkness — Not in sin, which is often called darkness, but in misery, which the word also frequently signifies; that lives in a disconsolate and calamitous condition. And hath no light — No comfort nor prospect of deliverance. Let him trust in the name of the Lord, &c. — Let him fix his faith and hope in the amiable nature and infinite perfections, and especially in the mercy and faithfulness of the Lord, declared in his word, and in his interest in God, who, by the mediation of this his servant, is reconciled to him, and made his God. Behold, all ye that kindle a fire — That you may enjoy the light and comfort of it; you that reject the light which God hath set up, and seek for comfort and safety in your own inventions: which was the common error of the Jews in all ages, and especially in the days of the Messiah, when they refused him, and that way of salvation which he appointed, and rested on their own traditions and devices, going about to establish their own righteousness, and not submitting themselves unto the righteousness of God. That compass yourselves with sparks — Of your own kindling. Dr. Waterland and Bishop Lowth translate this latter clause, “who place, or heap the fuel around.” Walk in the light of your fire, and in the sparks that ye have kindled — Use your utmost endeavours to get comfort from these devices. This shall ye have of my hand, &c — This shall be the fruit of all, through my just judgment, that, instead of that comfort and security which you expect by these means, you shall receive nothing but vexation and misery, which shall pursue you both living and dying; for the word שׁכב, here rendered lie down, is frequently used for dying, as Genesis 47:30 ; Job 21:26, and elsewhere. 

51 Chapter 51 

Verse 1-2
Isaiah 51:1-2. Hearken unto me, &c. — Here again he addresses his discourse to the believing and godly Jews, whom he describes as following after righteousness — That is, earnestly desiring and diligently pursuing the justification of their persons, the sanctification of their nature, and practical obedience to God’s law; for which blessings they sought the Lord — That is, sought an acquaintance and reconciliation with him, the manifestation of his favour, and the communication of his Spirit. These, his true people, he exhorts to look unto the rock whence they were hewn, &c. — To consider the state of Abraham and Sarah before God gave them Isaac, from whom Jacob and all his posterity sprang. He compares the bodies of Abraham and Sarah unto a rock, or pit, or quarry, out of which stones are hewn or dug; thereby implying, that God, in some sort, actually did that which John the Baptist said he was able to do, (Matthew 3:9,) even of stones to raise up children unto Abraham; it being then as impossible, by the course of nature, for Abraham and Sarah, in such an advanced age as they then were, to have a child, as it is to hew one out of a rock, or dig one out of a pit. For I called him alone — Hebrew, אחד, one; that is, when he was but one single person, without child or family, I called him from his country and kindred to follow me to an unknown land, where I promised that I would multiply him exceedingly. And I blessed him, and increased him — Namely, into a vast multitude, when his condition was desperate in the eye of reason. And therefore God can as easily deliver and raise his church when they are in the most forlorn condition, and seem to be consumed, dead, and buried, so that nothing but dry bones remain of them, as is declared at large, Ezekiel chap. 37.

Verse 3
Isaiah 51:3. For, &c. — The prophet, in these words, seems to be giving a reason why they should look unto, or consider, that famous example of Abraham and Sarah; namely, because they should find the like wonder wrought on their behalf. Or the meaning may be, therefore, for the sake of Abraham and of that covenant which God made with him, and by which he promised to bless him and his seed for ever; the Lord shall comfort Zion — His church, frequently, as we have seen, called by that name. He will make her wilderness like Eden — Although she may be waste and desolate like a wilderness or desert for a time, yet she shall be restored and made as pleasant and flourishing as the garden of Eden was. The expressions are figurative, and, according to Vitringa, “in their primary sense, refer to the state of Zion after their restoration from Babylon; in their secondary and spiritual sense, to the redemption of the church by the Messiah, and the consequent blessings of grace.” See Isaiah 49:19; Isaiah 52:9.

Verse 4-5
Isaiah 51:4-5. Hearken unto me, my people — Ye Jews, whom I chose to be my peculiar people, do not reject my counsel, which, I have told you, even the Gentiles will receive, nor forsake the mercies of which even they will partake. For a law shall proceed from me — A new law, even the doctrine of the gospel. I will make my judgment to rest for a light — Judgment is here the same thing with law in the former clause, the word of God, or the evangelical doctrine, of which he saith, that he will make it to rest, that is, settle and establish it; whereby he may possibly intimate the stability and perpetuity of this light in the church, that it shall not be like the light of the Mosaic dispensation, which was only to shine for a season, namely, until the time of reformation, (Hebrews 9:10,) when all those dark shadows were to vanish and give place to the Sun of righteousness, and to that kingdom and state that should never be moved. See Daniel 2:44; Hebrews 12:26-28. Of the people — Hebrew, עמים, the peoples, not only you Jews, but people of all sorts and nations, who shall receive and walk in it. My righteousness is near — My salvation, the redemption of all my people, Jews and Gentiles, which is the effect of my righteousness, of my justice, faithfulness, or mercy, which are all called by the name of righteousness in the Scriptures, and all contributed to the work of man’s redemption. My salvation is gone forth — Shall shortly go forth; my eternal purpose of saving my people shall speedily be fulfilled; and mine arm, my power, shall judge the people — Either, 1st, Shall destroy those who obstruct or oppose this work: or, rather, 2d, Shall subdue the Gentiles to my authority, and rule them by my Word and Spirit. The isles — The remote countries of the Gentiles; shall wait upon me — Shall expect this salvation from me, and from me only.

Verse 6
Isaiah 51:6. Lift up your eyes to the heavens — Look up to the visible heavens above, which have continued hitherto, and seem likely to continue; and look upon the earth beneath — Which seems as firmly established as if it would endure for ever. The heavens shall vanish away like smoke — Which soon spends itself and disappears; and the earth shall wax old, &c. — Shall decay and perish, like a worn-out garment. And they that dwell therein shall die in like manner — Shall be dissolved, as the heaven and earth shall be, 2 Peter 3:11. But my salvation shall be for ever, &c. — As it shall spread through all the nations of the earth, so it shall last through all the ages of the world, and, in its consequences, to all eternity.

Verse 7-8
Isaiah 51:7-8. Hearken, ye that know righteousness — Who not only understand, but love and practise it; whose persons are justified, whose nature is renewed, and whose lives are subject to my laws. These seem to be distinguished from those who are spoken of (Isaiah 51:1) as following after righteousness. These had attained what the others were only in pursuit of. The people in whose heart is my law — Who are here opposed to the carnal Jews, that had the law written only on tables of stone. Compare 2 Corinthians 3:3; Hebrews 8:10. Fear ye not the reproach of men — The censures of your carnal countrymen, who load their believing and godly brethren with a world of reproaches; but let not these things discourage you: for the moth shall eat them up, &c. — Those that reproach you shall be easily and soon destroyed, and so God will avenge your cause upon them, and deliver you from their injurious treatment; and the worm shall eat them like wool — Like a woollen garment, which is sooner corrupted by moths, or such creatures, than linen.

Verses 9-11
Isaiah 51:9-11. Awake, awake, &c. — The prophet, by an elegant figure, addresses himself to God, to stir up and exert his power in behalf of his oppressed people, as he did in former times, when he delivered them out of the Egyptian bondage. Awake, as in the ancient days — That is, act for us now as thou didst for our fathers formerly: repeat the wonders they have told us of. Art thou not it that cut Rahab — Egypt, so called, here and elsewhere, for its pride or strength. And wounded the dragon — Pharaoh, the Leviathan, as he is called, Psalms 74:13-14. Art thou not it that dried the sea — Art thou not the same God, and as potent now as thou wast then? That made the depths a way for the ransomed, &c. — For thy people, whom thou didst redeem and bring out of Egypt? Let thine arm be stretched out in our behalf; for it has done great things formerly in defence of the same cause, and we are sure it is neither shortened nor weakened. Therefore the redeemed of the Lord shall return, &c. — These words express the persuasion of the prophet, that as the Lord did these great things formerly, so he would certainly do the like again. See note on Isaiah 35:10.

Verse 12-13
Isaiah 51:12-13. I, even I, am he that comforteth you — “They prayed,” says Henry, “for the operations of his power: he answers them with the consolations of his grace; which may well be accepted as an equivalent. I, even I, he says, will do it: he had ordered his ministers to do it, chap. 40:1; but, because they cannot reach the heart, he takes the work into his own hands; he will do it himself. And those whom he comforts, are comforted indeed.” Who art thou, that thou shouldest be afraid, &c. — How unreasonable and distrustful art thou, O my church, how unlike to thyself! How unsuitable are these despondences to thy professions and obligations! Afraid of a man that shall die, &c. — Of a weak, mortal, and perishing creature. And forgettest the Lord thy Maker — Dost not consider the infinite power of that God who made thee, and who will plead thy cause; that hath stretched forth the heavens, and laid the foundations of the earth — And therefore hath all the hosts and all the powers of both at his command and disposal. And hast feared continually every day — Hast been in a state of continual alarm and disquietude; because of the fury of the oppressor — It is true there is an oppressor, and he is furious, designing, it may be, to do thee a mischief, and therefore it will be thy wisdom to be on thy guard against him: but thou art afraid of him, as if he were ready to destroy — As if it were in his power to destroy thee in a moment, and he were just now going to effect his purpose, and there were no possibility of preventing it. And where is the fury of the oppressor? — What is become of the power and rage of the Babylonians? Are they not vanished away? Are they not broken, and thou delivered? He speaks of the thing as already done, because it should certainly and suddenly be done. 

Verses 14-16
Isaiah 51:14-16. The captive exile hasteneth that he may be loosed — From his captivity, and may return to his own country from which he is banished. And that he should not die in the pit — Die a prisoner, through the inconveniences and hardships of his confinement; nor that his bread should fail — The bread or provision allowed to keep him alive in prison. The general sense of the verse is, God is not slack, as you think, but makes haste to fulfil his promise, and rescue his captive and oppressed people from all their oppressions and miseries. And I have put my words in thy mouth — These great and glorious promises, which are in thy mouth, are not the vain words of man, a weak, inconstant, and unfaithful creature, but the words of the almighty, unchangeable, and faithful God; and therefore they shall be infallibly accomplished. This is spoken by God to his church and people, whom he addresses, both in the foregoing and following verses. For God’s word is frequently said to be put into the mouths, not only of the prophets, but also of the people, as Isaiah 59:21; Deuteronomy 30:14. And have covered thee, &c. — Have protected thee by my almighty power. That I may plant the heavens — Bishop Lowth reads, To stretch out the heavens: and lay the foundations of the earth — I have given thee, O my church, these promises, and this protection in all thy calamities, to assure thee of my care and kindness to thee, and that I will reform thee in a most glorious manner, and bring thee unto that perfect and blessed estate which is reserved for the days of the Messiah, which, in the language of Scripture, is termed the making of new heavens and a new earth, Isaiah 65:17; and Isaiah 66:22. And say unto Zion, Thou art my people — That I may own thee for my people, in a more illustrious manner than I have done.

Verse 17
Isaiah 51:17. Awake, awake — God having awoke and arisen for the comfort of his people, here calls on them to awake, as afterward, Isaiah 52:1. This is a call to awake, not so much out of the sleep of sin though that also was necessary, in order to their being ready for deliverance, as out of the stupor of despondency and despair. Hebrew, התעוררי, rouse up thyself; come out of that forlorn and disconsolate condition in which thou hast so long been. When the Jews were in captivity they were so overwhelmed with the sense of their troubles that they had no heart left to mind any thing that tended to their comfort or relief; and therefore when the deliverance came, they are said (Psalms 126:1 ) to be like them that dream. The address may be applied to the Jerusalem, or Jewish Church, which was in the apostles’ time, which is said to be in bondage with her children, (Galatians 4:25,) and to have been under the power of a spirit of slumber, Romans 11:8. They are called to awake and mind the things that belonged to their everlasting peace, and then the cup of trembling should be taken out of their hands, peace should be spoken to them, and they should triumph over Satan, who had blinded their eyes, and brought stupor insensibly upon them. Stand up — Upon thy feet, O thou who hast been thrown to the ground. Who hast drunk, &c., the cup of his fury — Who hast been sorely afflicted; the dregs of the cup of trembling — Which strikes him that drinks it with a deadly horror; and wrung them out — Drunk every drop of it.

Verses 18-20
Isaiah 51:18-20. There is none to guide her, &c. — When thou wast drunk with this cup, and couldest not direct or support thy steps, neither thy princes, nor prophets, nor priests, were able or willing to lead or uphold thee. These two things are come upon thee — Those here following, which, although they be expressed in four words, yet may be fitly reduced to two things, namely, desolation by famine, and destruction by the sword. Who shall be sorry for thee — Who is there left to take pity on thee, since thy children are all in as miserable a condition as thyself? See Isaiah 51:18; Isaiah 51:20. By whom shall I comfort thee — What human means of comfort is there left for thee?

Thy sons have fainted — They are so far from being able to comfort thee, as was said Isaiah 51:18, that they themselves faint away for want of comfort, and through famine. They lie at the head of all the streets — Dead by famine, or the sword of the enemy; as a wild bull in a net — Those of them who are not slain are struggling for life. They are full of the fury of the Lord — “The bold image of the cup of God’s wrath,” says Bishop Lowth, “often employed by the sacred writers, is nowhere handled with greater force and sublimity than in this passage. Jerusalem is represented in person, as staggering under the effects of it, destitute of that assistance which she might expect from her children, not one of them being able to support or lead her. They, abject and amazed, lie at the head of every street, overwhelmed with the greatness of their distress; like the oryx entangled in a net, in vain struggling to rend it and extricate himself. This is poetry of the first order, sublimity of the highest proof.”

Verses 21-23
Isaiah 51:21-23. Hear, thou drunken, but not with wine — But with the cup of God’s fury, mentioned Isaiah 51:17. Thus saith the Lord — That is, Jehovah; he that is able to help thee, and hath wherewithal to relieve thee; thy Lord — That hath an incontestable right to thee, and will not alienate it; thy God — In covenant with thee, and that hath undertaken to make thee happy; that pleadeth the cause of his people — As their patron and protector, who, though he hath been angry with, and hath chastised thee, is now reconciled to thee, and will maintain thy cause against all thine enemies. I have taken out of thy hand the cup of trembling — The bitter, intoxicating cup of my wrath; thou shalt no more drink it again — No more lie under such judgments after thy prosperity in the latter days, Isaiah 52:1. But I will put it into the hand of them that afflict thee — Compare Isaiah 49:26; Jeremiah 25:29; Revelation 18:6. Which have said to thy soul, Bow down, &c. — Lie down upon the ground, that we may trample upon thee. “A very strong and most expressive description of the insolent pride of eastern conquerors, which, though it may seem greatly exaggerated, yet hardly exceeds the strict truth. See Joshua 10:24; 1:7. The Emperor Valerianus, being, through treachery, taken prisoner by Sapor, king of Persia, was treated by him as the basest and most abject slave: for the Persian monarch commanded the unhappy Roman to bow himself down, and offer his back, on which he set his foot, in order to mount his chariot or horse, whenever he had occasion.” — Bishop Lowth. 

52 Chapter 52 

Verses 1-3
Isaiah 52:1-3. Awake, awake, put on strength — God orders his church to do that which she entreated him to do, Isaiah 51:9. And because his word is with power, and what he commands he in certain cases effects, this is a prediction and promise what he should do, that she should awake or arise out of her low estate, and be strong and courageous. Put on thy beautiful garments — Thy sorrows shall be ended, and thou shalt be advanced in a glorious condition. O Zion — O my church, very frequently called by the name of Zion or Jerusalem. There shall no more come unto thee — To molest, or associate themselves with, and thereby to defile and corrupt thee; the uncircumcised and unclean — Heathen and infidels, nor any others who are unholy. Whereby he intimates, that there should be a greater reformation and more purity in the church than formerly there had been, which was eminently accomplished in the church and kingdom of Christ. Shake thyself from the dust — In which thou hast lain as a prisoner, or sat as a mourner. Arise, and sit down — Upon thy throne. Or sit up, as the word שׁבי is rendered, Genesis 27:19. Loose thyself, &c. — The yoke of thy captivity shall be taken off from thee. Ye have sold yourselves — By your sins, into the hands of your enemies; for naught — Without any price or valuable consideration paid by them, either to you or to your lord and owner. And ye shall be redeemed without money — Without paying any ransom.

Verses 4-6
Isaiah 52:4-6. My people went down into Egypt — Where they had protection and sustenance, and therefore owed subjection to the king of Egypt. And yet when he oppressed them I punished him severely, and delivered them out of his hands. And the Assyrian oppressed them — The king of Babylon, who is called the king of Assyria, (2 Kings 23:29,) as also the Persian emperor is called, (Ezra 6:22,) because it was one and the same empire which was possessed, first by the Assyrians, then by the Babylonians, and afterward by the Persians. Without cause — Without any real ground or colour, by mere force invading their land, and carrying them away into captivity, Now therefore what have I here — Why (speaking after the manner of men) do I sit still here, and not go to Babylon to punish the Babylonians, and to deliver my people? Or, What honour have I by suffering this injury to be done to my people? That my people is taken away for naught — Were carried away captive by the Babylonians, without any provocation or pretence of right? They that rule over them make them to howl — By their tyrannical and unmerciful usage of them; and my name continually is blasphemed — The Babylonians blaspheme me, as if I wanted either power or goodwill to save my people out of their hands. Therefore my people shall know my name — They shall have sensible experience of my infinite power and goodness in fighting for them. They shall know in that day — When I shall redeem them; which work was begun by the return of the Jews from Babylon, and afterward carried on, and at last perfected, by the coming of the Messiah; that I am he that doth speak — That these promises are not the words of a weak, or fickle, or deceitful man, but of him who is omnipotent, unchangeable, and a covenant-keeping God.

Verse 7
Isaiah 52:7. How beautiful — How exceeding precious and acceptable; upon the mountains — Of Judea, to which these glad tidings were brought; are the feet of him that bringeth good tidings — Tidings, first, Of the release of the Jews from captivity in Babylon; and, secondly, Of the redemption and salvation of mankind by the Messiah. Thus most commentators interpret the prophet’s words. They are “a poetical description,” says Lowth, “of the messenger who first brought the good news of Cyrus’s decree for the people to return home, whom the watchmen, mentioned Isaiah 52:8, are supposed to descry afar off from the tops of the mountains, making all possible haste to publish this happy news: a signal instance of God’s overruling providence, of the peculiar care he hath for his church. But this text is very fitly applied by St. Paul to the first preachers of the gospel, (Romans 10:15,) the very words importing good tidings of that peace and salvation whereby the kingdom of God was erected among men.” Indeed, true peace and salvation were procured for mankind, and are conferred upon them, only by Christ. And in his days, or from the time of his manifestation in the flesh, and entering upon his public ministry, God discovered and exercised his dominion over the world far more eminently than he ever had done from the beginning of the world until that time. Accordingly, we may observe, those Psalms wherein we find that expression, The Lord reigneth, are by the generality of interpreters, both Jewish and Christian, expounded of the times of the Messiah; the declaration being, in effect, the same that John the Baptist, the messenger of Christ, and that Christ himself published, when they testified, The kingdom of heaven is at hand.
Verse 8
Isaiah 52:8. Thy watchmen shall lift up the voice — Partly to give notice to all people of these glad tidings, and partly by way of exultation, to sing forth the praises of God for this glorious season and exercise of mercy. If we consider this passage as referring to the deliverance from Babylon, by the watch-men here, we must understand those prophets who prophesied at or after the time of that deliverance, such as Haggai and Zechariah: but if the good tidings be interpreted of the publication of peace and salvation by the gospel, then by the watchmen its ministers are meant, and especially the apostles and evangelists, and other first messengers of Christ. For they shall see eye to eye — Those prophets that shall witness the release of the Jews from captivity shall see an exact agreement and correspondence between the prophecy and the event whereby it is accomplished, between the promise and the performance. It may still be affirmed with more propriety, that the preachers of the gospel saw eye to eye when the Messiah was manifested in the flesh, and they saw his glory, the glory of the only begotten of the Father, full of grace and truth, John 1:14; when they saw with their eyes, looked upon, and their hands handled the word of life; when the life was manifested, and they saw it and bore witness, and could show unto others that eternal life which was with the Father, and was manifested unto men, 1 John 1:2. And being eye and ear witnesses of the words and works of Christ, their testimony became more certain and more valuable. Add to this, that true gospel ministers in general, and even ordinary Christians, who receive the Spirit of wisdom and revelation, (Ephesians 1:17,) have a more distinct and clear view of the grace of God in Christ than the Old Testament saints could have. When the Lord shall bring again Zion — When God shall complete the work of bringing his church out of captivity, which was begun at the return out of Babylon, and perfected by Christ’s coming into the world. Bishop Lowth, however, reads the clause, When Jehovah returneth to Zion; a translation which the Hebrew text will certainly bear. Thus the Chaldee: When he shall bring back his presence to Zion. “God is considered as having deserted his people during their captivity; and, at the restoration, as returning himself with them to Zion, his former habitation.” But in a much higher degree was God present in his church, when he was manifested in the flesh, and they could call him, Immanuel, God with us.
Verse 9-10
Isaiah 52:9-10. Break forth into joy — Break forth in joyful praises; ye waste places of Jerusalem — That is, all parts of Jerusalem, for it was all in ruins, and all parts of Judea, which lay desolate and waste during the captivity: an emblem of the desolate and barren state of the church when the Lord, for her sins, withdraws his presence from her. For the Lord hath comforted his people, &c. — They shall be restored to their former prosperity, and in the days of the Messiah to a far greater degree of holiness and happiness than the church of God ever before possessed. The Lord hath made bare his holy arm — Hath discovered and put forth his great power, which, for a long time, did not appear to be exerted in behalf of his people. And all the ends of the earth shall see the salvation of our God — All nations of the world shall, with astonishment, behold the wonderful work of God; first, in bringing his people out of Babylon; and afterward, in their redemption by Christ.

Verse 11-12
Isaiah 52:11-12. Depart ye, go ye out from thence — Out of Babylon into your own land, that there I may meet with you, and bless you, and perform those further and greater things for you which I have promised to do there. And this invitation was the more necessary, because God foresaw that a great number of the Jews would, upon worldly considerations, continue in those foreign countries in which they were settled, and would be very backward to return to the Holy Land. Touch no unclean thing — Carry not along with you any of their superstitions or idolatries. Be ye clean, that bear the vessels of the Lord — And especially you priests and Levites, who minister in holy things, and carry the holy vessels of the temple, keep yourselves from all pollution. Ye shall not go out by flight — But securely, and in triumph, being conducted by your great captain, the Lord of hosts. The God of Israel will be your rereward — So that none shall be able either to oppose you in your march, or to fall upon you in the rear.

Verse 13
Isaiah 52:13. Behold, my servant, &c. — This is the beginning of a new prophecy, continued from hence to the end of the next chapter, which, as has been justly observed by many, both ancient and modern interpreters, should have begun here. “The subject of Isaiah’s prophecy, from the fortieth chapter inclusive, has hitherto been, in general, the deliverance of the people of God. This includes in it three distinct parts: the deliverance of the Jews from the captivity of Babylon, the deliverance of the Gentiles from their miserable state of ignorance and idolatry, and the deliverance of mankind from the captivity of sin and death. These three subjects are subordinate to one another, and the two latter are shadowed out under the image of the former. Cyrus is expressly named as the immediate agent of God in effecting the first deliverance. A greater person is spoken of as the agent who is to effect the two latter deliverances, called the Servant, the Elect, of God, in whom his soul delighteth. Now these three subjects have a very near relation to one another; for, as the agent who was to effect the two latter deliverances, that is, the Messiah, was to be born a Jew, with particular limitations of time, family, and other circumstances, the first deliverance was necessary in the order of providence, and, according to the determinate counsel of God, to the accomplishment of the two latter deliverances; and the second deliverance was necessary to the third, or, rather, was involved in it, and made an essential part of it. This being the case, Isaiah has not treated the three subjects as quite distinct and separate, in a methodical and orderly manner, like a philosopher or a logician, but has taken them in their connective view; he has handled them as a prophet and a poet; he has allegorized the former, and, under the image of it, has shadowed out the two latter; he has thrown them all together, has mixed one with another, has passed from this to that with rapid transitions, and has painted the whole with the strongest and boldest imagery. The restoration of the Jews from captivity, the call of the Gentiles, the redemption by Messiah, have hitherto been handled interchangeably and alternately. Babylon has hitherto been kept pretty much in sight, at the same time that strong intimations of something much greater have been frequently thrown in. But here Babylon is at once dropped, and hardly ever comes in sight again. The prophet’s views are almost wholly engrossed by the superior part of his subject. He introduces the Messiah as appearing at first in the lowest state of humiliation, which he had just touched upon before, (Isaiah 50:5-6,) and obviates the offence which would be occasioned by it, by declaring the important and necessary cause of it, and foreshowing the glory which should follow it.” — Bishop Lowth. My servant — That it is Christ who is here spoken of, is so evident, that the Chaldee paraphrast, and other ancient, and some later Hebrew doctors, understand it directly of him, and that divers Jews have been convinced and converted to the Christian faith by the evidence of this prophecy. Shall deal prudently — Shall manage the affairs of his kingdom with admirable wisdom. Or, shall prosper, as it is in the margin; and as the word ישׂכיל, here used, is frequently rendered: which also agrees best with the following clause. And this intimation concerning the future prosperity and advancement of the Messiah, is fitly put, in the first place, to prevent those scandals which otherwise might arise from the succeeding passages, which describe his state of humiliation and deep affliction. Shall be exalted, and extolled, and be very high — Here are three words signifying the same thing, to express the height and glory of his exaltation.

Verse 14-15
Isaiah 52:14-15. As many were astonished at thee — At thee, O my servant: were struck with wonder at his glorious endowments, at the excellence and power of his doctrine, and his miraculous works, or rather, at his humiliation. His visage was so marred, &c. — Christ, in respect of his birth, breeding, manner of life, and outward condition in the world, was obscure and contemptible, and therefore said to be a worm, and no man, a reproach of men, and despised of the people, Psalms 22:6, being exposed to all manner of affronts, indignities, and contumelies, from day to day. His countenance also was so marred with frequent watchings, fastings, and troubles, that he was thought to be nearly fifty years old when he was but thirty, John 8:57, and was further disfigured when he was buffeted, smitten on the cheek, spit upon, and crowned with thorns, and met with other cruel and despiteful usages. So, &c. — His exaltation shall be answerable to his humiliation; shall he sprinkle many nations — 1st, With his blood, which is called the blood of sprinkling, Hebrews 12:24, that is, he shall justify them by his blood, as it follows, Isaiah 53:11, which act is frequently expressed by washing, as Psalms 51:2; Psalms 51:7; Ezekiel 16:9; Revelation 1:5. Or, 2d, With his word or doctrine; which, being often compared to rain, or water, as chap. 55:10, 11; Psalms 72:6, may be said to be sprinkled: as it is said to be dropped, Deuteronomy 32:2; Ezekiel 20:46; Ezekiel 21:2. This sense seems to be favoured by the following words: or, 3d, With his Spirit, represented under the emblem of the sprinkling of water, Ezekiel 36:25-27; and frequently compared to water in the Scriptures, and, in the days of the Messiah, to be poured out on all flesh, Joel 2:28; and particularly promised to such as should thirst for it, and believe in Christ, John 7:37-38; Revelation 21:6; Revelation 22:17. Kings shall shut their mouths at him — Shall be silent before him, out of profound humility, reverence, and admiration of his wisdom, and an eager desire to hear and receive counsels and oracles from his mouth; for that which had not been told them shall they see — They shall hear from his mouth many excellent doctrines, which will be new and strange to them. And particularly that comfortable doctrine of the salvation of the Gentiles, which was not only new to them, but strange and incredible to the Jews themselves. 

53 Chapter 53 

Verse 1
Isaiah 53:1. Who hath believed our report? — The prophet having, in the last three verses of the former chapter, made a general report concerning the great and wonderful humiliation and exaltation of the Messiah, of which he intended to discourse more largely in this chapter, thought fit, before he descended to particulars, to use this preface. Who, not only of the Gentiles, but even of the Jews, will believe the truth of what I have said, and must further say? Few or none. The generality of them will never receive, nor believe in, such a Messiah as this. Thus this place is expounded by Christ himself, John 12:38, and by St. Paul, Romans 10:16. And this premonition was highly necessary, both to caution the Jews that they should not stumble at this stone, and to instruct the Gentiles that they should not be surprised nor seduced with their example. And to whom — Hebrew, על מי, because, or, in behalf of whom, namely, to deliver them from the guilt and dominion of their sins, and other spiritual enemies; is the arm — That is, the power; of the Lord revealed? — This is only revealed, or displayed, for the deliverance of those who, with a lively and divine faith; believe the report: for the gospel is the power of God unto salvation only to him that believeth, Romans 1:16 .

Verse 2-3
Isaiah 53:2-3. For he shall grow up, &c. — And the reason why the Jews will generally reject their Messiah is, because he shall not come into the world with secular pomp, but he shall grow up, (or, spring up, out of the ground,) before him, (before the unbelieving Jews, of whom he spake, Isaiah 53:1, and that in the singular number, as here, who were witnesses of his mean original; and therefore despised him,) as a tender plant, (small and inconsiderable,) and as a root, or branch, grows out of a dry, barren ground, whose productions are generally poor and contemptible. He hath no form, &c. — His bodily presence and condition in the world shall be mean and despicable. And when we see him, there is no beauty, &c. — When we, that is, our people, the Jewish nation, shall look upon him, expecting to find incomparable beauty and majesty in his countenance and demeanour, we shall be altogether disappointed, and shall meet with nothing desirable in him. This the prophet speaks in the persons of the carnal and unbelieving Jews. There was a great deal of true beauty in him, the beauty of holiness, and the beauty of goodness, enough to render him the desire of all nations; but the far greater part of those among whom he lived and conversed saw none of this beauty; for it was spiritually discerned. Observe, reader, carnal minds see no excellence in the Lord Jesus; nothing that should induce them to desire an acquaintance with, or interest in him. Nay, he is not only not desired, but he is despised and rejected — As one unworthy of the company and conversation of all men; despised as a mean man, rejected as a bad man, a deceiver of the people, an impostor, a blasphemer, an associate of Satan. He was the stone which the builders refused; they would not have him to reign over them. A man of sorrows — Whose whole life was filled with, and, in a manner, made up of, a succession of sorrows and sufferings; and acquainted with grief — Who had constant experience of, and familiar converse with, grievous afflictions. And we hid, &c. — We scorned to look upon him; or we looked another way, and his sufferings were nothing to us; though never sorrow was like unto his sorrows.
Verse 4-5
Isaiah 53:4-5. Surely he hath borne our griefs — Whereas it may seem an incredible thing, that so excellent and glorious, and so innocent and holy a person should meet with this usage, it must be known that his griefs and miseries were not laid upon him for his own sake, but wholly for the sake of sinful men, in whose stead he stood, and for whose sins he suffered: yet we did esteem him — Yet our people, the Jews, were so far from giving him the glory and praise of such astonishing condescension and compassion, that they made a most perverse construction of it; and so great was their prejudice against him, that they believed he was thus disgraced and punished, and, at last, put to death, by the just judgment of God, for his blasphemy and other manifold acts of wickedness. But, &c. — This was a most false and unrighteous sentence. He was wounded —
Which word comprehends all his pains and punishments, and his death among the rest; for our transgressions — The prophet does not say by, but for them, or, because of them, namely, for the guilt of our sins, which he had voluntarily taken upon himself, and for the expiation of our sins, which was hereby purchased. The chastisement of our peace — Those punishments by which our peace, our reconciliation to God, was to be purchased, were laid upon him, by God’s justice, with his own consent. With his stripes we are healed — By his sufferings we are saved from our sins, and from the dreadful effects thereof.

Verse 6
Isaiah 53:6. All we — All mankind; like sheep — Which are exceedingly apt to go astray, and lose themselves; have gone astray — From God, and from the way of truth and duty; of wisdom, piety, and virtue; of holiness and happiness. We have turned every one to his own way — In general, to the way of sin, which may well be called a man’s own way, because sin is natural to us, inherent in us, born with us; and, in particular, to those several paths which several men choose, according to their different opinions and circumstances. And the Lord hath laid — Hebrew, hath made to meet on him, as all the rivers meet in the sea. The iniquity of us all —
Not properly, for he knew no sin; but the punishment of iniquity, as the word עון is frequently used. That which was due for all the sins of all mankind, which must needs be so heavy a load, that if he had not been God as well as man he must have sunk under the burden.

Verse 7
Isaiah 53:7. He was oppressed — By the intolerable weight of his sufferings, and he was afflicted — By the most pungent pain and sorrow. Or, as the Hebrew נגשׁ הוא נענה, is rendered by Bishop Lowth and others, It was exacted, and he answered, or, was made answerable. God’s justice required satisfaction from us for our sins, which, alas! we were incapable of making, and he answered the demand; that is, became our surety, or undertook to pay our debt, or suffer the penalty of the law in our stead. Yet he opened not his mouth — He neither murmured against God for giving him up to suffer for other men’s sins, nor reviled men for punishing him without cause, nor used apologies or endeavours to save his own life; but willingly and quietly accepted the punishment of our iniquity, manifesting, through the whole scene of his unparalleled sufferings, the most exemplary patience and meekness, and the most ready and cheerful compliance with his heavenly Father’s will.

Verse 8
Isaiah 53:8. He was taken from prison and from judgment — As we do not find that imprisonment was any part of Christ’s sufferings, the marginal reading seems to be preferable here. He was taken away by distress and judgment; that is, he was taken out of this life by oppression, violence, and a pretence of justice: or, as Bishop Lowth has it, By an oppressive judgment he was taken off. In Acts 8:33, where we find this passage quoted, the reading of the LXX. is followed exactly, εν τη ταπεινωσει η κρισις αυτου πρθη, In his humiliation his judgment was taken away; that is, in his state of humiliation he had no justice shown him; to take away a person’s judgment, being a proverbial phrase for oppressing him. Or, as Dr. Doddridge explains it, “Jesus appeared in so humble a form, that, though Pilate was convinced of his innocence, he seemed a person of so little importance that it would not be worth while to hazard any thing to preserve him.” They who prefer the translation given in our text, as Beza and many other commentators do, think the words refer to Christ’s being taken, by his resurrection, from his confinement in the grave, (which they suppose to be here called a prison, as it is termed a house, Job 30:23, and a pit, Psalms 69:15,) and from the judgment, or sentence, which had been executed upon him: “agreeable to which Mr. L’Enfant renders it, His condemnation was taken away by his very abasement; that is, his stooping to death gave occasion to his triumph.” And who shall declare his generation — “This is one of the many passages of the Old Testament prophecies,” says Dr. Doddridge, “in which it is not so difficult to find a sense fairly applicable to Christ, as to know which to prefer of several that are so. Many ancient, as well as modern writers, have referred it to the mystery of his Deity,” his eternal generation, “or his incarnation,” his miraculous conception. “But Calvin and Beza say, this was owing to their ignorance of the Hebrew, the word דור not admitting such a sense; and it is certain it very ill suits the connection with the following clause.” Some understand it as referring to his not having any witnesses to appear for him and give an account of his life and character. This interpretation is preferred by Bishop Lowth, who therefore renders the clause, And his manner of life who would declare? Others again, among whom are Calvin and Beza, think it is as if the prophet had said, “Who can declare how long he shall live and reign, or count the numerous offspring that shall descend from him?” But, “not to say that this idea is much more clearly expressed by the prophet, Isaiah 53:10, which, on this interpretation, is a tautology,” it does not appear that דור, generation, and זרע, seed, are ever used as synonymous terms. The former of these words, in the Hebrew, signifies the same with a generation of men, in English, who are contemporaries; (see Genesis 7:1 ; 2:10; Psalms 95:10; Psalms 109:13;) and γενεα, in the LXX., by which it is here rendered, has most frequently this sense. “Therefore, I suppose,” says Dr. Doddridge, “with Dr. Hammond, the sense to be, ‘Who can describe the obstinate infidelity and barbarous injustice of that generation of men, among whom he appeared, and from whom he suffered such things?’” For he was cut off — Namely, by a violent death; out of the land of the living — By the wicked hands of those whom he came to save: see Acts 2:23. For the transgression — Or, as some render, מפשׁע עמי, By the transgression of my people was he stricken — Hebrew, נגע למו, the stroke was on him; that is, he was stricken, was crucified and slain, by or through the wickedness of the Jews. The former, however, is doubtless the sense intended, for, as the angel testified to Daniel, (Daniel 9:24 ; Daniel 9:26,) the Messiah was to be cut off, not for himself, but for the sins and salvation of mankind. And this, though asserted Isaiah 53:4-6, is here repeated as a doctrine that cannot be too frequently inculcated, or too much regarded; and to prevent men’s mistakes about, or stumbling at, the humiliation of Christ, as though he had suffered and died for his own sins.

Verse 9
Isaiah 53:9. And he made his grave with the wicked — And although he did not die for his own sins, but only for those of mankind, yet he was willing to die like a malefactor, or like a sinner, as all other men are, and to be put into a grave as they use to be; which was a further degree of his humiliation. He saith, he made his grave, because this was Christ’s own act, and he willingly yielded up himself to death and burial. And that which follows, with the wicked, does not denote the sameness of place, as if he should be buried in the same grave with other malefactors, but the sameness of condition. But the words may be rendered, A grave was appointed for him with the wicked; but he was with the rich at his death. Or, as Bishop Lowth reads it, His grave was appointed with the wicked; but with the rich man was his tomb. See his notes. “As our Lord was crucified between two thieves, it was doubtless intended he should be buried with them. ‘Thus his grave was appointed with the wicked;’ but Joseph of Arimathea came and asked for his body, and Pilate, convinced that he had committed no crime, readily granted Joseph’s request. Thus ‘he was with the rich at his death,’ that is, till his resurrection: and this took place contrary to the intention of his enemies, because he had done no violence, &c., for otherwise Joseph would scarcely have requested Pilate, and probably Pilate would not have consented, to deliver up the body of a crucified malefactor.” — Scott. But this latter clause may be connected with the following verse, and rendered, Although he had done no violence, &c., yet it pleased the Lord, &c. In this light it is considered by Bishop Lowth and many others.

Verse 10-11
Isaiah 53:10-11. It pleased the Lord to bruise him — Although he was perfectly innocent, it pleased God, for other just and wise reasons, to expose him to sufferings and death. He hath put him to grief — His God and Father spared him not, though he was his only and beloved Son, but delivered him up for us all, to ignominy and torture, delivered him by his determinate counsel and foreknowledge, (Acts 2:23,) into the power of those whose wicked hands he knew would execute upon him every species of cruelty and barbarity. When thou shalt make his soul an offering for sin — When thou, O God, shalt have made thy Son a sacrifice, by giving him up to death for the atonement of men’s sins. His soul is here put for his life, or for himself, or his whole human nature, which was sacrificed, his soul being oppressed with a sense of the wrath of God due to our sins, his body crucified, and his soul and body separated by death. Or, the words, נפשׁו אם תשׁים אשׁם, may be rendered, when, or, if his soul shall make an offering for sin, or, a propitiatory sacrifice: whereby it may be implied, that he did not lay down his life by compulsion, but willingly. He shall see his seed — His death shall be glorious to himself and highly beneficial to others, for he shall have a numerous seed of believers, reconciled to God, and saved by his death. He shall prolong his days — He shall be raised to immortal life, and live and reign with God for ever. The pleasure of the Lord shall prosper in his hand — God’s gracious decree, for the salvation of mankind, shall be effectually carried on by his ministry and mediation. He shall see of the travail of his soul — He shall enjoy the comfortable and blessed fruit of all his hard labours and grievous sufferings: and shall be satisfied — He shall esteem his own and his Father’s glory, and the salvation of his people, an abundant recompense. By his knowledge — By the knowledge of, or an acquaintance with himself, that knowledge which is accompanied with faith, love, and obedience to him; shall my righteous servant justify many — Shall acquit them that believe in and obey him from the guilt of all their sins, and save them from the dreadful consequences thereof. Justification is here, as in most other places of the Scriptures, one or two excepted opposed to condemnation: and Christ is said to justify sinners, because he does it meritoriously, procuring justification for us by his sacrifice; as God the Father is commonly said to justify authoritatively, because he accepted the price paid by Christ for that blessing, and the pronouncing of the sentence of absolution is referred to him in the gospel dispensation. For he shall bear their iniquities — For he shall satisfy the justice and law of God for them, by bearing the punishment due to their sins; and therefore, on the principles of reason and justice, they must be acquitted, otherwise the same debt would be twice required and paid.

Verse 12
Isaiah 53:12. Therefore will I — Namely, God the Father; divide him a portion — This word portion (though there is nothing for it in the Hebrew)

is properly supplied out of the next clause, where a word, which answers to it, rendered the spoil, is expressed; with the great — Or, among the great — such as the great and mighty potentates of the world use to have after a short combat and a glorious victory. Though he be a very mean and obscure person, as to his outward condition in the world, yet he shall attain to a greater pitch of glory than the greatest monarchs enjoy. He shall divide the spoil with the strong — The same thing repeated in other words. The sense of both clauses is, I will give him great and happy success in his undertaking: he shall conquer all his enemies, and lead captivity captive; and he shall set up and establish his kingdom among and over all the kingdoms of the world: see Ephesians 1:20, &c.; and Philippians 2:8-9. Because he hath poured out his soul unto death — Because he willingly laid down his life in obedience to God’s command, and in order to the redemption of mankind. And he was numbered with the transgressors — He was willing, for God’s glory, and for man’s salvation, to be reproached and punished, like a malefactor, in the same manner and place with them, and between two of them, Mark 15:27-28. And made intercession for the transgressors — He prayed upon earth for all sinners, and particularly for those that crucified him, and in heaven he still intercedes for them, by a legal demand of those good things which he purchased by the sacrifice of himself, which, though past, he continually represents to his Father as if it were present. 

54 Chapter 54 

Verse 1
Isaiah 54:1. Sing, O barren — The prophet, having largely discoursed of the sufferings of Christ, and of the blessed fruits thereof, among which one particularly promised was, that he should have a numerous seed that should believe on him; and here, foreseeing the accomplishment of this glorious promise, he breaks forth into this song of triumph, addressing his speech to the church, or spouse of God, or Christ, as is manifest from the following words, and especially from Isaiah 54:5, and from Galatians 4:27, where it is so expounded. Some, indeed, understand this chapter of the flourishing condition of the Jewish Church and state after their return from Babylon; but the magnificent promises here following do so vastly exceed their condition at that time, that it must necessarily be referred to the times of the gospel, in which all that is here said was, or will be, remarkably fulfilled. And therefore, as the foregoing chapter directly and literally speaks of Christ: so doth this of the church of Christ, or of the kingdom of the Messiah, of whom the ancient Hebrew doctors understood it. Now this church, consisting at first of the Jews, and afterward of the Gentiles, incorporated with them into the same body, he calls barren, because she had been so, comparatively speaking, before and until the coming of Christ; few sincere converts having been brought forth to God by her ministry, either of Jewish or Gentile race. For more are the children of the desolate, &c. — The Gentile world, or the church of the Gentiles, which in the times of the Old Testament was desolate, having neither husband nor children, doth now, under the gospel, bring forth unto God a far more numerous progeny than the church of the Jews, which had been married to God for many ages, until, by her apostacy from him, and from her Messiah, she provoked him to put her away.

Verse 2-3
Isaiah 54:2-3. Enlarge the place of thy tent — That it may be capable of receiving the Gentiles, who shall flock to thee in great numbers, and desire to associate themselves with thee. And let them — Those to whom that work belongs; stretch forth the curtains, &c. — The meaning is, the curtains must and shall be stretched out. Spare not — Fear not lest thou shouldest prepare more room than will be occupied; for very large accessions are to be expected. And strengthen thy stakes — That they may be able to support the great weight which the tent, thus enlarged, shall be upon them. For thou shalt break forth, &c. — Thou shalt bring forth a multitude of children; for the word פרצ, here rendered break forth, is commonly used of any great and extraordinary propagation of living creatures, whether beasts or men; on the right hand and on the left — On every side, in all parts of the world. Or, thy children shall be so numerous that they can no longer be contained within narrow bounds. And thy seed — Thy spiritual seed, the members of the New Testament church, and especially the apostles and other ministers of Christ; shall inherit the Gentiles — Shall bring the Gentile world to the obedience of the faith; and make the desolate cities to be inhabited — Shall cause those cities and countries which, in a spiritual sense, were desolate, being destitute of all good, to be filled with members of the church.

Verse 4-5
Isaiah 54:4-5. Thou shalt not be ashamed — As formerly, of the straitness of thy borders, and the fewness of thy children. Thou shalt forget the reproach of thy youth — Thy barrenness in former times: so great shall be thy fertility and felicity, that it shall cause thee to forget thy former unfruitfulness and misery. And shalt not remember the reproach of thy widowhood — That time and state when thou wast like a widow, disconsolate and desolate, deprived or forsaken of her husband, and having few or no children. For thy Maker — He who made thee out of nothing, and therefore can fulfil all these promises, how improbable soever their fulfilment may appear; is thy husband — Will own thee for his spouse, and give thee proof of his conjugal affection. The Lord of hosts — Who hath the sovereign command of all men and creatures, and therefore can subdue the Gentiles to thee, and can make thee to increase and multiply in so prodigious a measure, even in thy old age, notwithstanding thy barrenness in the days of thy youth, of which he speaks in the foregoing verse. The God of the whole earth shall he be called — The God and Father of all nations. Whereas formerly he was called the God of Israel only, and the Gentiles had no special relation to him, the time is now coming when he shall be called the God of the Gentiles also, having admitted them into the same covenant relation to himself with the Jews, and the partition wall between Jews and Gentiles being broken down. See Zechariah 14:9; Romans 3:29; Ephesians 2:11-16.

Verses 6-8
Isaiah 54:6-8. For the Lord hath called thee — To return and come again to him; as a woman forsaken — When thou wast like a woman forsaken by her husband, who had given her a bill of divorce; and grieved in spirit — For the loss of her husband’s favour and society, and for the reproach attending it; and a wife of youth — As affectionately as a husband recalleth his wife whom he married in her and his own youth, whom, though he might on some provocation put away, yet he soon repents of doing it, and his affection for her reviving, he invites her to return to him; when thou wast refused — Though for a time thou wast refused and rejected by him; saith thy God — Jehovah, who will again show himself to be thy God, and will renew his covenant with thee. For a small moment — For the space of some few years, as seventy years in Babylon, and some such intervals, which may well be called a small moment, in comparison of God’s everlasting kindness, mentioned in the next verse: have I forsaken thee — Withdrawn my favour and help from thee, and left thee in thine enemies’ hands. But with great mercies — Such as are very precious, and of long continuance; will I gather thee — From all the places where thou art dispersed, from all parts of the world. In a little wrath I hid my face from thee — I removed the means and pledges of my presence and kindness; but with everlasting kindness will I have mercy, &c. — With kindness to thee, and thy seed, through all succeeding generations, in time, and to all eternity. 

Verse 9-10
Isaiah 54:9-10. For this is as the waters of Noah — This covenant of grace and peace made with thee shall be as certain and perpetual as that which I made with Noah, that there should never be another flood of waters to drown the world. So have I sworn that I would not be wroth with thee — Namely, so as I have been, or so as to forsake thee utterly. For the mountains shall depart, &c. — The mountains and hills shall sooner depart from their places than my kindness shall depart from thee. Nay, the time will come when all the mountains shall depart, and all the hills be removed, and even the whole earth, and all the works that are therein, shall be burned up, but then the covenant of peace between God and his church shall continue in the everlasting happiness of all the true and spiritual members of it. God will not cast off the Christian Church, as he cast off the Church of the Jews; the new covenant being established upon better and surer promises than the old; see Hebrews 8:6-7. Saith the Lord that hath mercy on thee — Who acts thus toward thee, not for thy merits, but through his own grace and mercy.

Verse 11-12
Isaiah 54:11-12. O thou afflicted, &c. — O thou, my church, which hast been in a most afflicted and comfortless condition; behold, I will lay thy stones with fair colours, &c. — I will make thee exceedingly beautiful and pure, stable and glorious. For, as Bishop Lowth justly observes, “these seem to be general images to express beauty, magnificence, purity, strength, and solidity, agreeably to the ideas of the eastern nations; and to have never been intended to be strictly scrutinized, or minutely and particularly explained, as if they had each of them some precise moral or spiritual meaning. Tobit, in his prophecy of the final restoration of Israel, (Tobit 13:16-17,) describes the New Jerusalem in the same oriental manner. ‘For Jerusalem shall be built up with sapphires, and emeralds, and precious stones; thy walls, and towers, and battlements, with pure gold; and the streets of Jerusalem shall be paved with beryl, and carbuncle, and stones of Ophir.’” It must be well observed, however, that it is not any external pomp or worldly glory that is intended to be set forth in these verses, as is evident from many parts of Scripture, which assure us that Christ’s kingdom is of another nature, and that the outward condition of God’s church is, and, for the most part, will be, mean and afflicted in this world: but it is of a spiritual beauty and glory that these things are spoken, consisting in a plentiful effusion of excellent gifts, graces, and comforts upon the church, which, however, will be followed with eternal glory in heaven. We have a similar description of the church’s glory Revelation 21:11, &c. I will make thy windows of agates — Hebrew, כדכד, “lapis pretiosus quasi scintillans dictus,” says Buxtorf; a precious stone, so called from its sparkling. One kind of these stones, according to Pliny, was transparent like glass. But some render the word crystal; and the LXX., and some others of the ancients, translate it jasper. The truth is, the proper signification of the Hebrew names of precious stones is not perfectly known to the Jews themselves. It may suffice us to know that this was some very clear, transparent, and probably sparkling precious stone. And all thy borders — The utmost parts or walls, of pleasant stones. The church is here evidently compared to a building, whose foundation, pavement, gates, and windows are all named.

Verse 13-14
Isaiah 54:13-14. All thy children shall be taught of the Lord — The church’s children, being born of God, shall be taught of God, and that not only outwardly, by his word, but inwardly, by his Spirit. Our Lord, who quotes this passage, John 6:45, applies it to gospel grace, and represents it as having its accomplishment in all those that are brought savingly to believe in him. And great shall be the peace of thy children —

1st, Inward peace, arising from clear discoveries of God’s love, and his reconciliation to us, and wrought by the Spirit of adoption, which is more abundantly given to believers under the gospel than under the law. 2d, Outward peace, safety, and happiness, which is more fully promised in the following verses, and which God, when he sees fit, will confer upon his church. In righteousness shalt thou be established — This kingdom shall be set up and established, not by injustice, fraud, or tyranny, as other kingdoms frequently are, but upon a righteous foundation, and by the exercise of righteousness and holiness, which is the glory and felicity of any society. Thou shalt be far from oppression — Either by thine own governors, or by foreign powers. Those that have oppressed thee shall be removed; those that would oppress thee shall be restrained; and therefore thou shalt not fear — Thou shalt neither have any just cause of fear, nor be given up to the torment of fear without cause.

Verses 15-17
Isaiah 54:15-17. Behold, they shall gather together — It is true, some will combine, and make an attempt against thee. But not by me — As they will do this without any such commission from me as Sennacherib and Nebuchadnezzar had, so they shall not have my help in it, without which all their endeavours will be in vain. Whosoever shall gather together — To fight against, or persecute thee; shall fall for thy sake — Through that respect and love which I bear to thee. Or, before thee, as the Hebrew may be rendered, so as thine eyes shall behold it.

Behold, I have created the smith, &c. — Both the smith that makes warlike instruments, and the soldier that uses them, are my creatures, and totally at my command, and therefore they cannot hurt you without my leave. I have created the waster, &c. — To destroy only whom and when I please. No weapon formed against thee shall prosper — As they cannot do any thing against thee without my leave, so I assure thee I will not suffer them really to injure thee; and every tongue, &c., shalt thou condemn — And I will deliver thee, not only from the fury of war, but also from the strife of tongues. This is the heritage of the servants of the Lord — This blessed condition is the portion allotted them by me. And their righteousness — The reward of their righteousness; is of me — I give it, and I will continue it to them. 

55 Chapter 55 

Verse 1
Isaiah 55:1. Ho, every one — Not only Jews, but Gentiles; that thirsteth — For the grace of God, and the blessings of the gospel; that desires them sincerely and earnestly, is active and diligent in the pursuit of them, and cannot be satisfied without enjoying them; come ye to the waters — Where you may drink and be refreshed: come and partake of the graces and comforts of God’s Spirit, frequently compared to water in the Scriptures, and here designed by the other metaphorical expressions which occur in the next clause. And he that hath no money — Even those who are most poor in the world, and those who are most worthless and wicked, if they do but thirst, shall be welcome. Come ye, buy and eat — That is, come and receive that which is freely offered to you, and which you shall as freely partake of, and enjoy as your own, as if you had bought and paid the full price for it. Buy wine and milk — Here put for all sorts of provisions, which are also to be understood of spiritual and gospel blessings, as is evident from the following words: as if he had said, These blessings shall not only refresh you, as water refreshes the thirsty, but they shall cheer you like wine, and nourish you like milk. 

Verse 2-3
Isaiah 55:2-3. Wherefore do ye spend money — All your time, and strength, and cost; for that which is not bread — For those things which can never nourish or satisfy you, such as worldly goods or pleasures. Hearken diligently unto me — Unto my doctrine and counsel; and eat ye that which is good — And not such things as, though they be called and seem to be good, yet really are evil and most pernicious to men. And let your soul delight itself, &c. — In this pleasant food of gospel enjoyments. Hear, and your soul shall live — Hearken attentively and obediently to my counsels, and your immortal souls shall not only be saved from perishing eternally, but shall be eternally blessed and happy. And I will make an everlasting covenant with you — That everlasting covenant of grace and peace which I made with Abraham and his seed. The sure mercies of David — Even that covenant which was made first with Abraham, and then with David, concerning those glorious and sure blessings which I have promised to my people; one, and the chief, of which was the giving Christ to die for their sins. David here seems to be put for Christ the son of David.

Verse 4-5
Isaiah 55:4-5. Behold, I have given him — I have already appointed, and will, in due time, actually give the David last mentioned, even Christ, for a witness — To declare the will of God concerning the duty and salvation of men; to bear witness to the truth, John 18:37; to confirm God’s promises, and, among others, those which respect the calling of the Gentiles; to be a witness of both parts of that covenant made between God and men; to the people — Not only to my people of Israel, but to all people, Gentiles no less than Jews, as is evident from the following verse, from Isaiah 49:6, and divers other places; a leader and commander to the people — A sovereign prince, to give them laws and exact their obedience, and in case thereof to give them protection and rewards. Behold thou — O Messiah, of whom he spake Isaiah 55:4, and to whom he now suddenly turns his speech; shalt call — Namely, to thyself, and to the knowledge of thy truth, and thereby unto an acquaintance and fellowship with God; a nation that thou knowest not — Or, rather, didst not know, namely, with that special knowledge which implies approbation. And nations that knew not thee — That had but little knowledge of the living and true God, and no knowledge of the Messiah; shall run unto thee — Upon thy call, shall readily and speedily come to thee, to receive instructions from thee, and to follow thee whithersoever thou shalt lead them; because of the Lord thy God — Because the Lord shall, by many evident and unquestionable tokens, manifest himself to be thy God, and thee to be his Son and faithful servant. And for the Holy One of Israel — Because the God of Israel, the only true God, will highly honour thee by his singular presence with thee; by his almighty power accompanying thy word, and making it effectual for the conversion of an innumerable company, both of Jews and Gentiles; and by confirming thy word with illustrious signs and miracles, and particularly by thy resurrection and glorious ascension. These, and other similar considerations, were the arguments which convinced the Gentiles that Christ was the true Messiah, and that the religion which he taught was the true religion.

Verse 6-7
Isaiah 55:6-7. Seek ye the Lord, &c. — Having discoursed of the office and work of Christ, and showed that he should call people and nations to himself and to God, the prophet now endeavours to persuade the people to hearken to his call, and to seek the Lord; that is, to labour to get the knowledge of God’s will, and to obtain his grace and favour, neither of which could be obtained save in and through Christ. And this exhortation is general, like that Isaiah 55:1, intended for all nations, both Jews and Gentiles, implying that both of them had lost the favour and knowledge of God, and were gone astray from him. While he may be found — In this day of grace, while he offers mercy and reconciliation, which he will not always do: see Proverbs 1:24, &c.; Luke 19:44; 2 Corinthians 6:2. Call upon him while he is near — Near to you by his gracious presence and his offers in his ordinances, and ready and desirous to receive you to mercy upon the following conditions. Let the wicked — Any wicked man, either Jew or Gentile; forsake his way — His evil or wicked way; his sinful course or manner of life; called his way, as being natural, customary, and dear to him, and in opposition to God’s good way. Let him cease to do evil, Isaiah 1:16. Observe well, reader, men’s seeking God in the use of outward means, and even the calling upon him in prayer, will do them no lasting good, unless this be attended with the reformation of their lives; and the unrighteous man his thoughts — The sinful desires, intentions, and purposes of his mind. Thus he strikes at the root of all sinful actions, and shows that the heart must be changed as well as the outward conduct. And let him return unto the Lord — As he departed from God by sin, so let him return to him by sincere repentance and faith, productive of new obedience. By this he signifies, that a mere abstinence from wicked courses is not sufficient, without the exercise of the contrary graces and virtues. And to our God — To the God of Israel, who is, and has shown himself to be, a most merciful and gracious God; for he will abundantly pardon — He uses so many words and arguments to encourage and lead them to repentance, because the persons here principally addressed had been guilty of idolatry, apostacy, and many other acts of gross wickedness, which he knew, when they came to themselves, and to have a serious sense of their sins, and of the just and holy nature and law of God, would be an insupportable burden to their awakened consciences, and would make them ready to conclude that God would not pardon such horrible delinquencies; in consequence of which they would rather be driven from God, than induced to draw near to him.

Verse 8
Isaiah 55:8. For my thoughts are not your thoughts, &c. — My disposition and way differ vastly from yours. If any man injure you, especially if he do it greatly and frequently, you are slow and backward to forgive him. But I am ready to forgive all true penitents, how many, and great, and numberless soever their sins be; and my promises of mercy and pardon shall be infallibly made good to them: and therefore you need not fear to come to me, or question but you shall find mercy and acceptance with me.

Verse 10-11
Isaiah 55:10-11. For as the rain cometh down — To water and refresh the earth, and render it fruitful; and the snow from heaven — Which, in its season, contributes to the fertility of the earth, as well as the rain; and returneth not thither — Namely, without effect, or immediately: it is not drawn up again as soon as it comes down, but abides for a convenient time upon the earth, until it do that work for which it is sent. That it may give seed and bread, &c. — That it may bring forth store of bread-corn, both for men’s present supplies, and for seed for the next year. So shall my word be — My promises concerning the pardon of the greatest sinners, and the redemption and salvation of mankind. It shall not return unto me void — Without success. It is an allusion to an ambassador who returns without despatching the business for which he was sent. It shall accomplish that which I please — It shall have the desired effect; and it shall prosper, &c. — It shall certainly be fulfilled in the manner before expressed.

Isaiah 55:12-13 For, or therefore: you shall go out with joy — Ye shall be released from your bondage, because God hath promised, and will effect it. He alludes to their going out of Egypt, or to their release from Babylon, which deliverances were emblematical of the redemption of mankind, by Christ, from the power of sin and Satan. And be led forth — Or led onward, as Bishop Lowth renders תובלון, be conducted by the gracious and powerful presence of God, as the Israelites were in the wilderness; in peace — Safely and triumphantly, without fear of being retaken and brought back into slavery by your enemies. The mountains and the hills shall break forth, &c. — There shall be a great and general rejoicing at your deliverance. For “these are highly poetical images, to express a happy state, attended with joy and exultation.” Instead of the thorn shall come up the fir-tree — “These likewise are general poetical images, expressing a great and happy change for the better: the wilderness turned into a paradise, Lebanon into Carmel; the desert of the Gentiles watered with the heavenly snow and rain, which fail not to have their due effect, and becoming fruitful in piety and righteousness: or, as the Chaldee gives the moral sense of the emblem, ‘instead of the wicked shall arise the just, and instead of sinners, such as fear to sin.’” — Bishop Lowth. In other words, The church shall be delivered from pernicious men and things, and replenished with sincere and serious believers, and with all sorts of divine graces and blessings. And it shall be to the Lord for a name — This wonderful change shall bring much honour to that God by whom it is wrought. For an everlasting sign — For a monument, or evident and glorious token of God’s infinite power, faithfulness, and love to his people, unto all succeeding generations; that shall not be cut off — Which shall never be abolished, but shall always live and flourish in the minds and mouths of men. 

56 Chapter 56 

Verse 1
Isaiah 56:1. Thus saith the Lord — This verse, and the rest of this chapter, until Isaiah 56:9, seems to belong to the foregoing prophecy. From the consideration of God’s promises there made to the believing Jews and Gentiles, he here urges them to perform their duty to him. Keep ye judgment and do justice — This phrase elsewhere generally signifies the duties which one man owes to another; but here it seems rather to signify the duties which men owe to God, as it is explained in the following verses. Accordingly, it might with propriety have been rendered, practise righteousness. For my salvation is near to come — That eminent salvation by the Messiah, so largely promised and insisted upon in the foregoing chapters. The Scriptures, it must be observed, often speak of things that are at a great distance as if they were present or at hand, Habakkuk 2:3; James 5:8-9; Revelation 22:20. And my righteousness to be revealed — What in the former clause he called salvation, he here calls righteousness, as being an evident demonstration of God’s righteousness, both in the fulfilment of his promises, and in the punishment of sin, as also in the salvation of sinners, upon just and honourable terms.

Verse 2
Isaiah 56:2. Blessed is the man — Any, or every man, not only Jews but Gentiles, or strangers, as it is explained in the following verses. That doeth this — That practiseth the judgment and justice, or the righteousness, mentioned Isaiah 56:1. That layeth hold on it — Or, that holdeth it fast, as יחזיק בה may be rendered; that is, resolute and constant in so doing; that not only begins well, but perseveres in well-doing: that keepeth the sabbath from polluting it — That doth not profane or defile the sabbath, either by forbidden practices, or by the neglect of commanded duties. The sabbath seems to be here put, as sacrifice is elsewhere, for the whole worship of God. And keepeth his hand from doing any evil — That conscientiously abstains from all evil and immoral works.

Verses 3-5
Isaiah 56:3-5. Neither let the son of the stranger — The Gentile, who by birth is a stranger to God, and to the commonwealth of Israel. That hath joined himself to the Lord — That hath turned from dumb idols to the living God, and to true religion; speak, saying, The Lord hath separated me, &c. — For such shall be as acceptable to me as the Israelites themselves, and the partition wall between Jews and Gentiles shall be taken down, and repentance and remission of sins shall be preached and offered to men of all nations. Neither let the eunuch say — Who is here joined with the stranger, because he was forbidden to enter into the congregation of the Lord, Deuteronomy 23:1. Under these two instances he understands all those, who, either by birth, or by any ceremonial pollution, were excluded from church privileges, and so he throws open the door to all true believers. Behold, I am a dry tree — A fruitless tree, accursed by God with the curse of barrenness. For thus saith the Lord unto the eunuchs, &c. — That observe my commands, not by custom, or through force or fear, but by free choice, with love to them, and delight in them. And take hold of my covenant — That steadfastly keep the conditions of my covenant. Even unto them will I give in my house, &c. — In my temple, an emblem of the Christian church; a place, &c., better than of sons and daughters — A far greater blessing and honour than that of having a posterity, even my favour, and my Spirit and eternal felicity.

Verse 6-7
Isaiah 56:6-7. The sons of the stranger that join themselves to the Lord — That with purpose of heart cleave unto him, as is said Acts 11:23. To love the Lord, to be his servants — To serve him out of love to him and to his worship. Them will I bring to my holy mountain — To my house which stood upon mount Zion, including mount Moriah; and make them joyful — By accepting their services, and comforting their hearts with the sense of my love; in my house of prayer — In my temple, in and toward which prayers are daily made unto me. Their sacrifices shall be accepted upon mine altar — They shall have as free access to my house and altar as the Jews themselves, and their services shall be as acceptable to me. Evangelical worship is here described under such expressions as agreed to the worship of God which was then in use. My house shall be called a house of prayer for all people — Jews and Gentiles shall have equal freedom to my house, and shall there call upon my name. “The temple was originally designed for strangers as well as Jews, as a place to offer up their prayers to the Divine Majesty; which is sufficiently plain from the prayer of Solomon, at the dedication of it, though the number of proselytes was small till the time of the second temple. But there can be no doubt that this verse alludes particularly to the conversion of the Gentiles. This truth could not be told the Jewish people otherwise than by using terms taken from rites familiar to them, unless the nature of the Christian dispensation had been previously explained; a matter evidently unfit for their information, when they were yet to live so long under the Jewish law. For though the prophets speak of the little value of their regard to the ceremonial law, they easily make themselves understood, that they mean, when it was observed without the moral law; which they describe in the purity and perfection of the gospel. So admirable was this conduct, that while it hid the future dispensation it prepared men for it.” — Bishop Warburton’s Div. Leg. Upon the whole, the reader may observe, “that the principal scope of this paragraph is to teach that all the privileges of the covenant of grace should be common to all, without distinction of nation, state, or condition; that God would distribute to all believers, according to the measure of their grace, equal gifts, as our Lord hath taught in the parable of the labourers in the vineyard, Matthew 20.”

Verse 8
Isaiah 56:8. The Lord which gathereth the outcasts — Who will gather to himself, and bring into their own land, those poor Israelites which are or shall be cast out of it, and dispersed in divers parts of the world; saith, Yet will I gather others to him — As there are some few Gentiles whom I have made proselytes and added to the Jewish Church, so I will make another and far more comprehensive gathering of the Gentiles, whom I will bring into the same church with the Jews, making both Jews and Gentiles one flock under one shepherd.

Verse 9
Isaiah 56:9. All ye beasts of the field, come to devour — “Here,” says Bishop Lowth, “manifestly begins a new section. The prophet, in the foregoing chapters, having comforted the faithful with many great promises of God’s favour to be extended to them, in the restoration of their ruined state, and of the enlargement of his church by the admission of the Gentiles, here, on a sudden, makes a transition to the more disagreeable part of the prospect, and to a sharp reproof of the wicked and unbelievers, and especially of the negligent and faithless governors and teachers, of the idolaters and hypocrites, who would still draw his judgments upon the nation; probably having in view the destruction of their city and polity by the Chaldeans, and perhaps by the Romans.” Vitringa, however, thinks the enemies of the Christian Church may be here pointed out, such as the Goths, Vandals, Turks, and others, who committed great devastations upon it after it declined from the first faith, and became extremely corrupt; as is particularly specified in the next verses. It seems very evident that this is a prediction, either of Israel’s destruction, or that of the fallen Christian Church, by their cruel enemies, who are often represented in Scripture under the emblem of ravenous beasts. Thus Jeremiah 12:7-9, I have forsaken my house, I have deserted my heritage; I have given the dearly beloved of my soul into the hand of her enemies. Come ye, assemble all the beasts of the field, come to devour.
Verse 10
Isaiah 56:10. His — Israel’s, watchmen are blind — The priests, prophets, and other teachers; he mentions only the teachers, because ignorance was most shameful in them; but hereby he supposes the gross ignorance of the people. They are all ignorant — Of God’s word and will, and of their own and the people’s duty, and of the true Messiah, and the nature of his kingdom. They cannot bark — They are also slothful and negligent in instructing the people, and do not faithfully reprove them for their sins, nor warn them of their dangers, nor endeavour to keep them from errors and corruptions in doctrine, worship, and conversation, as they ought to do: sleeping, lying down, &c. — Minding their own ease and safety more than the people’s benefit.

Verse 11
Isaiah 56:11. Yea, they are greedy dogs — Insatiably covetous: shepherds that cannot understand — Hebrew, that know not to understand; that do not care, or love, or desire either to understand the word of God themselves, or to make the people understand it. They all look to their own way — They regard neither God’s glory nor the people’s good, but only the satisfaction of their own base desires. Every one for his gain from his quarter — In their several places and stations, as they have opportunity.

Verse 12
Isaiah 56:12. Come ye, say they — Unto their brethren, fellow-priests, or other jolly companions. We will fill ourselves — We will drink, not only to delight, but even to drunkenness, as the word signifies. And tomorrow shall be as this day, and much more abundant — Which shows their dreadful security and contempt of God, and of his judgments, and their abandoning of all care of their own or the people’s souls. 

57 Chapter 57 

Verse 1-2
Isaiah 57:1-2. These two verses “contain a kind of prelude to the distressful scene which is opened immediately after: for the prophet, designing to describe the melancholy state of the adulterous church, to be chastised by the severe judgments of God, beholds, as it were in an ecstasy, the few pious and good men yet remaining in the church gradually falling off, and taken away, either by an immature or violent death: while there were but few who laid this matter to heart, and observed it as a presage of the judgment threatening the church. This stupidity he sadly deplores; immediately subjoining, however: an alleviation, to show that this complaint pertained not to the deceased, as having attained a happier lot, and as blessed in this respect, that they were taken away from the evils and calamities of their times.” — Vitringa. The following short paraphrase on the words will render their sense more apparent. The righteous perisheth — Just and holy men, who are the pillars of the place and state in which they live. And no man layeth it to heart — Few or none of the people are duly affected with this severe stroke and sign of God’s displeasure. Thus he shows that the corruption was general in the people no less than in the priests. And merciful men — Hebrew, אנשׁי חסד, men of benignity, or beneficence, the same whom he before called righteous: those whose practice it was, not only to exercise piety and justice, but also mercy and kindness; none considering — None reflecting within himself, and laying it to heart; that the righteous is taken away from the evil — That dreadful calamities are coming on the church and nation, and that the righteous are taken away before they come. He shall enter into peace — The righteous man shall be received into rest and safety, where he shall be out of the reach of the approaching miseries. They — The merciful men; shall rest in their beds — In their graves, not unfitly called their beds, or sleeping- places, death being commonly called sleep in Scripture; each one walking in his uprightness — That walked, that is, lived, in a sincere and faithful discharge of his duties to God and men. Vitringa thinks “the completion of this prophecy is to be sought in the latter end of the ninth, and in the following centuries; when the papal power greatly prevailed, and the corruption of the church was as great as the persecutions and troubles of the pious were many.”

Verse 3-4
Isaiah 57:3-4. But draw near hither, &c. — “The prophet proceeds to exhibit the church, totally corrupt as it was, the good men being extinct or dispersed; so that they who remained of the pure seed of the church lay hid in solitary places, while the body of the church appeared like a dead carcass; not the true, but the idolatrous church.” Thus Vitringa, who understands this paragraph as describing the state of the church in the dark ages of popery. It seems, however, by many of the expressions which the prophet uses, that he is rather giving a description of the corrupt state of the Jewish Church, before the destruction of Jerusalem by the Chaldeans. Draw near hither — To God’s tribunal, to receive your sentence; ye sons of the sorceress — Not by propagation, but by imitation, those being frequently called men’s sons that follow their example: the seed of the adulterer, &c. — Not the genuine children of Abraham, as you pretend and boast yourselves to be; your dispositions being far more suitable to a spurious brood than to Abraham’s seed. Against whom do you sport yourselves? — Consider who it is that you mock and scoff at when you deride God’s prophets, (see Isaiah 28:14; Isaiah 28:22,) and know that it is not so much men that you insult, as God, whose cause they plead, and in whose name they speak. Are ye not a seed of falsehood — A generation of liars, whose practices contradict your professions, who deal deceitfully both with God and man?

Verse 5-6
Isaiah 57:5-6. Inflaming yourselves with idols — Hebrew, הנחמים, being inflamed, or growing hot, after idols, as Dr. Waterland renders it. Lusting after them, and mad upon them, as the phrase is, Jeremiah 50:38 . Fervent, both in making and in worshipping them, as was observed Isaiah 44:12. Under every green tree — Wherever you see an idol erected, which was commonly done in groves, or under great and shady trees, which defended the worshippers from the heat of the sun, and were supposed to strike them with a kind of sacred awe and reverence. Slaying the children — In the way of sacrifice to your idols, after the manner of the barbarous heathen; in the valleys — Or, beside the brooks which run in the valleys; which was most commodious for such bloody work. He seems to allude to the valley of Hinnom, in which these cruelties were practised, Jeremiah 7:31. Under the clefts of the rocks — Which they choose for shade, or those dark vaults in rocks, which were convenient for idolatrous uses. Among the smooth stones, &c, is thy portion — Thou hast chosen for thy portion those idols, which were either made of those smooth stones, or were worshipped by the sides of brooks or rivers, where such smooth stones commonly lie. They are thy lot — Thou hast forsaken me, and chosen idols. Thou hast offered a meat-offering — For the devil is God’s ape, and idolaters use the same rites and offerings in the worship of idols, which God prescribed in his own worship. Should I receive comfort in these — Should I be pleased with such a people, and with such actions? “The Jews were extremely addicted to the practice of many superstitious and idolatrous rites, which the prophet here inveighs against. Of the worship of huge stones consecrated, there are many testimonies of the ancients. They were called βαιτυλοι and βαιτυλια, probably from the stone which Jacob erected at Beth-el, pouring oil upon the top of it. The practice was very common in different ages and places.” — Bishop Lowth, who mentions divers instances of this foolish superstition.

Verse 7-8
Isaiah 57:7-8. Upon a lofty and high mountain — In high places, which were much used for religious worship, both by the Israelites and heathen: hast thou set thy bed — Thine altar, as appears from the sacrifice mentioned in the next clause, where thou didst commit spiritual whoredom with idols. Behind the doors also and the posts — Behind the posts of the doors of thy house; hast thou set up thy remembrance — That is, the images of their tutelary gods, or some monuments or tokens, placed there as memorials of them, in direct opposition to the law of God, which commanded them to write upon the door-posts of their houses, and upon their gates, the words of his law, Deuteronomy 6:9; Deuteronomy 11:20. If they chose for them such a situation as more private, it was in defiance of a particular curse denounced in the law against the man who should make a graven or a molten image, and put it in a secret place, Deuteronomy 27:15. For thou hast discovered thyself, &c. — “The prophet describes their idolatry under the metaphor of a woman’s being false to her husband’s bed, Isaiah 57:3. So he tells them that they had committed spiritual adultery, when they went up to the high places to sacrifice, Isaiah 57:7. That they had multiplied their idolatries, as an unchaste woman does her lovers; that they had broken their covenant with God, whom they had acknowledged to be their lord and husband, and made a new contract with idols to serve them.” — Lowth. Thou lovedst their bed where thou sawest it — No sooner didst thou see the heathen idols, but thou wast enamoured with them, and didst fall down and worship them, like a lewd woman, who is inflamed with lust toward almost every man she sees.

Verse 9
Isaiah 57:9. Thou wentest to the king, &c. — That is, the king of Assyria or Egypt, to whom the Israelites were very prone to seek, and trust, and send presents. Hosea reproaches the Israelites for the same practice: They make a covenant with Assyria, and oil is carried into Egypt, Hosea 12:1. Thus the prophet passes from their idolatry to another sin, even to their carnal confidence in heathen princes, for which they are often severely reproved. These two sins indeed were commonly joined together; for they easily received idolatry from those kings whose help they desired. With ointment — With precious ointment, particularly with balm, which was of great price, was a commodity peculiar to those parts, and sometimes sent as a present, Genesis 13:11. And didst increase thy perfumes — Didst send great quantities thereof to them, to procure their aid. Didst send thy messengers far off — Into Assyria, which was far from Judea, or into Egypt. And didst debase thyself, &c. — Thou wast willing to submit to the basest terms to procure their aid. “It is well known, that in all parts of the East, whoever visits a great person must carry him a present. ‘It is accounted uncivil,’ says Maundrell, p. 26, ‘to visit in this country without an offering in hand. All great men expect it, as a tribute due to their character and authority; and look upon themselves as affronted, and indeed defrauded, when the compliment is omitted.’” — Bishop Lowth. According to the interpretation of this part of the prophecy, adopted by Vitringa, the king, in this verse, must mean the head of mystical Babylon, the pope, to whom indeed the particulars here very aptly pertain, as they who are acquainted with the history of that antichristian ruler will easily discern. See Revelation 18:13.

Verse 10
Isaiah 57:10. Thou art wearied with the greatness of thy way — Thou hast not eased, or relieved, but only tired thyself with all thy tedious journeys and laborious endeavours. Yet sayest thou not, There is no hope — And yet thou didst not perceive that thy labour was lost, and that thy case was not mended, but made more desperate by these practices. Thou hast found the life of thy hand — Thou hast sometimes found success in these ways; or, thou falsely supposest that thy hand is strengthened thereby. Therefore thou wast not grieved — Therefore thou didst not repent of thy sin and folly herein, but didst persist and applaud thyself in such courses.

Verses 11-14
Isaiah 57:11-14. Of whom hast thou been afraid, &c. — And what, or who are they, the fear of whom drives thee to these wicked and desperate practices? Are they not weak and mortal creatures, such as wholly depend upon me, and can do nothing without me? The fear of my displeasure ought, in all reason, to outweigh all thy other fears and apprehensions, and deter thee from breaking that covenant whereby thou art engaged to me. That thou hast lied — That thou hast dealt thus perfidiously with me, and sought for such foreign assistances contrary to my command. And hast not remembered me — Hast forgotten all those great things which I have done for thee, and all those promises which I have made to thee. Nor laid it to thy heart — Or, nor set me upon thy heart: hast not seriously and affectionately considered what I am, how all-sufficient, faithful, and gracious: for then thou wouldest not have distrusted or disobeyed me. Have I not held my peace, &c. — The Bishops’ Bible, published under Queen Elizabeth, translates the clause thus: Is it not because I held my peace, and that of a long time, therefore thou fearest me not? Sinners take encouragement to continue in sin, from God’s patience and long-suffering. I will declare thy righteousness — I will no longer be silent, but “will show thee thy deserts, and give thee a view of thy deeds, which then will appear quite of another sort than what thy own self-conceit makes thee believe them to be.” For they shall not profit thee — These actions shall be of no real advantage, but quite the contrary. When those criest — Namely, unto me for deliverance; let thy companies deliver thee — Expect it, not from me, whom thou hast forsaken and despised, but from those foreign troops, to which thou hast sought and trusted for succour. But the wind shall carry them all away — They shall be so far from saving thee, that they shall not be able to deliver themselves; but shall be carried away suddenly and violently by the blast of mine anger. Vanity shall take them — Their endeavours to help thee shall be vain and fruitless. But he that putteth his trust in me — Those that still depend upon me, and make use of none of those indirect means to preserve themselves; shall possess the land —

Shall be preserved in, or restored to, their own land, or shall have temporal blessings as far as will be good for them; and shall inherit my holy mountain — Shall enjoy my favour and presence in my temple: shall be blessed with the privileges of the church on earth, and brought at length to the joys of heaven. And shall say — Hebrew, and he shall say: or, and one shall say: God shall raise up one who shall say, with authority and efficacy, Cast ye up, &c. — Make causeways, where it is needful, for the safe and easy passage of my people, and remove all things which may hinder them in their return.

Verse 15-16
Isaiah 57:15-16. For thus saith the high and lofty One — The omnipotent and supreme Ruler of the universe; that inhabiteth eternity — Who is from everlasting to everlasting, without beginning of days, or end of life, or change of time; who only hath immortality, hath it of himself, and that constantly; who inhabits it, and cannot be dispossessed of it; whose name is Holy — Who is perfectly and essentially holy in his nature, his works, his words, and his ways; and therefore both can and will deliver his church and people, as he has promised to do. I dwell in the high and holy place; with him also, &c. — Although my throne is in the highest heavens, where nothing impure can have place, yet I do not disdain graciously to visit, and familiarly converse with, those sinners of mankind, whose spirits are broken by affliction, and humbled under a sense of their sins, for which they were afflicted; which doubtless was the case with many of the Jews in the Babylonish captivity: whom, therefore, he here implies, that God would pity and deliver out of their distresses, as also all others in similar circumstances. To revive the spirit of the humble — To support and comfort them amidst their afflictions and troubles, of whatever kind. For I will not contend for ever — I will not proceed to the utmost severity with sinful men. For the spirit should fail before me — For then their spirits would sink and die under my stroke, and I should do nothing else but destroy the work of my own hands: therefore I consider their infirmity, and spare them. See Psalms 78:38-39; and Psalms 103:9-14; which passages Bishop Lowth thinks contain the best and easiest explication of this clause.

Verse 17
Isaiah 57:17. For the iniquity of his covetousness — The covetousness of the Jewish people, (here addressed as one man,) who were eminently guilty of this sin before the Babylonish captivity, as is expressly affirmed, Jeremiah 6:13; and Jeremiah 8:10; and they were still more addicted to it in the time of Christ, and previous to the destruction of their city by the Romans; Christ himself testifying, that the greatest professors of sanctity among them devoured widows’ houses, and, for a pretence, made long prayers. But this sin is not mentioned exclusively of others, but so as to comprehend all those sins for which God was wroth, and smote them: covetousness, however, joined with a froward going on in the way of their own hearts, has been the characteristic sin of that people, in all ages, since the overturning of their commonwealth by the Romans. If Vitringa’s exposition of this chapter be adopted, this verse must be understood of the avarice of the Church of Rome, manifested by her enormous exactions, and her infamous traffic in indulgences, dispensations, and a variety of equally abominable practices, which, for many ages, have disgraced that church in the view of all intelligent and pious Christians. I hid me, and was wroth —

I withdrew my favour and help from him, and left him in great calamities. And he went on frowardly — Yet he was not reformed by corrections, but in his distresses trespassed more and more, and obstinately persisted in those sinful courses which were most pleasing to the lusts of his own corrupt heart.

Verse 18
Isaiah 57:18. I have seen his ways — I have taken notice of those evil ways in which he seems resolved to walk, and that he is neither reformed by mercies nor judgments; and will heal him — Or rather, yet I will heal him: although I might justly destroy him, and leave him to perish in his own ways, yet, of my mere mercy, and for my own name’s sake, I will pity this people, turn them from their sins, and bring them out of their troubles. Which promise was partly fulfilled when God restored them from Babylon, and will be more perfectly and evidently accomplished, when he shall convert them to the Christian faith in the latter days. And restore comforts unto him — Comforts as great as his troubles had been; and — Or rather, to wit; to his mourners — To those who are humbled under God’s hand, and that mourn in Zion for their own and other people’s sins, Isaiah 61:2-3; and Ezekiel 9:4; and for the calamities of God’s church and people, Isaiah 66:10. The mourners here spoken of, Vitringa thinks, mean those true penitents, who lamented the scandals and offences of professing Christians in their times, under whom they grievously suffered, such as the Waldenses, the Lollards, and others who, by the mercy of God, were rescued from the errors and corruptions of the fallen church, when the light of the Reformation began to dawn.

Verses 19-21
Isaiah 57:19-21. I create — I will, by my almighty power, in a wonderful manner produce; the fruit of the lips — Praise and thanksgiving, termed the fruit of the lips, Hosea 14:2; Hebrews 13:15. God creates this fruit of the lips, by giving new subjects and causes of thanksgiving, by his mercies conferred on those among his people, who acknowledge and bewail their transgressions, and return to him. Peace, peace, &c. — Here we have the great subject of thanksgiving, reconciliation with God, pardon and peace offered to them that are nigh, and to them that are afar off; not only to the Jew, but also to the Gentile, as St. Paul more than once applies those terms, Ephesians 2:13; Ephesians 2:17. See also Acts 2:39. The doubling of the word signifies the certainty and excellence of this peace. But though this peace be freely offered to all without exception, yet all will not partake of it, for the wicked are like the troubled sea, &c. — Their minds are restless, being perpetually hurried with their own lusts and passions, and with guilt, and the dread of divine vengeance. There is no peace to the wicked — Though they may have as great a share of outward prosperity as the best men have, yet they have no share in this inward, spiritual, and everlasting peace. The forty-eighth chapter ends with the same declaration; to express the exclusion of the impenitent and unbelieving from the benefit of the foregoing promises. 

58 Chapter 58 

Verse 1
Isaiah 58:1. Cry aloud — Be faithful, plain, and earnest in thy addresses, remonstrances, reproofs, and exhortations to and among my people; and spare not — Forbear not to speak whatsoever I command thee for their conviction and reformation. Lift up thy voice like a trumpet — Be not afraid to exert thy voice and spend thy strength in this work. Give an alarm which all may hear. Show my people their transgressions — Set their sins, all their sins, before them, in a true point of view, and with all their aggravations, especially the iniquities of their holy things, and the hypocrisy of their religious services, (Isaiah 58:2,) that they may be brought to true repentance for them.

Verse 2
Isaiah 58:2. Yet they seek me daily — They cover all their wickedness with a profession of religion, from time to time resorting to my house, pretending to ask counsel of me, and to desire and seek my favour and blessing. And delight to know my ways — That is, either, 1st, They seem to delight to know them, men being often said in Scripture to be or do that which they seem or profess to be or do: or, 2d, They really delight; for there are many men who take some pleasure in knowing God’s will and word, and yet do not conform their lives to them. As a nation that did righteousness — As if they really were a righteous people; and forsook not the ordinance, &c. — As if they were not guilty of any apostacy from God, or neglect of, or disobedience to, his precepts. They ask of me the ordinances of justice — As if they desired and resolved to observe them. They delight — In appearance or reality; in approaching unto God — In coming to my temple to pray to me, receive instruction, or offer sacrifices.

Verse 3
Isaiah 58:3. Wherefore have we fasted, &c. — They complain of hard usage from God; that although they prayed, and fasted, and observed the rest of his ordinances, all which are comprehended under the title of fasting, all their labour was lost, and God neither delivered nor regarded them. Wherefore have we afflicted our soul — Defrauded our appetites with fasting, of which this phrase is used, Leviticus 16:29; Leviticus 23:27; Leviticus 23:29. Behold, in the day of your fast — In those solemn days of fasting which I have appointed; or, in those times when I have called you, by the course of my providence, and counsels of my prophets, unto fasting, and weeping, and mourning, Isaiah 22:12; ye find pleasure, and exact, &c. — Or, as the words may be more significantly rendered, You find wherewithal to please yourselves, and are rigorous in grieving, or burdening, others: that is, You gratify your own passions, especially your covetousness, and you oppress the poor, and so are defective in the duties of justice and charity. By labours may be meant money gotten by labour, and lent to others, either for their need or the lender’s advantage. For labour is often put for the fruit of labour, as Deuteronomy 28:33; Isaiah 45:14. But the Hebrew here, עצביכם, is literally, your griefs, namely, the things which cause griefs, which are grievous and burdensome to others, as either, 1st, Hard service required of servants above their strength, or beyond the time limited by God for their service, of which see Jeremiah 34:13-16 : or, 2d, Debts, which they required, either with usury or with rigour and cruelty, when the general law of charity, or God’s particular law, enjoined the release, or, at least, the forbearance of them. See Nehemiah 5:1-2.

Verse 4-5
Isaiah 58:4-5. Behold, ye fast for strife — Your fasting days, wherein you ought, in a special manner, to implore the mercy of God, and to show compassion to men, you employ in injuring or quarrelling with your brethren, your servants, or debtors, or in contriving mischief against them. Or the meaning is, that “their fasting increased their self-preference, and excited them to fierce controversies or bitter resentments.” And to smite with the fist of wickedness — It was “the cloak of, and commutation for, their exactions and oppressions of the poor, whom they most unjustly smote and abused for not complying in every thing with their inclinations.” — Scott. Ye shall not fast as ye do this day — Such a fast as this I cannot accept of as an act of worship, or bless as a means of grace. To make your voice to be heard on high — In strife and debate, or by way of ostentation. Is it such a fast that I have chosen? — That is, which I approve of, accept, or delight in, because we delight in what we freely choose. A day for a man to afflict his soul — To keep himself low, or to chastise himself by depriving his body of food, as a means to produce inward sorrow for sin, and true humiliation of soul before God. The prophet seems to have delivered this discourse upon, or to have intended it for, some extraordinary day of humiliation, when it was usual for the prophets to give public exhortations to the people. Is it to bow down his head as a bulrush? — Here the prophet notices those external gestures, postures, and signs of penitence, which the Jews of his time, and in after ages, (Matthew 6:16,) joined with their hypocritical fasts. And to spread sackcloth and ashes under him — The Jews, to express their sorrow, made use of sackcloth and ashes two ways: 1st, Sometimes by putting sackcloth upon their bodies, as 1 Kings 21:27; Psalms 69:11; and casting ashes upon their heads, 2 Samuel 13:19 : and, 2d, By spreading sackcloth under them, and lying down upon ashes, Esther 4:3; Job 2:8. The intent of putting on sackcloth was to afflict the body by its unpleasing harshness, and the ashes were meant to represent their own vileness, as being but dust and ashes; and their lying on them to signify that they abhorred and were ashamed of themselves. Wilt thou call this a fast? — Canst thou, upon rational grounds, believe or suppose it to be so? Surely it has nothing in it but the lifeless form, empty shadow, or dumb signs of a fast: nothing of deep humiliation appearing in it, or real reformation proceeding from it. Not that the prophet blames them for afflicting themselves by these external rites, for these are elsewhere commanded of God; but that which he condemns is their hypocrisy in separating true humiliation from them, and contenting themselves with using these signs, while they stopped short of the thing signified by them. And an acceptable day to the Lord — A day that God will approve of. Hebrew, ויום רצון, A day of acceptance, or that will turn to a good account on your behalf.

Verse 6
Isaiah 58:6. Is not this the fast that I have chosen? — Or approve, as before, Isaiah 58:5. Or ought not such a fast to be accompanied with such things as these? He now proceeds to show the concomitants of a true fast; namely, to exercise works of justice and charity. To loose the bands of wickedness — Namely, the cruel obligations of usury and oppression. To undo the heavy burdens — Hebrew, the bundles of the yoke, as in the margin; by which may possibly be intended bundles of writings, acknowledgments, bonds, mortgages, &c., which the usurers had lying by them. The former are thought to relate to unjust and unlawful obligations, extorted by force or fear, which the prophet would have cancelled: this latter, to just debts contracted through poverty and necessity, the rigour whereof he would have abated. And to let the oppressed go free — Those grieved or vexed, whether by the griping of usury or the bonds of slavery, accompanied with cruel usage; or those confined or shut up in prisons; and that ye break every yoke — Namely, which is grievous; that you free your dependants and servants, and all that are under your power, from all sorts of vexations and oppressions.

Verse 7
Isaiah 58:7. Is it not — Namely, the fast that pleases me. Having shown the evil they were to abstain from in order to keep an acceptable fast, namely, every species of cruelty, he here proceeds to speak of the duty that was required, namely, the exercise of every kind of mercy, as a necessary fruit of true repentance, Daniel 4:27; Luke 19:8. For there are two parts of righteousness toward our neighbour; one, to do wrong to no man; the other, to do good to all: which two must always go together, and never be separated from each other, especially in acts and seasons of humiliation. And, as under the evils here mentioned are comprehended all other evils whatsoever, all which men must abstain from if they would give evidence of true humiliation and godly sorrow, so in the duties here spoken of are comprised all the duties, to the practice of which they ought to apply themselves as the effects of true repentance. To deal — The word פרס properly signifies to divide, or to break into parts; thy bread to the hungry — Bread is here put for all things necessary for the support of human life, any or every kind of food. And that thou bring the poor — Those that are not only needy, as to their present condition, but helpless, and utterly unable to support themselves; that are cast out — Forced from their dwellings, deprived of house and harbour by the injustice of the powerful, or by persecution for conscience’ sake, and who are thereby become wanderers, and have no abiding place; to thy house — That thou be hospitable, and make thy house a shelter to them, or provide lodging for them. When thou seest the naked — Those that either have no clothes, or are so poorly clothed that their clothing is not sufficient to preserve them from perishing by cold; that thou cover him — That thou give them raiment suited to these wants, James 2:15-16. And that thou hide not thyself — That thou not only seek no occasion to excuse thyself, but that, out of compassion, thou apply thyself heartily and speedily to his relief; that thou be not like the priest and Levite, but like the good Samaritan, Luke 10:31-35. From thine own flesh — Some restrain this to our own kindred, but this would confine our charity within too narrow a compass, inasmuch as often, nay, perhaps most commonly, the necessities of others are greater than those of our own relations; neither is it congruous, that the other words here should be taken in the greatest latitude, and this alone be confined within such narrow limits. Our Saviour teaches us to consider every man as our neighbour. And surely we can look on no man but there we contemplate our own flesh; and therefore it is barbarous, not only to tear, but not to love and succour him. Therefore feed him as thou wouldest feed thyself, or be fed; shelter him as thou wouldest shelter thyself, or be sheltered; clothe him as thou wouldest clothe thyself, or be clothed, if in any of these respects thou wert in his circumstances.

Verse 8
Isaiah 58:8. Then shall thy light — Matter or cause of rejoicing, break forth as the morning — Arise as certainly and speedily as in the morning the light arises out of darkness. It shall not only appear, but break, or dart itself forth, notwithstanding all obstructions, as the sun breaks and pierces through a cloud. So ready is God to help his people when they are truly humbled! Thus quickly and clearly does salvation break forth upon them! And thy health shall spring forth speedily — The recovery of thy former prosperous condition. Another metaphor to express the same thing. And thy righteousness shall go before thee — To prepare thy way to safety and happiness; ensuring to thee, O my church, the peculiar direction and care of thy God, and the favour and approbation of wise and good men; see Romans 14:17-18. Or manifold blessings shall be bestowed upon thee, upon all occasions, as the reward of thy righteousness. The glory of the Lord shall be thy rereward — The glorious presence, power, and providence of God shall protect and secure thee. Thus the angel of his presence secured the Israelites when they came up out of Egypt. Or, the meaning may be, A glorious state shall succeed this thy present calamitous condition.

Verse 9-10
Isaiah 58:9-10. Then shalt thou call, &c. — They made great complaint, Isaiah 58:3, that God took no notice of their services, which complaint he seems now to refer to, as if he had said, These conditions being observed, call upon me, and thou shalt see I will regard, Psalms 34:15. The Lord shall answer — He will give an effectual demonstration that he hears thee. He shall say, Here I am — A phrase that signifies a person to be ready at hand to help. If thou take away from the midst of thee — From among you; the yoke — All those pressures and grievances before mentioned. The putting forth of the finger — Done by way of scoff, or disdainful insulting; and speaking vanity — Any kind of evil words. Bishop Lowth renders it, “The pointing of the finger, and the injurious speech.” If thou draw out — Open, as when we open a store to satisfy the wants of the needy; thy soul to the hungry — Thy affection, that is, thy pity and compassion, to those in want of the necessaries of life; and satisfy the afflicted soul — With a real, substantial benefit, not contenting thyself with giving him merely kind words. For here the prophet expresses the work that is to be done, as in the former clause the affection wherewith it is to be done; otherwise it would only be what the Apostle James reproves, James 2:15-16. Then shall thy light rise in obscurity — See on Isaiah 58:8; and thy darkness be as the noon-day — In the very darkness of the affliction itself, thou shalt have comfort, Psalms 112:4. There it shall be as the morning, still increasing, here as the noon-day, in its zenith, and height of perfection.

Verse 11-12
Isaiah 58:11-12. And the Lord shall guide thee — Namely, as a shepherd leads his sheep. He adds continually, to show that his conduct and blessing should not be momentary, or of a short continuance, but all along as it was to Israel in the wilderness. And satisfy thy soul in drought — Thou shalt have plenty, when others are in scarcity. And make fat thy bones — This may be spoken in opposition to the sad effects of famine, whereby the flesh is consumed away, that it cannot be seen, and the bones that were not seen, stick out. Thou shalt be like a garden — If thou relieve the poor, thou shalt never be poor, but as a well-watered garden, always flourishing. Like a spring, whose waters fail not — Hebrew, deceive not, a metaphor which further signifies also the continuance of this flourishing state, that it should not be like a land-flood, or brooks, that are soon dried up with drought. Thou shalt be fed with a spring of blessings, that will never fail. And they of thee — A remnant of thee, or rather, thy posterity, shall build the old waste places — The places which have long lain waste. Bishop Lowth renders it, The ancient ruins. If understood of the Jews returned from Babylon, the meaning is, that they should rebuild Jerusalem and the temple, with the other cities and towns of Judea. The foundations of many generations — Either the foundations that were laid many generations ago, or that should continue for many generations yet to come. And thou shalt be called — That is, deservedly, and to thine honour, the repairer of the breach — Or, breaches; for the word is put here collectively for those breaches which God’s judgments had made among them, by suffering their enemies to demolish their cities and towns, and to destroy their state. The restorer of paths — Those paths that led from city to city, which, being now laid desolate and uninhabited, were grown over with grass and weeds; to dwell in — These accommodations being recovered, their ancient cities might be fit to be re-inhabited. According to Vitringa, who considers the whole of this and the preceding verse as being metaphorical, the meaning is, “That from the city of God, (the spiritual Jerusalem,) flourishing in the manner above described, should go forth, those who should renew and restore the churches long laid waste, as immersed in thick darkness and superstition, and governed by faithless pastors, and so unworthy the name of the churches of God; and who should collect together, erect, and build anew the foundations of those churches; that is, the heads of Christian doctrine delivered by the prophets and apostles, which, though they had retained them in the confession of their faith, they had mixed with heterogeneous doctrines; so that they might be esteemed as wholly subverted and overthrown.”

Verse 13
Isaiah 58:13. If thou turn away — If thou take no unnecessary journeys, nor do any servile works on the sabbath day; or, metaphorically, if thou keep thy mind and affections disengaged, and free from secular cares and concerns, and restrain thyself from whatever might profane it; from doing thy pleasure on my holy day — From taking the liberty of doing what thou pleasest, without the control and restraint of conscience and the law of God; or from indulging thyself in the pleasures of sense and carnal delights; and call the sabbath a delight — Not looking on the duties of it as a burden and drudgery, but performing them with cheerfulness, and delighting in all its ordinances and services; the holy of the Lord — Or, to the Lord, that is, dedicated to him, consecrated to his service; honourable — Namely, the chief of days, worthy of all honour, and therefore honourable because holy: and shalt honour him — That is, The Lord, whose day it is; not doing thine own ways — Or works, or pursuing thy usual course of life, or thy worldly business; nor speaking thine own words — The words that are thine own, in opposition to what God commands to be spoken; words proceeding from the corruption of human nature, or the vanity of the human mind; or, not speaking words unsuitable to the work of the day, tending neither to thy edification nor comfort. 

Verse 14
Isaiah 58:14. Then shalt thou delight thyself in the Lord — This refers to the preceding verse, as if he had said, If thou wilt delight thyself in the sabbath, then thou shalt delight in the God of the sabbath, namely, in his goodness and faithfulness to thee, and in the assurance of his love and favour. I will cause thee to ride, &c. — Thou shalt be above the reach of danger. And feed thee with the heritage of Jacob — Thou shalt enjoy the good of the land of Canaan, which God promised as a heritage to Jacob and his seed, Genesis 35:12. Or, figuratively understood, thou shalt enjoy temporal as well as spiritual blessings. The Lord will withhold from thee no manner of thing which he sees to be for thy prosperity and happiness. For the mouth of the Lord hath spoken it — The promise is sure, and shall infallibly be fulfilled, having proceeded from the mouth of him who cannot lie. 

59 Chapter 59 

Verse 1-2
Isaiah 59:1-2. Behold, the Lord’s hand is not shortened — He is not grown weaker than informer times, but is as omnipotent as ever he was; neither his ear heavy — Or dull of hearing: he is not like your idol gods, that have hands and cannot help, and ears and cannot hear. But your iniquities have separated — Have been as a thick wall, between you and your God — And have set him at a distance from you, Proverbs 15:29. “The reason of the continuance of your calamities is not any want either of power in God to deliver you, or of goodness to hear your prayers: but your own iniquities make him a stranger to you, interrupt the correspondence that used to be between God and his people, and stop the course of his blessings.” — Lowth. 

Verse 3
Isaiah 59:3. Your hands are defiled with blood — Here the prophet proceeds from a more general to a more particular charge against them. By blood, we are to understand, either murders and bloodshed, properly so called, or ways of injustice, extortion, oppression, and cruelties, whereby men are deprived of a livelihood: hence, hating our brother is called murder, 1 John 3:15, and the inhabitants of Jerusalem murderers, Isaiah 1:21. And your fingers with iniquity — This is added to aggravate their sin; as if he had said, Not only your hands, but your fingers are defiled, and not the least part of you is free from injustice. Your lips have spoken lies — Not only properly so called, but perjuries, slanders, and false accusations: you have not only offered violence to your neighbours by your hands, but circumvented them by your lips. Your tongue hath muttered perverseness — Perverse words, or such as were contrary to God’s word and will. When they could not, for shame, utter their malice against their neighbours aloud, nor dared to do it for fear of being convicted of falsehood, and put to confusion, they muttered it secretly.

Verse 4
Isaiah 59:4. None calleth for justice — None seek to redress these wrongs and violences; they commit all rapines and frauds with impunity; they trust in vanity — In vain and empty words, void of all consistency; or, in vain things, such as their idols were, often called vanity and nothing, 1 Corinthians 8:4; or in their own power, craft, and policy, whereby, laying aside justice, they oppressed others. And speak lies — This may refer to the judges, lawyers, and false prophets, who told them they should not go into captivity; as if he had said, They speak that which they know to be false. They conceive mischief and bring forth, &c. — These two words, conceiving and bringing forth, denote the whole contriving and perfecting of their wickedness.

Verse 5-6
Isaiah 59:5-6. They hatch cockatrice’ eggs — They contrive and execute wicked purposes and practices, whereby sure and sudden destruction is brought upon themselves and others. Of the cockatrice, or basilisk, as it should rather be rendered, see on Isaiah 14:29. One kind is put for any venomous creature. The speech is proverbial, signifying, by these eggs, mischievous designs, and by hatching them their putting them in practice. And weave the spider’s web — Another proverbial speech, whereby is signified, both how by their plots they weaved nets, laid snares industriously with great pains and artifice, to entrap or entangle others; and also how their designs would come to nothing, as the spider’s web is soon swept away. He that eateth of their eggs — That converses and joins with them in their mischievous designs, and partakes of the fruits thereof; dieth — Is seduced into destructive errors and vices, or involved in ruin. And that which is crushed — In order that it may be eaten; breaketh out into a viper — A poisonous viper proceeds from it. The more any one partakes of their counsels, the more he is infected, such a deadly poison lies imbodied in them. Their webs shall not become garments — Though they are finely wrought, yet they are too thin and weak to be of any use; that is, their contrivances and deep designs shall not advantage them. Neither shall they cover themselves, &c. — Their works shall neither cover nor defend the actors. Their works are works of iniquity — Of injustice, whereby they grieve, vex, and injure their brethren. And the act of violence is in their hands — They exercise themselves in all acts of violence and oppression.

Verse 7-8
Isaiah 59:7-8. Their feet run to evil — This seems to be taken from Proverbs 1:16; where see the note. He had spoken of their hands, fingers, lips, tongues, &c., before, and now he speaks of their feet, to show that they were wholly set upon mischief. Their thoughts are thoughts of iniquity — Their minds and hearts are wholly set upon committing wickedness, and doing injuries: they not only do evil, but do it deliberately. Wasting and destruction are in their paths — In what way or work soever they are engaged, it all tends to ruin and destruction. It is a metaphor taken from an overspreading torrent, or sweeping plague, or from beasts of prey, that tear and devour whatever comes in their way. The way of peace they know not — They live in continual contentions and discords, and break in pieces the very bonds of society. And there is no judgment — No justice, equity, faith, or integrity, which are the foundation of judgment; in their goings — In their conduct or actions. They have made them crooked paths — They have turned aside from the way of God’s commandments, which are a plain and straight way, into the crooked and winding paths of craft, subtlety, and selfishness. Whosoever goeth therein shall know no peace — Shall experience none. Whosoever shall do as they do, and be turbulent and perverse as they are, will have as little peace within, or happiness without, as they have.

Verses 9-11
Isaiah 59:9-11. Therefore is judgment far from us — Because we have no regard for justice or honesty, God will not plead our cause against our oppressors; neither doth justice overtake us — He does not defend our rights, nor avenge our wrongs; as if he had said, If we had executed judgment and equity among one another, they would not now have been far from us. We wait for light — In what sense the Hebrews use the terms light and darkness, see before, on Isaiah 58:8; Isaiah 58:10. But behold obscurity — We are in a state of such thick darkness, that, which way soever we look, we see no hope of deliverance. We grope for the wall like the blind — As a blind man, that hath no other means of perceiving and distinguishing objects than his hands, feels for the wall, from whence he expects either direction or a resting-place to lean on; so we expect salvation, as it were, blindfold, not taking direction from the prophets, but hoping to obtain it by our cries and fasts, though we continue in our sins; and therefore may be well said to grope after it. And, or rather, yea, we grope as if we had no eyes — As if we were stark blind; we stumble at noon-day — This denotes their exceeding blindness, as a man must needs be exceedingly blind who can discern no more at noon-day than if it were midnight. We are in desolate places as dead men — He compares their calamitous state to that of men dead, without hope of restoration. We roar like bears, &c. — Thus he expresses the greatness of their anguish, which forced from them loud outcries and sorrowful lamentations. We look for judgment, &c. — See note on Isaiah 59:9.

Verse 12-13
Isaiah 59:12-13. For our transgressions — The word פשׁעונו, here used, signifies sins of a high nature, namely, such as were wilfully committed against light and knowledge; rebellious sins. Are multiplied before thee — They admit of no excuse; for they are committed before thee, and multiplied against thee, whereby thou art justly provoked to deny us all help. And our sins testify against us — The sins charged upon us are so many witnesses produced to prove our guilt. For our transgressions are with us — Are still unforgiven, and we lie under the divine wrath on account of them. As for our iniquities, we know them — We are convinced of them. In transgressing and lying, &c. — He now enumerates some of those particular sins which they profess themselves to be convinced of; by which he does not mean the sins of some particular persons, or some slight sins, but a general defection and corruption of the whole body. Transgressing here, and lying, seem to be one and the same thing, inasmuch as in their transgressing the law of God, they broke their solemn engagement to God, made upon mount Sinai. Departing away from God — Turning from God to idols. Speaking oppression, &c. — As it were, talking of little else one among another, but how to oppress their neighbours, and apostatize from God. Conceiving and uttering — That is, first contriving in their hearts false accusations against their neighbours, and false worship, to the dishonour of God; laying the contrivances so that they might be effectual, and then uttering them; from the heart — And when they dealt with men in ways of fraud, it was from the heart; but when they spake with God, it was but from the lips.

Verse 14-15
Isaiah 59:14-15. And judgment is turned away backward — He speaks here of the sentences in courts of judicature, which were contrary to right and justice; as if he had said, God denies you justice, as you have denied it to others. And justice standeth afar off — Justice and judges are at a great distance from each other; for truth is fallen — Truth is cast to the ground, and justice trampled under foot; in the street — Even in public. And equity cannot enter — No such thing will be admitted in the courts. Yea, truth faileth — Truth is more than fallen, which he had said in the last verse; it faileth. If it had been only fallen, it might have recovered itself again: but its failing denotes the loss of its very vitals; as being everywhere neglected, in the court, in the city, in the country; in inferior as well as superior ranks; in the streets, in the gates, in the markets, in the fairs; in all public places of commerce: as if he had said, All things are amiss; neither judgment, nor justice, nor truth is to be found among us; but fraud and deceit; yet none are troubled on account of it. And he that departeth from evil — That separateth himself from evil things and evil persons, that will not be as vile as others; maketh himself a prey — Or, as משׁתולל is rendered in the margin, is accounted mad; is laughed at. Josephus tells us, that immediately before the destruction of Jerusalem, it was a matter of scorn to be religious. The translators reach the meaning of the word by prey: the wicked, like wild beasts, endeavouring to devour such as are not as bad as themselves: where wickedness rules, innocence is oppressed. For they that are simple and innocent are outwitted by the crafty and fraudulent, as not being willing, or rather, not daring to oppose fraud with fraud, but doing all things in sincerity. And the Lord saw it — Took notice of it; it was not hid from him. It is spoken of God after the manner of men. And it displeased him, &c. — As if he had said, If you would know why God is so angry with you, it is for such things as these; the Lord observes them, and they are great evils in his eyes.

Verse 16
Isaiah 59:16. And he saw there was no man — Namely, to intercede, which is understood from the following words; or no man to help in such a case, and to appear in the behalf of equity. See Ezekiel 22:30. And wondered — Hebrew, וישׁתומם, was amazed, or astonished, an expression which denotes both God’s solicitude about their condition, and their stupidity, in not laying it to heart themselves, especially considering that they had been a people well instructed, and yet, when under the guilt of such gross sins, should be no more solicitous to obtain pardon. Therefore, or, yet, his arm brought salvation unto him — That is, to his people; and his righteousness it sustained him — His justice; seeing there could be no justice found among them, he would avenge the innocent himself. Since magistrates and societies for the reformation of manners fail of doing their part, the one will not do justice, nor the other call for it, God will let them know he can effect it without them, and thus prepare his people for mercy. And then the work of deliverance shall be wrought by the immediate influence of the divine grace on men’s spirits, and of the divine providence on their affairs. When God stirred up the spirit of Cyrus, and brought his people out of Babylon, not by human wisdom nor power, but by the Spirit of the Lord, then his own arm brought salvation to them, which arm is not shortened now.

Verse 17-18
Isaiah 59:17-18. For he put on righteousness as a breast-plate — God, resolving to appear as a man of war, puts on his armour; he calls righteousness his breast-plate, to show the justness of his cause, as also his faithfulness in making good his promises. And a helmet of salvation upon his head — As the breast-plate is to defend the heart, whereby God signifies the justness of his cause, and his faithfulness; so the helmet is to defend the head, the fountain of knowledge and wisdom, and therefore by this piece of armour God would have us to know that he can neither be deceived nor disappointed with regard to the execution of his designs, for the salvation of his faithful and obedient people; but will, without fail, carry them into effect. And he put on the garments of vengeance — Or garments made of vengeance: as God is said to put on the former for their sakes whom he would preserve, so he puts on these for their sakes whom he will destroy, namely, his people’s enemies. Was clad with zeal — For his own honour, and for his people’s welfare. The sum of all these expressions is, to describe both the cause and effect together; the cause was righteousness and zeal in God; the effect, salvation to his people, and vengeance on his enemies. According to their deeds — Hebrew, גמלות, recompenses, or deserts. That is, he will recompense his adversaries with those effects of his fury that they have deserved. To the islands he will repay recompense — He will execute judgment on his enemies to the most remote parts of the earth. 

Verse 19
Isaiah 59:19. So shall they fear the name of the Lord — Worship the Lord; from the west — The western parts of the world. And his glory — The glorious God; from the rising of the sun — The eastern parts. The sum is, the whole world shall fear and worship God, and make his name renowned, laying aside their idolatries: and it may be referred, 1st, To the deliverance of God’s people out of Babylon: men shall reverence and adore him when they shall hear how he hath delivered his people, and executed vengeance on their enemies. Or, 2d, To the redemption by Christ, and the calling of the Gentiles. See Malachi 1:11. When the enemy shall come in like a flood, &c. — When nothing seems able to withstand the enemies of God’s church, but they carry all before them as a flood overruns a country, then God himself shall give them a remarkable check, and visibly interpose in behalf of his oppressed people. The prophet, however, may be understood as speaking of Satan, the grand enemy of God’s church, and as signifying that at what time soever he or his instruments should make violent attacks on God’s people, and should endeavour to bear down all before them, by an inundation of infidelity, impiety, and wickedness; the Spirit of God would lift up his standard, and call together his armies, to oppose these enemies’ progress, and subvert their cause. “There can be no doubt,” says Mr. Scott, “but the grand accomplishment of this prophecy is future: and as they, among whom iniquity so abounded, antecedent to this happy change, are spoken of as the professed people of God, and are not accused of idolatry, and as the Lord is represented as wondering that there was no intercessor among them, it is more natural to interpret it of corrupt and degenerate Protestants, than either of the Jews, who are avowed enemies to Christianity, or of Papists, who retain the worship of images, saints, and angels.”

Verse 20-21
Isaiah 59:20-21. And, or, moreover, the Redeemer shall come to Zion — To Jerusalem, or to his church, often signified by Zion, namely, Christ shall come, of whom the apostle expounds it, Romans 11:26; the prophets usually concluding their promises of temporal deliverances with the promises of spiritual, especially such, of which the temporal were evident types. And unto them that turn from transgression, &c. — As he will come in the flesh, and tabernacle among his people; so he will come, by his Spirit, to those of them who turn from their sins unto God, (see John 14:15-23,) and will dwell in their hearts, (Ephesians 3:17,) so that they shall have Christ in them, the hope of glory, Colossians 1:27; Christ living in them, Galatians 2:20. This is my covenant with them — What I have promised to them that turn from their iniquities. My Spirit that is upon thee — Namely, upon Christ: see Isaiah 11:1-3. The Spirit promised to the church was first upon him, and from him, the head, that precious ointment descends to the skirts of his garments. And my word that I have put into thy mouth — Which thou hast uttered by virtue of my Spirit; shall not depart out of thy mouth — But thou shalt continue to be the Word made flesh, the wisdom of God incarnate, the great teacher of thy people, and the light of the world, till the consummation of all things. Nor out of the mouth of thy seed, &c. — But it shall dwell richly in them in all wisdom, capacitating them to teach, admonish, reprove, rebuke, exhort, and comfort one another, speaking with grace in their hearts: from henceforth and for ever — Always, even unto the end of the world; for the world being permitted to stand for the sake of the church, we may be sure that as long as it doth stand, Christ will have a church in it. Upon the whole, the meaning of this promise is, that God will give and continue his word and Spirit to his people, throughout all generations. 1st, There shall be some in every age, in whose hearts he will work, and in whom he will dwell, and thus the Comforter shall abide with the church for ever, John 14:16. 2d, The word of Christ shall always continue in the mouths of the faithful, that is, there shall be some in every age who, believing with the heart unto righteousness, shall, with the tongue, make confession unto salvation: and there shall still be a seed to speak Christ’s holy language, and profess his holy religion. Observe well, reader, the Spirit and the word go together, and by them the church is upheld. The word in the mouths of our ministers, nay, in our own mouths, will not profit us, unless the Spirit work with the word, and give it efficacy to enlighten, quicken, renew, and comfort us. The Spirit, however, doth his work by the word, and in concurrence with it; and whatever is pretended to be a dictate of the Spirit must be tried by the Scriptures. On this foundation the church is built, stands firm, and shall stand for ever; Christ himself being the chief corner- stone. 

60 Chapter 60 

Verse 1
Isaiah 60:1. Arise, &c. — The prophet here addresses the church of God, which he supposes to be sitting sorrowful, and exhorts her to awake and arise from a state of darkness and mourning, and enter into a state of light and happiness, “now that her salvation, so long desired and hoped for, is at hand, and the divine glory is about to rise upon her, and illuminate the nations and people who had hitherto sat in thick darkness.” See Vitringa. The reader will observe the exhortation is accommodated to the Jewish or Hebrew style, wherein, as by lying down is signified a servile and calamitous condition, (Isaiah 47:1,) so, by rising, and standing up, a recovery out of it into a free and prosperous state, as may be seen frequently. Shine — Discover thyself, as a luminary breaking forth from a dark night. Show thy native beauty: suffer thyself to be so strongly irradiated by the glory of the Lord, that thou mayest not only be enlightened, but mayest be able to enlighten others. For thy light is come — Thy flourishing and prosperous condition, an allusion to people’s rising, when after a dark night the light breaks forth upon them. And the glory of the Lord — Glorious light, grace, and salvation from the Lord; or a bright display of the glory, that is, of the glorious attributes of the Lord; or, the Lord of glory, Christ, is about to make himself glorious, in some wonderful work, for thy salvation. Is risen upon thee — Like as when the sun, arising, spreads his light everywhere, leaving no place dark. Thus shall the church of God be fully illuminated in the latter days, and thus shall she shine for the perfect illumination of all flesh: see Isaiah 11:9; and Zechariah 14:7. In his description of this perfect state of the Christian Church, this evangelical prophet is here peculiarly eloquent, displaying it “in the most splendid colours, and under a great variety of images, highly poetical, designed to give a general idea of its glories, when the fulness of the Gentiles shall come in, and the Jews shall be converted and gathered from their dispersions, and the kingdoms of this world shall become the kingdoms of our God, and of his Christ.” — Bishop Lowth.

Verse 2
Isaiah 60:2. For, behold, darkness shall cover the earth — Ignorance, idolatry, and all kinds of errors and vices; and gross darkness the people — Like that of Egypt; the most palpable blindness and infatuation as to divine things; but the Lord — Christ, the bright and morning-star, the day- spring from on high, or, rather, the Sun of righteousness, Revelation 22:16; Luke 1:78; Malachi 4:2; shall arise upon thee — By his gospel and his grace, bringing light to those that before sat in darkness, and in the shadow of death; and his glory shall be seen upon thee — Shall be wonderfully conspicuous. “The design of the Holy Spirit in this clause, as I suppose,” says Vitringa, “is to describe the state of the nations of the world, at the time when God should illuminate the church with this light, as if by a new advent of his Son, and a repeated manifestation of his divine kingdom. Almost all the world should be found in a similar state of darkness to that wherein the Son of God found it at his first coming; and if we might form any judgment from the state of things, from the darkness which now overspreads the earth, through the prevalence of Popery, infidelity, and immorality, in the countries professing Christianity, and Mohammedanism and paganism in the other regions of the earth, we may reasonably conclude, that these words of the prophet, at the period alluded to, will not want their exact completion.”

Verse 3
Isaiah 60:3. The Gentiles shall come to thy light — Or, shall be allured by thy light to come to thee, as travellers in a dark night, and out of their way, when a light discovers itself make to it; so the doctrine of the gospel shall shine so bright, and be made so conspicuous by preaching and miracles, that well-disposed heathen shall not only congratulate them that profess it, and wish them much joy, but shall rejoice to participate with them in their happiness. A plain prophecy this of the calling of the Gentiles, a promise of which was made to Christ, Isaiah 49:6. And, or Yea, kings to the brightness of thy rising — That is, the greatness and glories of the church shall attract the eyes of kings, and make them willing to become her proselytes. Or, to add to thy lustre, thou shalt not only be honoured by the conversion of mean persons, but even of honourable personages, yea, of kings, embracing the Christian faith, and submitting themselves to Christ’s sceptre and government: see Isaiah 49:23.

Verse 4-5
Isaiah 60:4-5. Lift up thine eyes round about — Or, in a circle, into all parts of the earth. He seems to refer to the apostles and disciples, with their successors, carrying the gospel into all quarters of the world. And because it would be, as it were, a thing incredible, he bids them lift up their eyes, as if they were to behold it in some vision, or upon some watch-tower in Jerusalem. See the like expression Isaiah 49:18. All they gather themselves together — He speaks of the coming in of all nations to embrace the gospel, and unite themselves to the Christian Church. Thy sons shall come from far — From the remotest parts, having heard the report of thee. And thy daughters shall be nursed at thy side — Shall be brought unto thee tenderly, as it were in persons’ arms, (Isaiah 49:22,) and shall have their education with thee from their infancy: there, where alone the sincere milk of the word is to be had, must the church’s newborn babes be nursed, that they may grow thereby, 1 Peter 2:2. Then thou shalt see — With delight, the multitudes of thy children running to thee; and flow together — As when two rivers meet, and, joining their waters, run sweetly together, as one and the same river. This denotes the abundance of their united joys and delights. Or the words may mean, they shall flock together to behold such an amazing sight. And thy heart shall fear — Or stand amazed, to see such multitudes come to the Lord Christ; and be enlarged — Both with joy and love. Because the abundance of the sea — The islands of the sea, the nations; shall be converted unto thee — Shall turn to thee in religion and affection; they that formerly so much hated thee shall now love thee. Or the sense is, The wealth and traffic of those who trade by sea, the riches of the merchants, shall be converted to thy use rather than to the use of the owners thereof. The forces of the Gentiles shall come unto thee — Thou shalt not only have the wealth, but the strength of the nations to stand by thee, to protect thee, and aid thy endeavours to evangelize the world.

Verse 6-7
Isaiah 60:6-7. The multitude of camels — The treasure that is brought upon camels. By these, and such like figurative expressions in several verses of this chapter, is implied the coming in of all nations to Christ, and therefore they are brought in as presenting the chief commodities of their respective countries. The dromedaries — Or, also, or, even the dromedaries; which are a sort of lesser camel, so called from their swiftness in running. For it is said by the Arabs that they will run as far in one day as their best horses will do in nine; and therefore they are chiefly used for riding: for which they are the more fit, because, as Pliny observes, they can endure the want of water four days together. Of Midian and Ephah — The Midianites and Ephahites were descended from Abraham, by Keturah, and dwelt beyond Arabia, where camels were very numerous, 7:12. All they from Sheba — A country in Arabia Felix, whose queen it was that came to visit Solomon, and her bringing gifts might be a type of this. They shall bring gold and incense — The principal commodities with which this country abounded, by which we are to understand whatever is precious. All the flocks of Kedar — Arabia Petrea, or stony Arabia, the people inhabiting which being principally shepherds. They shall come up with acceptance — They shall not now, as heretofore, be rejected. I will glorify the house of my glory — He alludes to the temple, but must be understood as intending the gospel church, built of living stones, of which the temple at Jerusalem, with all the splendour of its ornaments, and the whole multitude of its sacrifices and oblations, was but a typical or shadowy representation.

Verse 8
Isaiah 60:8. Who are these that fly as a cloud — These metaphors import the number, as well as speed, of those that should be begotten by the apostles’ doctrine. “By this new crowd of believers hastening to the church,” Vitringa understands “the Greeks and Asiatics, and those of the west groaning under the Ottoman empire, who, having long sat in a state of ignorance and superstition, at this period shall be freed from their yoke, and hasten to the enlightened church in multitudes, like a cloud, and with zeal and impetuosity, (like doves to their cotes or holes,) when once made acquainted with the wonderful change of things, and the mighty works wrought by God for the deliverance of his people. The flight of doves, especially when they return to their cotes, is remarkably swift and precipitate.” 

Verse 9
Isaiah 60:9. Surely the isles shall wait for me — The countries remote from Judea, and especially the islands and continents of Europe, generally intended by the term isles. And the ships — To convey them to me; of Tarshish first — Those that traffic by sea. In naming this, he implied all places that had commerce with other nations. Concerning Tarshish, see note on Isaiah 2:16. To bring thy sons from far — From the most distant countries; their silver and their gold with them — With all their treasure; unto the name of the Lord — To be presented to the Lord, and employed for the advancement of his glory, and the benefit of his church and people. Because he hath glorified thee — He will make thee honourable in the eyes of the world, and that especially by setting up the ministry of the gospel in the midst of thee.

Verses 10-12
Isaiah 60:10-12. And the sons of the stranger — Namely, such as were not Israelites born, but of Gentile race; and he puts sons of strangers, by a usual Hebraism, for strangers; shall build up thy walls — As Gentile proselytes to the Jewish religion assisted the Jews in repairing the walls of Jerusalem upon their return from captivity, so Gentile converts to Christianity assisted the apostles, evangelists, and other ministers of Christ, who were of Jewish extraction, in building and adorning the Christian Church: and for many ages its builders have been almost wholly of Gentile race. And their kings shall minister unto thee — Ecclesiastical history affords us many instances of kings and princes that were great benefactors to her, among whom Constantine greatly excelled. For in my wrath I smote thee, &c. — As I afflicted thee in mine anger, so out of my compassions I will abundantly bless thee. “The discourse here,” says Vitringa, “rises, and will continue to rise till the end of the section, that the blindest may discern spiritual things involved in these corporeal figures and emblems. It is not sufficient that the nations only, with their wealth and possessions, shall be added to the church, and perform all requisite offices toward it, but kings and princes also shall come: nor shall they come alone; a great retinue shall attend them: nor shall instances of their approach be few and rare, but common and frequent; insomuch that the gates of the city shall be always left open to receive this continual accession of kings and people.” The nation, &c., that will not serve thee — Do offices of kindness to thee, as the word ועבדו is used Isaiah 19:23, or, that will not submit to Christ’s sceptre; shall perish — Shall not only be subdued to thee, but shall be destroyed by the sword, or famine, or pestilence, or some other of the divine judgments. Yea, those nations shall be utterly wasted — Shall, by the peculiar interposition of a righteous providence, be brought to desolation. “This,” says Lowth, “must relate to the latter days, as the Scripture calls them, when the church shall become a great mountain, and break in pieces all the kingdoms of the earth, according to Daniel’s prophecy, Daniel 2:35; Daniel 2:44.”

Verse 13
Isaiah 60:13. The glory of Lebanon shall come unto thee — As Lebanon furnished cedars, and other choice timber, for building and beautifying Solomon’s temple, so shall different nations contribute what is most excellent and suitable among them for supporting, establishing, enlarging, and adorning the church of Christ, here called the place of God’s sanctuary, with allusion to the temple, an eminent type of it. See note on Psalms 46:4-5. And I will make the place of my feet glorious — The Christian Church, so called in allusion to the ark in the most holy place of the tabernacle and temple, where the divine glory, termed by the Jews the Shechinah, was wont to appear between the wings of the cherubim, over the mercy-seat, which was, as it were, the footstool of that glorious symbol of God’s presence.

Verse 14
Isaiah 60:14. The sons of them, that afflicted thee — Their posterity, or themselves, for it is the manner of the Hebrews so to speak; shall come bending unto thee — Humbling themselves as penitents, and thus manifesting their respect and reverence for thee. They shall acknowledge their former errors, or the errors of their fathers, and instead of being persecutors shall become proselytes. And all they that despised thee — As a poor, mean, insignificant, and despicable people; shall bow themselves down at the soles of thy feet — Shall prostrate themselves before thee as humble suppliants, or rather before Christ, the head, husband, and king of his church. And they shall call thee, The city of the Lord — They shall acknowledge thee to be so, and to be so called, both from the love that God hath to thee, and from the presence of God with thee. As there is no account of any thing like this happening to the Jews, that any people, who had before persecuted and afflicted them, came and made submission to them in such a suppliant manner as is here represented, this must, of necessity, be considered as a description, either, 1st, Of that change of things which was made in the Roman empire, when the highest powers in it, even the emperors themselves, became Christians, in consequence of which the heathen became suppliants to the Christians, whom they had before treated in the most cruel and barbarous manner: or, 2d, Of that still greater change which shall take place, in this respect, when the kingdoms of this world shall become the kingdoms of our God and of his Christ, and he will make his church’s enemies to come and worship, that is, to prostrate themselves before her feet, and to know that he has loved her, Revelation 3:9.

Verse 15
Isaiah 60:15. Whereas thou hast been forsaken — Both of God, as to outward appearance, and man; and hated — Either slighted and neglected, or suffering actual miseries and slaughters; so that no man went through thee — Thy streets were left desolate and thou wast in a manner depopulated. The state of the Christian Church, during the dark and persecuting ages of Popery, is here described, in language borrowed from Jerusalem lying in desolation. I will make thee an eternal excellency — Being reformed from idolatry and other superstitions and abominations, and thy members being enlightened with the truth, and regenerated by the grace of God, and thereby rendered wise and holy, thou shalt be blessed and exalted with continual tokens of the divine favour, and made a lasting and increasing blessing in the world. The Hebrew, לגאון עולם, is literally, for a lifting up, or, an exaltation, continually, or, for ever. A joy of many generations — Hebrew, Of generation and generation. The meaning is, that the church’s prosperity and happiness should be the rejoicing and comfort of many succeeding ages, or the matter of their great and continual rejoicing. Bishop Lowth translates this clause, I will make thee an everlasting boast, a subject of joy for perpetual generations. It cannot be said of the Jewish nation, since this was uttered, that it has in any degree answered these characters. For after their restoration to their own land, they were first in subjection to the Persians, afterward to the Macedonians, the successors of Alexander the Great; whose yoke they had scarcely shaken off, when they fell under the power of the Romans, who treated them with great severity, and at last destroyed them, together with their city of Jerusalem, almost to an entire extirpation. So that we are compelled to look for the accomplishment of this prophecy in the Christian Church, the perpetual excellences of which far exceed those of the Jewish, and in the glorious privileges and blessings of the religion of Christ, which are indeed, and will be, the joy of many generations.
Verse 16-17
Isaiah 60:16-17. Thou shalt also suck the milk of the Gentiles — A metaphor taken from children drawing nourishment from the breast. The sense is, that the church should draw, or receive, the wealth of nations, and the riches and power of kings, and whatever is most excellent; and that it should come freely and affectionately, as milk flows from the breast of the mother. And thou shalt know — Namely, shall experience; that I the Lord — Hebrew, Jehovah; am thy Saviour — That I have undertaken to save, and that I do and will save thee; the mighty One of Jacob — Not only of the literal, but also, and especially, of the spiritual Jacob, or Israel: as if he had said, These things will certainly be accomplished, for he is the mighty God, and so is able; and the God of Jacob, and so is obliged by covenant with, and relation to them, to deliver and protect his people. For brass I will bring gold, &c. — Here we have the effect of the preceding promise: Thy poverty shall be turned to riches, all things shall be altered for the best: it is an allusion to the days of Solomon, when gold was as plentiful as brass. If these words be considered as intended to be taken literally, it is sufficiently evident that they are not applicable to Jerusalem, which was never so enriched, after it was rebuilt, as to have greater riches than the Jews possessed before the wars which they waged with the Babylonians; nor was their state happier. And after Herod the Great, they were in a much worse condition, Judea being reduced to a province of the Roman empire, and governed and pillaged by the deputies or vicegerents of the emperors. Therefore all this is undoubtedly spoken of the Christian Church and of spiritual riches, namely, the privileges and blessings of the gospel. I will also make thy officers peace — That is, men of peace, loving, meek, and friendly. This was far from being the case with the Jews after their return out of captivity; for, though those who were first set over them, after their return, namely, Zerubbabel, Nehemiah, and others, governed them peaceably and mildly, yet it was not so in the following times; and after their high-priests took upon them the government, they grievously plundered and oppressed the people, and contended with one another with the most outrageous and cruel discord, as appears from Josephus, the Jewish historian. But the governors of the Christian Church, that is, of that church which only deserves the name of Christian, have been, and always will be, mild and gentle, and men of peace and clemency. And thine exactors — Or rulers, as Dr. Waterland renders נגשׂי Š. Righteousness — Most righteous, as before peace was put for peaceable.

Verse 18
Isaiah 60:18. Violence shall no more be heard, &c. — Neither the threats and triumphs of those that do violence, nor the outcries and complaints of those that suffer it, shall be heard again, but every man shall peaceably enjoy his own. Wasting nor destruction — Of persons or possessions, anywhere within thy borders — Thou shalt be secure from violence and injustice at home, and from invasion and war from abroad. But thou shalt call thy walls Salvation, &c. — They shall be safe and able to defend thee; thou shalt be as safe as salvation itself can make thee. And the protection and security, which God by his providence shall afford thee, shall be to thee continual matter of praise and thanksgiving. This verse, and what follows to the end of the chapter, seems to relate chiefly to that peaceable and happy state which the church shall enjoy in the latter days.

Verse 19-20
Isaiah 60:19-20. The sun shall be no more thy light, &c. — The light of the sun and moon shall not be at all esteemed in comparison of the spiritual light of the church, which shall be so glorious as to eclipse all the light formerly enjoyed by her, the divine glory and majesty illuminating her much more brightly than the luminaries of heaven illuminate and adorn the theatre of nature. Or, as Lowth interprets the clause, “God’s favour and the light of his countenance shall give her greater comfort and lustre than the light of the sun and moon doth to the world.” Every reader must perceive that the passage is metaphorical, and it is here introduced to give the church assurance of comfort, as the preceding was to assure her of safety; so that God will not only be a shield, but a sun to her, Psalms 84:11. The Lord shall be unto thee an everlasting light — Christ shall scatter all thy darkness and ignorance, enlightening and comforting thee with the doctrines of the gospel, and the graces of his Spirit, and these blessings shall be everlasting, not waxing and waning, and suffering eclipses and settings, as the sun and moon do, but shall be constant, without shadow or change; and thy God thy glory — Always giving thee reason to glory in him; or, thy relation to him, and interest in him, as thy God, shall be thy greatest honour. Thy sun shall no more go down, &c. — Thy light and comfort shall be no more withdrawn. “If the church, under the economy of the external and typical covenant, saw only a temporary light, and underwent various changes of its state, at this time it shall rejoice, for a long season with unchanged light, in a much more constant and happy state.” The days of thy mourning shall be ended — The prosperity and happiness of the church shall be perpetual and uninterrupted. Hebrew, שׁלמו, shall be recompensed, that is, Thy days of rejoicing shall abundantly recompense all thy days of mourning. Observe, reader, “Jesus Christ is the eternal Sun and Light of his church, illuminating and sanctifying it by his Spirit, filling it with his glory, and prospering its whole state by his providence, for the end of eternal joy. (See Revelation 22:5 .) Who will say that the church has ever yet enjoyed this blessing of divine providence and grace, in the full extent which is here marked out by the prophet?” — Vitringa.

Verse 21-22
Isaiah 60:21-22. Thy people shall be all righteous — Through righteousness imputed to them, Romans 4:3-8; Romans 4:23-24; implanted in them, Ephesians 4:22-24; and practised by them, 1 John 3:7; in other words, through the justification of their persons, the renovation of their nature, and their practical obedience to God’s law. “It was proper,” says Vitringa, “that the prophetic discourse, big with such excellent promises, should set forth the quality of the citizens of this blessed city; for so many and excellent privileges cannot belong to any but to such as are fitted for these times by divine grace. The prophet therefore teaches that the inhabitants of this city should be all righteous; where there can be no doubt that the righteousness of faith is meant; of living faith, purifying the soul, sanctifying the affections, abounding in charity, and never separated from true holiness: so that they who are called righteous here are the same who are elsewhere called holy.” See the following parallel passages, Isaiah 4:3; Isaiah 33:24; Isaiah 35:8; Isaiah 52:1; Zechariah 14:20-21. They shall inherit the land for ever — They shall for ever be continued as God’s peculiar people; the branch of my planting — Born again of my Spirit, created in the Messiah, unto good works, Ephesians 2:10; broken off from the wild olive, and grafted into the good olive; transplanted out of the field into the nursery; that, being now planted in God’s garden on earth, they might shortly be removed into his paradise in heaven; that I may be glorified — By the good fruit which they bear. A little one shall become a thousand — Rather, this should be rendered, A little number shall become a thousand. Though their beginning be very small and contemptible, and the members of the church very few, yet shall they greatly multiply, and increase into many hundreds of thousands and millions. Thus Daniel describes the kingdom of Christ as a stone, which, in process of time, becomes a great mountain, and fills the whole earth, which will be verified at the proper season, as it follows. I the Lord will hasten it in his time — Namely, in due time, the time that I have appointed; as if he had said, Let not this be doubted, because I have undertaken it, to whom nothing is difficult. Indeed this has been already accomplished in a considerable degree by the great progress the gospel has made. Never were means more unlikely employed to effect any purpose, never was there a stronger opposition; yet the gospel prevailed, and multitudes of both sexes, in different countries, became obedient to the faith, and looked upon it as their greatest glory. Vitringa, who closes his comment on this chapter with some excellent remarks, tending to show that it particularly refers to some future glorious state of the church, which will take place after the conversion of the Jews, and the coming in of the fulness of the Gentiles, concludes with the following important observation: “However, all our care and endeavour should be to conduct ourselves in a manner worthy of so high a hope; and we should so form our lives and manners as rather to regard things present than future; neglecting no duty of a true citizen of the spiritual Jerusalem, whereof we now profess ourselves members; that the expectation of the future may not deprive us of those blessings and privileges which God offers at present to all those who seriously and sincerely seek them; in the mean time humbly and earnestly interceding with him that his kingdom may come.” 

61 Chapter 61 

Verse 1
Isaiah 61:1. The Spirit of the Lord is upon me — To qualify me for effecting what is foretold and promised in the foregoing chapter. As Christ has applied this passage to himself, (see Luke 4:16,) and assured us that it was fulfilled in him, we may, with the utmost reason, conclude that he is here introduced by the prophet in his own person, and not that the prophet speaks of himself, as some have thought. Because, or rather, for, the Lord hath anointed me — Hath commissioned me with authority, qualified me with gifts, and set me apart, for the important offices here mentioned. Prophets, priests, and kings, among the Jews, were usually appointed and set apart to their several offices, as we have repeatedly seen, by anointing them with oil, which ceremony was used by the express command of God, and was intended to show, not only that the persons so anointed were called to, but were, or should be, qualified for, these offices, with suitable gifts and graces. But the anointing of Christ, who was to sustain offices incomparably more important, and productive of infinitely greater effects, was of another nature, he being anointed, not with external and corruptible oil, but with the eternal Spirit of the incorruptible God, which qualified him for every part of the great work to which he was called, beyond all others that were before him. Which Spirit he had without measure, John 3:34; and therefore is said (Psalms 45:7; Hebrews 1:9) to be anointed with the oil of gladness above his fellows. To preach good tidings — Namely, tidings of salvation, of pardoning mercy, of renewing grace, and of eternal glory; unto the meek — Or, poor, as the words are rendered by the LXX., whom the evangelists follow Luke 4:18; Matthew 11:5; namely, to the penitent, the humble, and poor in spirit; to whom the tidings of a Redeemer, and of salvation through him, are indeed good tidings, faithful sayings, and worthy of all acceptation. These, and even the poor, as to worldly circumstances, are best disposed to receive the gospel, James 2:5; and then it is likely to profit them when it is received with meekness, as it ought to be. This relates to Christ’s prophetic office. To bind up the broken-hearted — To give relief and comfort to persons burdened and distressed with a sense of the guilt and power of their sins, and of the wrath of God, to which they are obnoxious. It is a metaphor taken from surgeons binding up wounds: see Isaiah 1:6. This relates to Christ’s priestly office, his blood being the true expiation of sin, and the procuring cause of pardon and peace to the guilty. To proclaim liberty to the captives — Namely, liberty from the dominion and bondage of sin and Satan, of the world and the flesh, and from the slavish, tormenting fear of death and hell. This appertains to his kingly office. And those whom he, who is exalted to be a prince, as well as a Saviour, makes free, are free indeed; not only discharged from the miseries of captivity and bondage, but advanced to all the immunities and dignities of citizens. This is the gospel proclamation, and it is like the blowing of the jubilee trumpet, which proclaimed the great year of release, Leviticus 25:9; Leviticus 25:40; in allusion to which, it is here called the acceptable year of the Lord; the time in which men should find acceptance with God, which is the origin of their liberties: or, it is called the year of the Lord, because it publishes his free grace, to his own glory; and an acceptable year, because it brings glad tidings to us; and what cannot but be very acceptable to those who know the capacities and necessities of their own souls.

Verse 2-3
Isaiah 61:2-3. And the day of vengeance of our God — Namely, on those who reject or neglect these gracious offers of mercy and salvation: they shall not only be left in their captivity, as they deserve to be, but shall be dealt with as enemies. We have the gospel summed up, Mark 16:16, where that part of it, he that believeth shall be saved, proclaims the acceptable year of the Lord to those that will accept it; but the other part, he that believeth not shall be damned, proclaims the day of vengeance of our God; that vengeance that he will take on those that obey not the gospel of our Lord Jesus Christ, 2 Thessalonians 1:8; see also Hebrews 10:27-30; Matthew 24:21; Revelation 18:1. The clause seems to have an especial reference to the time in which God punished the unbelieving and disobedient Jews by the destruction of Jerusalem, and the unparalleled calamities that came upon their nation. We find Christ, in several of his discourses, threatening them with the judgments of God for their rejecting him. And he calls the destruction of Jerusalem the days of vengeance, Luke 21:22, the very expression made use of here. To comfort all that mourn — Either on account of their sins, or their sufferings, or the desolations and miseries of the spiritual Zion, his church; and who, mourning, seek to him, and not to the world, for comfort. He not only provides comfort for them, and proclaims it, but he applies and bestows it by giving them the Comforter. There is enough in him to comfort all that mourn, whatever their afflictions or sorrows may be; but this comfort is sure to them that mourn in Zion, that is, that sorrow after a godly sort, and apply by faith and prayer to God in Christ for relief and consolation. To appoint unto them beauty — Or rather, ornament, (as the Hebrew פאר more properly signifies,) for ashes. Bishop Lowth renders the clause, To give them a beautiful crown instead of ashes; the oil of gladness instead of sorrow; observing, “In times of mourning the Jews put on sackcloth, or coarse and sordid raiment; and spread dust and ashes on their heads: on the contrary, splendid clothing, and ointment poured on the head, were the signs of joy.” The oil of joy — Which makes the face to shine, instead of that mourning which disfigures the countenance, and makes it unlovely. This oil of joy the saints have from that oil of gladness with which Christ himself was anointed above his fellows. The garments of praise — Such beautiful garments as were worn on thanksgiving days, instead of the spirit of heaviness. Hebrew, כהה, contraction, dimness, or obscurity; “open joys,” says Henry, “for secret mournings. Zion’s mourners keep the spirit of heaviness to themselves, and weep in secret; but the joy, with which they are recompensed, they are clothed with, as with a garment, in the eyes of others.” Observe, reader, where God gives the oil of joy, he gives the garment of praise. Those comforts which come from God dispose the heart to, and enlarge the heart in, thanksgivings to God. That they might be called trees of righteousness — That they might be righteous persons, deeply rooted by faith in the ground of gospel truth, solid and firm in sincerity, fortitude, and patience; ornaments to God’s vineyard, and bringing forth fruit suitable to the soil wherein they are planted. The planting of the Lord — Planted by that holy Lord who, being himself holy and righteous, would plant none but such: see on Isaiah 60:21 . That he might be glorified — Namely, by the fruit they bear; for herein is our heavenly Father glorified, that we bring forth much fruit. 

Verse 4-5
Isaiah 61:4-5. They shall build the old wastes — See on chap. 58:12. As this is evidently to be understood of gospel times, the meaning seems to be, that the establishment of Christianity in the world should repair the decays of true religion, of genuine piety and virtue, which had been at a very low ebb, not only in the Gentile nations, which were all idolatrous, but also among the Jews, for many centuries. By the ministry of John the Baptist, of our Lord, and his apostles, many thousands of spiritual worshippers were raised up to God in Judea, and the adjacent parts; and when the ministers of the word were sent into the Gentile countries, the cities and provinces which had been as a wilderness, overrun with briers and thorns, became as Eden, and the deserts like the garden of the Lord: truth and grace, wisdom and piety, godliness and righteousness, with joy and gladness, were found therein, thanksgiving and the voice of melody, Isaiah 51:3. And strangers — Namely, Gentiles, such as were not of the natural race of the Jews, but Gentile converts; shall stand — Ready to be at thy service; and feed your flocks — The churches, with the word of God. And the sons of the alien — The same with the strangers before mentioned, or their successors; shall be your ploughmen, &c. — Shall manage the whole work of God’s spiritual husbandry. See 1 Corinthians 3:6-9.

Verse 6-7
Isaiah 61:6-7. But ye shall be named the Priests, &c. — The whole body of you shall now be as near to God as the priests were formerly, and shall be a royal priesthood, 1 Peter 2:9. This is most certainly true of all the faithful under the gospel; hence they have also their spiritual sacrifices, Romans 12:1; Hebrews 13:15-16; 1 Peter 2:5. Ye shall eat the riches of the Gentiles — Partake of their plenty; and in their glory shall ye boast — You shall be highly advanced by the addition of all that is glorious in them. The LXX. render it, εν τω πλουτω αυτων θαυμασθησεσθε, you shall be wonderful, or the objects of admiration, through their riches; that is, by the glory which they shall bring to you, namely, in riches, parts, learning, chap. 60:5, 11. For your shame ye shall have double — Honour; though you have been little accounted of among the Gentiles, yet now you shall be highly esteemed by them; you shall have double damages. See on chap. 40:2. They shall rejoice in their portion — Namely, of honour, which God will give them. It is a repetition of that which is asserted in the former clause. Therefore, or, rather, because, they shall possess the double — Because of the doubling of their portion; everlasting joy shall be unto them — Joy that shall continue long here, and shall be everlasting hereafter. The meaning of this prediction seems to be, that though the first Christians should have a large share of shame or ignominy thrown upon them, yet their descendants should, in return, receive a double share of honour and glory. This accordingly came to pass: Christianity, from being considered as the greatest infamy, and being loaded with the greatest shame, came into the highest repute when Constantine became emperor, and received the highest honours that could possibly be paid, and was, as it were, loaded with glory, riches, and honour.”

Verse 8-9
Isaiah 61:8-9. For I the Lord love judgment — I will do them right, for I love justice in myself, and in them that practise it. I hate robbery for burnt- offerings — I hate all things gotten by injustice, though they be for sacrifice. As God will not accept of that which cost nothing, so much less of that which is the effect of rapine and oppression. And I will direct their work in truth — I will lead them so, that they shall do all things in sincerity. They shall do good works with good intentions, and to good ends: they shall love truth, and walk in truth, and serve God in spirit and truth. I will make an everlasting covenant with them — Though they have broken covenant with me, yet I will renew my ancient covenant made with their fathers, confirmed with the blood of the Messiah; and it shall be everlasting, never to be abrogated. And their seed shall be known among the Gentiles — That is, eminently; a promise of the increase of the church: such shall be their prosperity and multiplying, that they shall be known abroad by their great increase: or else the meaning is, the church shall have a seed of the Gentiles; whereas the church has been confined to one corner of the world, now it shall remain in one nation alone no more, but shall fill all the nations of the earth. All shall acknowledge they are the seed which the Lord hath blessed — Such shall be the visible characters of God’s love to them, and of God’s grace in them.

Verse 10
Isaiah 61:10. I will greatly rejoice in the Lord — This is spoken in the person of the church, wherein she thankfully acknowledges God’s kindness to her in the fore-mentioned promises. My soul shall be joyful in my God — The expression here is varied, but the sense is the same with that in the former clause. He hath clothed me with the garments of salvation, &c. — With salvation as with a garment, and with righteousness as with a robe: the salvation that God will work for me will render me as beautiful and considerable as they are that are clothed with the richest garments. As the bridegroom decketh himself with ornaments — Hebrew, יכהן פאר 

כחתן, as the bridegroom decketh himself with a priestly crown; so Bishop Lowth translates it, observing that it is “an allusion to the magnificent dress of the high-priest when performing his functions, and particularly to the mitre, and crown, or plate of gold on the front of it, Exodus 29:6. The bonnet or mitre of the priests also was made, as Moses expresses it, ‘for glory and for beauty,’ Exodus 28:40. It is difficult to give its full force to the prophet’s metaphor in another language: the version of Aquila and Symmachus comes nearest to it: ως νυμφιον ιερατευομενον
στεφανω,” as a bridegroom exercising the priest’s office in a crown.
Verse 11
Isaiah 61:11. For as the earth bringeth forth, &c. — By this and the other metaphor here used, the church shows, not only the revival and restoration of her blessings, after they had been, as it were, dead and lost in the winter of affliction, but the great plenty and abundance of them that should spring forth and flourish: what had been as a wilderness should be as a paradise, referring to the effects of God’s grace and bounty. So the Lord will cause righteousness — That is, his great work of salvation; and praise — As the natural product and fruit of it; to spring forth — To break out and appear; before all nations — These things will not be done in a corner, but will be eminently conspicuous in the sight of all the world. 

62 Chapter 62 

Verse 1-2
Isaiah 62:1-2. For Zion’s sake — Namely, the church’s sake, Zion and Jerusalem being both put for the church, Hebrews 12:22. Will I not hold my peace — It appears from the last verse of the preceding chapter, that this is immediately connected with it, and these may be considered as the words of the prophet, or, as Vitringa thinks, of a prophetic choir, representing the whole body of the ministers of God, and, among these particularly, the apostles and evangelists, at the beginning of the gospel; declaring that they will not be silent, till the righteousness of the church, that is, its redemption, (alluding to the redemption of the Jewish Church from Babylon,) shall go forth as brightness, &c. — That is, till the kingdom of God shall be most brightly and completely revealed. Others, however, think that the prophet speaks here as the type of Christ, and in his name, and that Christ is to be considered here as declaring his resolution not to cease interceding for the church until it should be freed from the obloquy and reproach, the vexations and persecutions of the Jews and heathen; until its righteousness should be placed in a clear light, and all those crimes which were falsely charged on the Christians by their enemies, (namely, respecting their nightly assemblies, their killing of infants, and drinking their blood, their promiscuous lust, &c.,) should be undeniably confuted. For when the assemblies of the Christians came to be held openly, and in the day-time, and were frequented by greater numbers, all these calumnies were proved to be false. And when Constantine came to the empire, especially when he came to have the sole command, the Christian religion was raised out of its state of obscurity, was placed in a true and conspicuous point of view, and freed from the unmerited reproach that had been cast upon it. And the Gentiles shall see thy righteousness — Thy innocence with respect to the things laid to thy charge, and the blamelessness, usefulness, and the holiness of thy members. Or, they shall acknowledge that God has justly honoured thee, and thereupon shall join themselves to thee. And all kings thy glory — Those that were wont to scorn thee, shall now be taken up with the admiration of thy glory. And thou shalt be called by a new name — Not the seed of Abraham, or the children of Israel, but the people and children of God; or by the name mentioned Isaiah 62:4. Which the mouth of the Lord shall name — Thou shalt be brought into a new state, far more glorious than formerly, whereof God shall be the author. Or, thou shalt be called by another name, as it is expressed Isaiah 65:15. A name, the honour whereof shall make thee famous; ye shall be called Christians.
Verse 3
Isaiah 62:3. Thou shalt be a crown of glory — Or, a beautiful crown, as Bishop Lowth renders עשׂרה תפארה . The expression is meant to set forth the dignity of her state. In the hand of the Lord — Preserved and defended by God’s hand. And a royal diadem — The same thing with the former for substance. Or the royal priesthood, whereof the apostle speaks, 1 Peter 2:9. In the hand of thy God — Or palm, or grasp, as בכ Šought rather to be rendered. The meaning is, that the Christian Church should become glorious in the hand of the Lord, that is, under his protection and blessing, and that God would hold it fast in his hand, figuratively speaking, and in the very palm of it, as what was extremely dear and precious in his sight, so that none should take it from him.

Verse 4-5
Isaiah 62:4-5. Thou shalt no more be termed Forsaken — As a woman forsaken by her husband. Neither shall thy land be termed Desolate — Neither shall thy places of worship be empty, and thine ordinances of service be unfrequented. He alludes to the desolation of Judah during the Babylonish captivity. But thou shalt be called Hephzibah — My delight is in her; a new name, agreeing with her new condition; and thy land, Beulah — Married, agreeing to her new relation. Whereas she was in a desolate condition, she shall now be as a woman well married, to the great improvement of her state. And thy land shall be married — Thou shalt see the increase of thy children again in the land, as the fruit of thy married condition, who, by reason of thy being forsaken of thy husband, were, in a manner, wasted and decayed: and this refers to the great enlargement of the church in the gospel days. Or, thy land shall be possessed, as הבעל 

may be properly rendered, and so the expression answers to desolate. Thou shalt be no more desolate, but possessed. For as a young man marrieth a virgin — In whom he takes great delight, and whom he exceedingly loves; so shall thy sons marry thee — That is, they shall live with thee, and take great delight in thee. For, as Lowth justly observes, “the word marry is not to be taken strictly, for it would be improper to say that children married their mother.” Thus the LXX., ουτω κατοικησουσιν οι υιοισου, so shall thy sons dwell with thee. Bishop Lowth, however, instead of sons, renders בנין thy builder, or creator, altering or disregarding the Hebrew points. This emendation, it most be acknowledged, would clear the prophet of the impropriety of using a similitude, which implies that Jerusalem was guilty of incest in marrying her sons; and at the same time would add not only grace but force to the whole verse, which, so altered, runs thus: For, as a young man marrieth a virgin, so shall thy Creator marry thee. And as the bridegroom, &c. — The former interpretation, however, which has the sanction of the LXX., and which the present pointing of the Hebrew requires, seems preferable. In the first clause, As a young man marrieth a virgin, Sir John Chardin, in his MS. note on the place, considers the prophet as expressing himself according to the custom of the East, which was, and is, “for youths, that were never married, always to marry virgins; and widowers, however young, to marry widows.” See Harmer’s Observ., 43. p. 482.

Verse 6-7
Isaiah 62:6-7. I have set watchmen, &c. — The word שׁומרים, thus rendered, signifies properly those priests and Levites who kept watch day and night about the temple, and is from them applied to the spiritual watchmen and ministers of the Christian Church. They are said to be set upon the walls of the spiritual Jerusalem, in allusion to sentinels placed upon the walls of besieged cities, from whence they have an extensive prospect, that they may observe and give notice of the motions of the enemy. Which shall never hold their peace day nor night — There shall be a vigilant, faithful, and diligent ministry, willing to endure hardships, and constant in their work of teaching and warning the people, or of interceding for them, which constancy is intimated here by day and night. Ye that make mention of the Lord — That is, that are his servants, and acknowledge your relation to him as such: see Isaiah 26:13 . Here especially are meant his servants in ordinary, his remembrancers, as the word המזכירים may be properly translated, either such as put God in remembrance of his promises, or such as make the Lord to be remembered, putting his people in mind of him. Keep not silence — As if he had said, Since God, by his peculiar goodness and care of his church, hath appointed watchmen to be placed upon its walls, that they may constantly watch for its safety, therefore do you, who are intrusted with this office, perform your parts diligently, and intercede continually with him, that he would graciously fulfil the magnificent promises which he has made to it. In the command here given, not to keep silence, Bishop Lowth thinks there is an allusion to the manner in which watches are kept in the East. “Even to this day,” says he, “they are performed by a loud cry, from time to time, of the watchmen, to mark the time, and that very frequently, and in order to show that they themselves are constantly attentive to their duty.” “The watchmen in the camp of the caravans go their rounds, crying, one after another,

‘God is one, he is merciful,’ and often add, ‘Take heed to yourselves.’” — Tavern. Voyage, de Perse, lib. 1. chap. 10. And give him no rest — Persevere, and be importunate in your supplications. Observe, reader, fervency and importunity in prayer are very acceptable to God, as implying the sincere and earnest desire of the person praying for the blessings which he asks: see Luke 11:5-10; and Luke 18:1-7. Till he establish, &c. — Till he so settle his church on sure foundations, and enlarge its borders, that it shall become a blessing to all nations, and all nations shall praise him for it, Psalms 67:3-4; or that it may be praised, and become renowned and famous in the eyes of the whole world.

Verse 8-9
Isaiah 62:8-9. The Lord hath sworn by his right hand — “Lifting up the hand was a ceremony used in swearing, Deuteronomy 32:40; Ezekiel 20:5; Ezekiel 20:15. And here God swears by that very hand which used to be held up at the taking of an oath; that is, he swears by his power and might, as it follows, that the enemies of his people should not interrupt that peace and plenty which he should give them, but that they should quietly enjoy his blessings with hearts full of thankfulness for them. This must relate to some happier condition than the Jews enjoyed after their return from captivity, when their enemies frequently invaded them, and, at last, the Romans destroyed both their temple and nation.” — Lowth. The passage is undoubtedly metaphorical; and is to be understood of the free and undisturbed enjoyment of the spiritual blessings of religion, which God will grant the Christian Church in the latter days: and “the oath which ushers in this promise proves that it will be exactly and punctually performed.” See Joel 2:24; and Joel 3:18; Jeremiah 31:12; Zechariah 9:17. The expressions in the next verse, particularly in the latter part of it, allude to the ordinances of the law, which required the people to spend their first-fruits, and other hallowed things, at the temple, in a thankful acknowledgment to God for his blessings, Deuteronomy 12:11; and Deuteronomy 14:23; Deuteronomy 14:26.

Verse 10
Isaiah 62:10. Go through the gates — Namely, the gates of Babylon, which shall be thrown open, that those confined in that idolatrous city may leave it with freedom, and return to the land of Israel. In other words, for the expressions are metaphorical, let all obstructions be removed out of the way of the heathen, that they may have free liberty to bid adieu to their idolatries and vices, and come to, and unite themselves with, the Christian Church. Or, the words may be considered as a command given to the ministers and friends of the church to go forth through Zion’s gates, to invite the nations of the earth to turn to God, and join themselves to his people; and, in order thereto, as far as possible, to prepare their way plain before them, as it follows; or to endeavour to win them over by their pure doctrine, their holy lives, and benevolent actions. The expressions are twice doubled, to give them the greater emphasis. Gather out the stones — Let no rock of offence, or stone of stumbling, remain in the way. As if he had said, Go to and fro, and remove every scandal and impediment, and make plain paths for their feet, Romans 14:13. Lift up a standard — An allusion to generals, who usually set up their standards that the soldiers may know whither to repair from all quarters: see Isaiah 49:22. Thus is Christ held forth in the preaching of the gospel.

Verse 11-12
Isaiah 62:11-12. The Lord hath proclaimed unto the end of the world — Hath commanded his gospel to be preached to every creature: or hath sent forth his messengers into all parts of the world, in order to the conversion of Jews and Gentiles. Say ye to the daughter of Zion — That is, to Jerusalem, or the church. Behold, thy salvation cometh — Either the time of it is come, or rather the person that effects it, thy Saviour. Behold, his reward is with him — That is, he has it in his power, and is ready to reward his faithful servants; and his work before him — The work necessary to be wrought in and upon his people, to make them his people, the work of regeneration and sanctification. And they shall call them — Or, they shall be called; the holy people — A people peculiarly holy, cured of their inclination to idolatry, and all other sins, and consecrated to God only. The redeemed of the Lord — So redeemed as none but God could redeem them; and redeemed to be his, the bonds whereby other lords held them in subjection being broken, that they might be his servants. And thou shalt be called, Sought out — Or one found that was lost, Ezekiel 34:16. Or rather, sought to, or sought for, that is, one in great esteem and request; one that the Gentiles shall seek to join themselves to, so as to be one church with thee. Or, one cared for, namely, by God, whom he hath, out of infinite love, gathered to himself. A city not forsaken — The meaning is, that they should thus esteem the gospel church, that she should be accosted with such salutations as these are, the holy people, the redeemed of the Lord, &c. Vitringa thinks that the first completion of this prophecy is to be sought for in the times of the Emperor Constantine; but it is probable that it has a further reference to some great and future reformation and restoration of the church. 

63 Chapter 63 

Verse 1
Isaiah 63:1. “The very remarkable passage,” says Bishop Lowth, “with which this chapter begins, seems to be in a manner detached from the rest, and to stand singly by itself; having no immediate connection with what goes before, or with what follows, otherwise than as it may pursue the general design, and stand in its proper place in the order of prophecy. It is by many learned interpreters supposed, that Judas Maccabeus and his victories make the subject of it. What claim Judas can have to so great an honour will, I think, be very difficult to make out; or how the attributes of the great person introduced can possibly suit him. Could Judas call himself the Announcer of righteousness, mighty to save? Could he talk of the day of vengeance being in his heart, and the year of his redeemed being come? or that his own arm wrought salvation for him? Besides, what were the great exploits of Judas in regard to the Idumeans? He overcame them in battle, and slew twenty thousand of them. And John Hyrcanus, his brother Simon’s son and successor, who is called in to help out the accomplishment of the prophecy, gave them another defeat some time afterward, and compelled them, by force, to become proselytes to the Jewish religion, and to submit to circumcision: after which they were incorporated with the Jews, and became one people with them. Are these events adequate to the prophet’s lofty prediction? Was it so great an action to win a battle with considerable slaughter of the enemy; or to force a whole nation, by dint of the sword, into Judaism? Or was the conversion of the Idumeans, however effected, and their admission into the church of God, equivalent to a most grievous judgment and destruction, threatened in the severest terms?

“I conclude that this prophecy has not the least relation to Judas Maccabeus. It may be asked, to whom, and to what event, does it relate? I can only answer, that I know of no event in history to which, from its importance and circumstances, it can be applied; unless, perhaps, to the destruction of Jerusalem and the Jewish polity; which, in the gospel, is called, the coming of Christ, and the days of vengeance, Matthew 24:16-28; Luke 21:22. But, though this prophecy must have its accomplishment, there is no necessity of supposing that it has been already accomplished. There are prophecies which intimate a great slaughter of the enemies of God and his people, which remain to be fulfilled; these in Ezekiel, chap. 38., and in the Revelation of St. John, chap. 20., are called Gog and Magog. This prophecy of Isaiah may possibly refer to the same or the like event. We need not be at a loss to determine the person who is here introduced, as stained with treading the wine-press, if we consider how St. John, in the Revelation, has applied this image of the prophet, Revelation 19:13; Revelation 19:15-16. Compare chap. 34.”

Who is this, &c. — Either the prophet, as in some vision or ecstasy, or the church, makes inquiry, and that with admiration, who it is that appears in such a habit or posture, Isaiah 63:1, and why, Isaiah 63:2; that cometh from Edom — That is, Idumea, the country where Esau, sometimes called Edom, dwelt. It is here put for all the enemies of God’s church, as it is also Isaiah 34:5-6, where see the notes. “The Idumeans,” it must be observed, “joined with the enemies of the Jews in bringing on the destruction of Jerusalem, in the time of the captivity, for which they were severely reproved by the prophets, and threatened with utter destruction, which accordingly came to pass; the prophets, therefore, generally apply the name of this people to signify any inveterate and cruel enemy, as in this place. But the words Edom and Bozrah may be taken in the appellative sense, to denote in general, a field of blood, or a place of slaughter; the word Edom signifying red, and Bozrah a vintage, which, in the prophetical idiom, imports God’s vengeance upon the wicked.” — Lowth. With dyed or stained garments — Thus Christ is described Revelation 19:13, where also he is represented as taking vengeance on his enemies. The LXX. render it ερυθημα ιματιων, redness of garments. This that is glorious — Or magnificent, as Bishop Lowth renders it; in his apparel, travelling — Marching on, in the greatness of his strength — Like a general marching in triumph at the head of his army, and carrying tokens of victory upon his raiment. I that speak in righteousness — I the Messiah, who never promise any thing but what I will faithfully perform, and who do and will always truly execute justice: mighty to save — Perfectly able to effect the promised redemption of my people, whatever difficulties and oppositions may lie in the way of it, and to accomplish their full salvation. Bishop Lowth renders the clause, I who publish, or announce righteousness, and am mighty to save, observing, that a MS. has המדבר, with the demonstrative article added, giving greater force and emphasis to the expression, The Announcer of righteousness.
Verses 2-4
Isaiah 63:2-4. Wherefore art thou red, &c. — The dialogue is continued, and the prophet or the church, having inquired concerning the person, now inquires why his habit has been thus sprinkled and stained. I have trodden the wine-press alone — I have destroyed the enemies of my people, I have crushed them as grapes are crushed; this being a usual metaphor to describe the utter destruction of a people, Psalms 44:5; Revelation 14:19-20; and the ease with which God can do it, which is no more than to crush a bunch of grapes. This exactly agrees with what is said of Christ, Revelation 19:15, That he treadeth the wine-press of the fierceness and wrath of Almighty God. Bishop Lowth has observed, that “there is an energy and sublimity in this description, which is not to be paralleled in any language.” And of the people there was none with me — I have delivered my people, and destroyed their enemies by my own power, without any human help. Thus he destroyed the Assyrians, Isaiah 37:36. Thus he infatuated the Babylonians, and opened the two-leaved gates for Cyrus, Isaiah 45:1. Thus he divided the sea and Jordan before Israel of old, and overthrew Jericho, and the kings and nations of Canaan. It is true he often makes use of instruments in conquering, whether the temporal or spiritual enemies of his people; but he needs them not; and when he employs them, they act by commission and authority derived from him, and by strength which he communicates to them. For I will tread, &c. — Or, rather, I trod them in mine anger, and I trampled them in mine indignation, and their blood — Hebrew, נצחם, robur eorum, their strength; Bishop Lowth renders it, their life-blood was sprinkled on my garments. For the day of vengeance — The day designed and appointed by me, wherein to take vengeance on the enemies of my church, is, or rather, was, in my heart — So that I could not forget nor neglect to execute it: see notes on Isaiah 34:8 ; Isaiah 61:1. And the year of my redeemed — The year appointed for their redemption, is or was come — Though it seemed to tarry, and his people might be ready to give up all hope of it, it came at last, and did not disappoint their expectations.

Verse 5-6
Isaiah 63:5-6. I looked, and there was none to help — “Things were come to that extremity, that there was no appearance of succour by any human means. Those who, by their office and character, ought to have stood up in defence of oppressed truth and righteousness, even they, contrary to what might have been justly expected, betrayed so good a cause, or had not the courage to defend it. So that it was time for God to interpose, and to appear in defence of his own honour and people.” Therefore my own arm, &c. — See note on Isaiah 59:16. And my fury, it upheld me — Or, my zeal rather, namely, against the adversaries of my church, and for the deliverance of my people: I was resolved to vindicate my own honour, and my concern for my people made me go through with the undertaking in spite of all opposition. Thus God says, Zechariah 8:2, I was jealous for Zion with great fury. God’s arm signifies his strength and power, and his zeal sets his power on work. And I will tread down — The LXX. render it, κατεπατησα, I have trodden down the people in mine anger. So also the vulgar Latin, which translation agrees better with the context where Christ is described as having his garments already stained with the blood of his enemies. And made them drunk in my fury — “God’s judgments are often represented by a cup of intoxicating liquor, because they astonish men, and bereave them of their usual discretion.” See the note on Isaiah 51:17.

Verse 7
Isaiah 63:7. “The remaining part of this chapter” says Bishop Lowth, “with the whole chapter following, contains a penitential confession and supplication of the Israelites in their present state of dispersion, in which they have so long marvellously subsisted, and still continue to subsist, as a people; cast out of their country, without any proper form of civil polity or religious worship; their temple destroyed, their city desolated, and lost to them; and their whole nation scattered over the face of the earth; apparently deserted and cast off by the God of their fathers, as no longer his peculiar people.” Vitringa has nearly the same views of this section of the prophet’s discourse. He supposes that it pertains to the present Jews and their posterity, during this their dispersion, and that when they shall see that wonderful display of God’s power, which will hereafter be made in the destruction of the Papal church and tyranny, they will be converted to the Christian religion. In a view to this, he considers the prophet as here introducing a company of them, who represent the first-fruits at the beginning of this great work of grace, deploring the blindness and hardness of their nation, and with the utmost humility turning themselves to God, and praying for that complete conversion of their people which is to follow the coming in of the fulness of the Gentiles. See Romans 11:25-26.

I will mention the loving-kindness of the Lord — Those penitent Jews, in whose name the prophet is supposed to speak, being convinced themselves of the truth of Christianity, begin here to intercede for the rest of their brethren, still remaining in that state of blindness and darkness under which the nation had long groaned. “They begin with acknowledging God’s great mercies and favours to their nation, and the ungrateful returns made for them on their part; that by their disobedience they had forfeited his protection, and caused him to become their adversary. But now, induced by the memory of the great things he had done for them, they address their humble supplication to him for the renewal of his mercies. They beseech him to regard them in consideration of his former loving-kindness; they acknowledge him for their Father and Creator; they confess their wickedness and hardness of heart; they entreat his forgiveness, and deplore the miserable condition under which they had so long suffered. The whole passage is in the elegiac form, pathetic and elegant, and probably designed as a formulary of humiliation for the Israelites, in order to their conversion.” A few remarks on some of the expressions used therein may tend to place them in a clearer point of view.

Verse 8-9
Isaiah 63:8-9. For he said — Namely, within himself, of old, when he made a covenant with our fathers, and brought them out of Egypt; Surely they are my people — In covenant with me: though they are unworthy of me, yet I cannot but look upon them as my people. Children that will not lie — That will keep my covenant; that will not deal falsely with me, to whom they are under such unspeakable obligations. This is spoken by God, after the manner of men, who are always apt to hope the best concerning their children, even though, in times past, they may have been refractory and disobedient. So he was their Saviour — Namely, on these hopes and conditions he undertook to be their Saviour: or, he alone was their Saviour. When there was none to save, none to uphold, then he saved them. In all their affliction he was afflicted — When there was a necessity of correcting them, in order to their amendment, he had a compassionate sense of the evils which they suffered: see Deuteronomy 32:36; 10:16; Psalms 106:44-45. And the angel of his presence saved them — From the house of bondage, through the Red sea, and in the wilderness. The same angel that conducted them in all their journeys, and brought them into Canaan, as Captain of the Lord’s host, (Joshua 5:15,) even the Lord Jesus Christ, who appeared to Moses in the bush, (Exodus 3:2-6, compared with Acts 7:35,) in whom God’s name was, Exodus 23:20-21. Whom the Jews tempted in the wilderness, for they tempted Christ, 1 Corinthians 10:9; and who was the spiritual rock that followed them, typified by the natural rock cleft to afford them water: who was before Abraham, John 8:58, and before all things, Colossians 1:17 : see note on Exodus 23:20-21 : called the angel, messenger, or mediator of the covenant, Malachi 3:1; and here the angel of his presence; and his presence, Exodus 33:14, as appearing continually before his face to intercede for his church. In his love and in his pity he redeemed them — This shows the ground of his kindness: they were a stubborn, superstitious, idolatrous people, yet Christ’s love and pity saved them notwithstanding. And he bore them, and carried them — As a father his child, or an eagle her young ones; he carried them in the arms of his power, and on the wings of his providence: see notes on Deuteronomy 1:31; and Deuteronomy 32:10-12; and Isaiah 46:4. And this he did all the days of old, for many ages past; from the days of Abraham or Moses; from their bondage in Egypt to their settlement in Canaan, and through their succeeding generations. And this his ancient kindness is thus mentioned to induce him to continue it, and still to uphold, protect, and preserve his church till he should bring her to his Father.

Verse 10
Isaiah 63:10. But they rebelled — Revolted from him and, as it were, took up arms against him, many instances of which we find in their history; and vexed, or grieved, his Holy Spirit — With their unbelief and murmuring, and continual proneness to idolatry, as well as by their repeated acts of obstinacy and disobedience. Therefore he was turned to be their enemy — Withdrew the tokens and evidences of his love and favour; and fought against them — By one judgment after another, both in the wilderness, and after their settlement in Canaan. 

Verses 11-14
Isaiah 63:11-14. Then, or yet, he remembered the days of old — “God is here represented by an elegant figure, as recollecting with himself what he had done for his people, and using that as a motive why he should still own and defend them. The same argument is used by Moses: see the margin. Moses and his people — Or, what great things he had done for them by Moses. Where is he that brought them out of the sea — That divided the sea for them? Here God speaks of himself as in the former clause; and dividing the sea being one of the greatest miracles he ever wrought for his people, it is therefore mentioned, with peculiar propriety, by way of encouragement to them in their sore troubles, as indeed it frequently is. With the shepherd — Or shepherds, as the margin reads it; of his flock — That is, Moses and Aaron. That put his Holy Spirit within him — That gave his Spirit, the spirit of wisdom and courage, as well as of prophecy, to Moses and the seventy elders, to furnish them with gifts and graces for the great work of governing his people. That led them by the right hand of Moses — Namely, by the power that God gave him. With his glorious arm — Or, that arm wherewith God gained to himself so much glory, being always present to the assistance of Moses, Deuteronomy 4:34. Dividing the water before them — The Red sea, and also Jordan. To make himself an everlasting name — With reference both to his power and providence: that he might be glorified, and that everlastingly, upon this account. That led them through the deep — Between those vast heaps of waters, that stood up as a wall on each side of them. As a horse in the wilderness — Or plain, as the word rendered wilderness is sometimes taken; namely, with as much safety as a horse traverses the plain ground, or with as much ease as a horse is led by the bridle. That they should not stumble — That is, though the sea was but newly divided, yet the ground was so dried and smoothed by the wind which God sent, that it was, as it were, prepared before them. As a beast, &c. — As a beast goes down to his pasture; or as a camel, or such like beast of burden, travels through a champaign country, so the Spirit of the Lord conducted the people of Israel into the promised land of rest and security.

Verse 15-16
Isaiah 63:15-16. Look down from heaven — In this excellent and pious prayer of the first-fruits of the converted Jews, in which they entreat God, for his grace and mercy, to behold them with an eye of compassion, they argue both from the goodness of his nature, and from the greatness of the works which he had formerly done for them. God sees everywhere and every thing; but he is said to look down from heaven, because there is his throne, whereon he reigns in majesty. Behold, &c. — Not barely see and look on, but behold, with regard and respect, thy poor people. Where is thy zeal? — What is become of that love which of old would not let thee suffer thy people to be wronged? And thy strength? — That power of thine manifested in those great acts which thou didst perform for thy people?

The sounding of thy bowels — This is spoken of God after the manner of men. The meaning is, where are thy tender compassions and mercies which thou formerly showedst toward us? and which thy servants have compared to the affection that a mother bears to her children? Are they restrained? — Or, canst thou be thus straitened? An expostulation that agrees well with the next verse. Doubtless thou art our Father — Our only hope is in the relation we have to thee, that thou hast vouchsafed to call thyself our Father: we, therefore, as thy children, expect to find in thee the bowels and compassions of a father. Though Abraham be ignorant of us — Though he who was our father after the flesh, be dead, and so ignorant of our condition. And Israel acknowledge us not — Though Jacob, who also was our father, should disown us because of our degeneracy. Thou, O Lord, art our Father — Thou art neither unacquainted with our state, nor wilt disown thy relation to us, but wilt continue to act the part of a father and redeemer to thy people. Thy name is from everlasting — Thy gracious and merciful nature and attributes are eternal and unchangeable.

Verses 17-19
Isaiah 63:17-19. O Lord, why hast thou made us to err — Suffered us to err; from thy ways — Thy commandments. And hardened our heart from thy fear — That is, the fear of thee? Why hast thou withdrawn thy grace, and left us to our own hardness of heart? See on Isaiah 6:10. Return for thy servants’ sake — Be reconciled to us for the sake of our godly progenitors, Abraham, Isaac, &c.; namely, for the sake of thy promises made to them; or rather, for our sakes, that little remnant who are thy servants: see Psalms 90:13. The tribes of thine inheritance — What will thine enemies say if thou suffer us, thy people, to perish, or thine inheritance, the land of Canaan, to remain an eternal desolation? The people of thy holiness — The people set apart for thy service, distinguished from other people, and consecrated to thee; have possessed it — Namely, thine inheritance, mentioned in the former clause; but a little while — In comparison of the time promised, which was for ever. So the Jews commonly understood the grant made them of the land of Canaan. They had, however, possessed it about fourteen hundred years, but this they thought a little while. Our adversaries have trodden down thy sanctuary — The temple, called the sanctuary, from its being dedicated to God. This their adversaries, the Babylonians, had trodden down, or rather, as the prophet foresaw, would tread down. “If we understand this of the devastations made by the Romans under Titus, and by the Mohammedans since, the phrase is exactly parallel to the words of Christ, Luke 21:24, Jerusalem shall be trodden down of the Gentiles.” We are thine — We continue so; we are in covenant with thee, which they never were, and thus it is an argument they use to induce God to have compassion upon them. Thou never barest rule over them — Not in that manner thou didst over us. They were not called by thy name — Neither owned thee, nor were owned by thee. Some translate this last verse thus: “We have been for a long time as those over whom thou didst not bear rule, and who were not called by thy name.” “Thou hast rejected us altogether, and dost disregard us as if we had never had any relation to thee, nor ever were called thy people; which sense agrees very well with the present condition of the Jewish nation, that hath continued for many ages without king, or prince, or sacrifice, as the Prophet Hosea foretold, Hosea 3:4.” — Lowth. “There is no doubt,” says Vitringa, “but that the calamity of the external state of the Jewish people is here described. If you compare this description with the repetition of the same calamity, Isaiah 63:10-11 of the next chapter, you will have no doubt that these words pertain to the Jewish people, banished as they are, and have been for a long time, from the land which, in comparison of this tedious exile, they possessed but a little while; their sanctuary and holy city being possessed and trodden down by their bitterest enemies; so that they are in such a state as to seem like people who never were the chosen and peculiar people of God.” 

64 Chapter 64 

Verse 1-2
Isaiah 64:1-2. O that thou wouldest rend the heavens — This God is said to do, or to bow the heavens, and come down, when he gives a very signal display of his power. It is a metaphor taken from men who, when they would resolutely and effectually help a person in distress, break through every opposition and obstacle. That the mountains might flow down, &c. — Or, melt; that all impediments might be removed out of the way. There seems to be an allusion to God’s coming down upon mount Sinai in those terrible flames of fire, 5:4-5. As when the melting fire burneth — Come with such zeal for thy people that the solid mountains may be no more before thee than metal that runs, or water that boils by the force of a vehement fire; to make thy name — That is, thy power; known to thine adversaries — That thine enemies, who are also the enemies of thy people, may know thy power, and that thy name may be dreaded among them.

Verse 3-4
Isaiah 64:3-4. When thou didst terrible things — This may relate to what he did first in Egypt, and afterward in the wilderness; which we looked not for — Such things as we could not have expected; the mountains flowed down — See Exodus 19:18; Deuteronomy 32:22; Psalms 18:7, with the notes. But Lowth proposes another interpretation, which he thinks agrees better with what follows, namely, When thou shalt do terrible and unexpected things, when thou shalt come down, (and visibly interpose for the deliverance of thy people,) the mountains shall melt at thy presence. For since the beginning of the world, &c. — “The methods of thy dispensations, whereby thou wilt fulfil thy promises made to thy people, are beyond any thing we can think or conceive.” Bishop Lowth translates this verse, more agreeably both to the Hebrew and the LXX., thus: For “never have men heard, nor perceived, by the ear; nor hath eye seen a God besides thee, who doeth such things for those, that trust in him.” Some of the Jewish doctors have understood this passage of the blessings belonging to the days of the Messiah; and to them the apostle applies it, 1 Corinthians 2:9. Others extend it to the glories of the world to come. Of both these it may be truly said, that from the beginning of the world men have not, either by hearing or seeing; or, as the apostle adds, by any reasonings or conceptions of their own minds, come to the full knowledge of them. None have seen or heard, or can understand, but God himself; and so far as he has been, and is, pleased to reveal it by his Spirit, what the provision is, which is made for the present and future felicity of holy souls; or, as our translation here expresses it, of those that wait for him, namely, in the way of duty; that sincerely and earnestly desire, and live in the daily and ardent expectation of, the salvation he hath promised them. The apostle has it, that love him; to show that as none can wait for him who do not love him, so all that love him will wait for him.

Verse 5
Isaiah 64:5. Thou meetest him that rejoiceth, &c. — “Thou preventest, with the blessings of thy goodness, those that take pleasure in the ways of thy commandments, and live under a continual sense of thy providence.” Behold, thou art wroth — Or greatly angry; for, or because, we have sinned — Have been guilty of many and great offences, whereby we have provoked thy heavy displeasure. In those — Those ways of thine, thy ways of mercy, in which we have remembered thee; is continuance — Or, perpetuity; or, in those thou art ever to be found; and we shall be saved — At last, though thou art wroth, and we have sinned. “The mercy of the Lord is from everlasting to everlasting on them that fear him,” Psalms 103:17. He always waits to be gracious, and through all ages meets his worshippers in his ordinances. This seems to be the sense of this obscure passage; at least it will bear this sense; and, as it is in perfect consistency with the general tenor of the Scriptures, it is certainly safer to admit it, unless a better can be proposed, than to have recourse to any mere conjectural alterations of the Hebrew text.

Verse 6-7
Isaiah 64:6-7. We are all as an unclean thing — Or, unclean person, as שׂמא equally signifies. He seems to allude to persons unclean through the leprosy, which was the highest degree of uncleanness among the Jews. He means that the body of the people were like one under a ceremonial pollution, who was not admitted into the courts of the tabernacle; or like one labouring under some loathsome disease. We are all, by sin, not only become obnoxious to God’s justice, but odious to his holiness. “The prophets frequently borrow their images from the received customs and spiritual ceremonies of the nations among which the distinction between things clean and unclean makes no small figure; and under these images they frequently describe moral defects and religious offences, as in the present passage.” And all our righteousnesses, or, justifications, are as filthy rags — As rags, which cannot cover us; as filthy rags, which would only defile us. With respect to the Jews, he refers to all those external ceremonies and services wherein they placed merit, and whereby they hoped for justification, Romans 10:3, at the same time that they neglected moral duties, and were guilty even of very gross violations of God’s holy law. Micah, who lived at the same time, speaks in the same manner, Micah 7:2-4. But the prophet’s declaration is true, if considered as comprehending the best works and actions that can be performed by any of mankind; for all our works have so great an alloy of imperfection, that they cannot justify us before a holy and just God; see Psalms 143:2; Romans 3:19-20; Galatians 2:16. And our iniquities, like the wind — A wind that withers both leaves and fruit, or that sweeps away all before it; have taken us away — Out of our own land, and from all our privileges and blessings, and scattered us abroad through all the earth; or from God’s favour, into a state of condemnation and wrath. And there is none — Or, yet there is none, that is, few: they are not to be discerned among the multitude; that calleth upon thy name — That call upon thee as they ought, as Jacob, Moses, and David did. This shows the universal depravity and apostacy of the Jewish people at the time referred to; that stirreth up himself to take hold on thee — On thy power, truth, and love by faith; that uses fervency and importunity in prayer to recover thy favour, which has been withdrawn from us, and to obtain the removal of the various and heavy calamities with which we are oppressed. For thou hast consumed us — Hebrew, המוגנו, hast melted us; our sins have kindled such a fire of thy wrath against us that we are melted with it.

Verse 8-9
Isaiah 64:8-9. But now, O Lord, thou art our Father — Notwithstanding all this, thou art our Father, having both created and adopted us; therefore pity us thy children; we are the clay, and thou our potter — We are in thy hands as clay in the hands of the potter: thou canst form us, and dispose of us as thou pleasest. And we will not quarrel with thee, however thou art pleased to deal with us. We are all the work of thy hands — Therefore forget us not, forsake us not, but spare, and preserve, and save us. Be not wroth with us very sore — But let thy anger be mitigated by the clemency and compassion of a father. Neither remember iniquity for ever — Thou hast been angry with us a long time, be not so for ever. Behold, &c. we are thy people — Thy peculiar people, Isaiah 63:19. Another argument to enforce the former petition.

Verses 10-12
Isaiah 64:10-12. Thy holy cities — Zion and Jerusalem, mentioned immediately after; or other cities also in the land of Judea besides these two; called holy, because God had his synagogues in them, in which he was worshipped, Psalms 74:8. Zion is a wilderness, &c. — Utterly waste: not only the ordinary cities, but Zion and Jerusalem themselves are in a state of ruin and desolation. Our holy and beautiful house — Our temple. Not only our principal cities, but even our temple, which we thought sacred and inviolable, in which we gloried, because it was thine, and our fathers’ house, and ours: the place where thy holy service was performed, and thy glory and presence were wont to be manifested. Where our fathers praised thee — They do not presume to mention themselves, having been every way so very abominable; but put the Lord in mind of their fathers, many of whom were his faithful servants, having praised him there. Is burned up with fire — This relates to the burning of the temple by the Romans, who made an entire destruction of it, according to our Saviour’s prediction, Matthew 24:2. And all our pleasant things are laid waste — Not only the pleasant land, but all that was magnificent, ornamental, or desirable in Jerusalem, or any other city, town, or place. Wilt thou refrain, or, contain, thyself for, or, at, these things — Wilt thou behold them unmoved, as an indifferent spectator? Wilt thou neither show thy compassion toward thy servants, nor thy resentment toward thine enemies? Wilt thou hold thy peace — Wilt thou be as one that regards not? And afflict us very sore — And persist to afflict us in thy continued hot displeasure? 

65 Chapter 65 

Verse 1
Isaiah 65:1. That in the primary sense of this text it is a prophecy of the conversion of the Gentiles, upon the rejection of the Jews, for their contempt and crucifying of Christ, cannot be doubted by any, who will not arrogate to themselves a greater ability to interpret the prophecies of the Old Testament than St. Paul had, who, Romans 10:20, expressly so interprets it, and applies it; which shows the vanity of the Jews in their other interpretations of it. I am sought — Hebrew, נדרשׁתי, literally, diligent inquiry is made after me; or, I am diligently inquired of. Vitringa renders it, “Quæsitus sum cum effectu;” I am sought so as to be found. The LXX. read, εμφανης εγενηθην, I am made manifest, or, made known, as Bishop Lowth translates it; to them that asked not for me — That in times past made no inquiry after me; I am now found by them that formerly sought me not. I said, Behold me, behold me — I invited whole nations, by the preaching of my gospel, to behold me, and that with importunity, reiterating my calls and entreaties; and this I did unto a nation not called by my name, with which I was not in covenant, and which did not profess any relation to me. The prophet speaks of what was to take place some hundreds of years afterward, as if it were a thing already done, to signify the certainty of it.

Verse 2
Isaiah 65:2. I have spread out my hands — This is applied to the Jews, Romans 10:21. I have stretched out my hands, I have used all means to reduce them; I have stretched out the hands of a passionate orator, to persuade them; of a liberal benefactor, to load them with my benefits: this I have done continually, in the whole course of my providence with them. To a rebellious people — Yet they are a rebellious people. St. Paul expounds it by λαον απειθουντα και αντιλεγοντα, A people not persuaded, not believing, or, not obeying; but gainsaying, or, contradicting the word and will of God. Which walketh in a way that is not good — Less is expressed than is intended: the meaning is, in a way that is very bad. After their own thoughts — Or, as it is elsewhere expressed, after the imaginations of their hearts; a usual phrase to describe sin, especially in the matter of God’s worship. The Prophet Jeremiah expresses sin in this manner many times.

Verse 3-4
Isaiah 65:3-4. A people that provoketh me to anger — That the Jews are the people here intended, is without question: the prophet, speaking of the calling of the Gentiles, upon their rejection, enumerates some of their sins which were the causes thereof: for though their crucifying of Christ was the sin which was the principal or proximate cause, yet God visited on that generation their iniquities and the iniquities of their fathers together; they having, by the act of rejecting and crucifying their Messiah, filled up the measure of their sins. Continually to my face — With the utmost impudence, not taking notice of my omnipresence and omniscience. That sacrificeth in gardens, and burneth, &c. — Directly contrary to the divine rule. “These are instances,” says Bishop Lowth, “of heathenish superstition, and idolatrous practices, to which the Jews were immoderately addicted before the Babylonish captivity. The heathen worshipped their idols in groves: whereas God, in opposition to this species of idolatry, commanded his people, when they should come into the promised land, to destroy all the places wherein the Canaanites had served their gods, and in particular to burn their groves with fire, Deuteronomy 12:2-3. These apostate Jews sacrificed upon altars built of bricks; in opposition to the command of God, with regard to his altar, which was to be of unhewn stone, Exodus 20:25. Or it means perhaps that they sacrificed upon the roofs of their houses, which were always flat, and paved with brick or tile, or plaster of terrace; an instance of this idolatrous practice we find 2 Kings 23:12, where it is said that Josiah beat down the altars that were on the top of the upper chamber of Ahaz, which the kings of Judah had made. See also Zephaniah 1:5.” Who remain among the graves, and lodge in the monuments — Or, as Bishop Lowth renders it, Who dwell in the sepulchres and lodge in the caverns, for the purposes of necromancy, (or, the art of revealing future events by communications with the dead,) and divination; to obtain dreams and revelations: another instance this of heathenish superstition, which the Latin poet describes as follows: — — 
“Huc dona sacerdos Cum tulit, et cæsarum ovium sub nocte silenti Pellibus incubuit stratis, somnosque petivit; Multa modis simulacra videt volitantia miris, Et varias audit voces, fruiturque Deorum Colloquio, atque imis Acheronta affatur Avernis.” VIRG. ÆN., 7:86.
“Here in distress th’ Italian nations come, Anxious to clear their doubts, and learn their doom: First, on the fleeces of the slaughter’d sheep, By night the sacred priest dissolves in sleep; When, in a train, before his slumb’ring eye, Thin airy forms and wondrous visions fly, He calls the powers who guard the infernal floods, And talks inspired, familiar with the gods.” PITT.
Which eat swine’s flesh — “Which was expressly forbidden by the law, Leviticus 11:7; but among the heathen was in principal request in their sacrifices and feasts. Antiochus Epiphanes compelled the Jews to eat swine’s flesh, as a full proof of their renouncing their religion, 2 Maccabees 6:18; and 2 Maccabees 7:1. And broth of abominable things — For lustrations, magical arts, and other superstitious and abominable practices.” — Bishop Lowth.

Verse 5-6
Isaiah 65:5-6. Who say, Stand by thyself, come not near to me — Though they were so exceedingly guilty, yet they pretended to singular sanctity, so that they would not suffer others to come near or touch them. The reader will observe that the crime of hypocrisy is here decried, and every one that is acquainted with the gospels will easily see that the character of the Pharisees and their followers is drawn in this passage; see Luke 18:10. And there cannot be a more lively description of spiritual pride and hypocritical arrogance than it gives us. For I am holier than thou — Thus they esteemed themselves holier than others, though all their holiness lay in rituals, and those too such as God never commanded. Of these God saith, These are a smoke in my nostrils, a fire that burneth all the day —

That is, a continual provocation to me: as smoke is an offence to our noses. Behold, it is written before me — They may think I take no notice of these things, but I will as certainly remember them as princes remember the things which, in order that they may not forget them, they record in writing. And they shall know that I take notice of, and will remember them; for I will not keep silence — That is, I will not long neglect the punishment of them, though for a while I have delayed it, like a man who restrains his wrath, for some wise reasons which are best known to himself, Psalms 50:21; but will recompense into their bosom — My punishment of them shall be severe and certain, but yet it shall be just, and not greater than their sins have merited.

Verse 7
Isaiah 65:7. Your iniquities, and the iniquities of your fathers together — Yea, and when I reckon with them, I will punish them, not only for their personal sins, but for the sins of their parents, which they have made their own, by imitation. Which have burned incense upon the mountains — There performing to idols that homage which I commanded them to pay unto me; or, if any of them pretend it was to me they performed that service, though before an image, yet it was in a way and place in which I expressly forbid them to worship me, having appointed the place where, and the manner how, I would be worshipped. And blasphemed me upon the hills — Dishonoured instead of glorifying me, by worshipping me in a way which I had not appointed, and which they learned only from idolaters. Therefore will I measure their former work, &c. — I will not only punish the late sins that they have committed, but the former sins of this kind, which those that went before did practise, and they have continued in.

Verses 8-10
Isaiah 65:8-10. Thus saith the Lord — These words may be conceived as a gracious answer from God to the prophet, pleading God’s covenant with Abraham, Isaac, and Israel. To this God replies, that he intended no such severity as the utter destruction of the whole nation; that the unfaithfulness of men should not make his promise to the ancient patriarchs of none effect, Romans 3:3; that his threatening should be made good upon the generality of this people, whose vine was of Sodom, and of the fields of Gomorrah, Deuteronomy 32:32. As the new wine is found in the cluster, &c. — As in a vineyard, which is generally unfruitful, there may be some vine that brings forth fruit; or as in a vine that is full of luxuriant branches, that bring forth no fruit, there may be here and there a bunch that contains good grapes, and as to such, the gardener bids his servants destroy it not, for there is in them what speaks God’s blessing. So — So

(saith God) will I do for my servants’ sake, that I may not destroy them all — Namely, for the sake of my servants, Abraham, Isaac, and Jacob. I will bring a seed out of Jacob — A small number, which shall be as a seed, from whence others shall spring, Romans 9:27-29. And out of Judah — God further promises to bring out of Judah an inheritor of his mountains — That is, of the country of Judea, which was mountainous. God calls them his mountains, because he had chosen that country before all others. Though this may first refer to the return of the Jews out of the captivity of Babylon into their own land, yet, according to this whole prophecy, it must ultimately respect their restoration to the land of Canaan, after their conversion to Christianity. And mine elect shall inherit it — My chosen ones, namely, such as should embrace Christianity, termed by St. Paul, the election of grace, (Romans 11:5-7,) who, in consequence of repentance toward God, and faith in Jesus of Nazareth as the true Messiah, should become, with the Gentile Christians, a chosen generation, a royal priesthood, a holy nation, a peculiar people, to offer spiritual sacrifices, acceptable to God by Jesus Christ. And Sharon shall be a fold of flocks — After they are restored, as mentioned above, to their own land. Sharon was a place of great fruitfulness for pastures. It was become like a wilderness, but God here promises that it should again be a place for the flocks. And the valley of Achor a place, &c. — Achor was a valley to the north of Jericho, opposite to the town of Ai, where Achan was put to death, and which was remarkably fertile, Joshua 7:26. For my people that have sought me — Lest the wicked, idolatrous Jews should apply this promise to themselves, God here limits it to the people who should seek him, that is, should turn to him in true repentance and faith, and seek his favour. That the words have the force of such a limitation appears from what follows.

Verse 11
Isaiah 65:11. But, &c. — The prophet now returns to address his discourse to the sinners and apostates, whom he had reproved and threatened, (Isaiah 65:2-3,) and renews his charge against them for forsaking the Lord, separating themselves from his worship, and polluting themselves with idolatry, the most shameful and abominable in his sight. Ye are they that forsake the Lord — Let not any of you that are idolaters and covenant- breakers think that these promises belong to you: you are apostates from God’s fear and love, his worship and service, and have neither part nor lot in this matter; that forget my holy mountain — My temple and worship, a figure of the Christian Church. That prepare a table, &c. — As God had altars, which are sometimes called tables, (see Ezekiel 41:22,) so they prepared altars for their idols. By preparing a table here, however, seems rather to be meant the feasts they made upon their sacrifices, in imitation of what the true God had commanded his people, Deuteronomy 16:14-15; for that troop — A troop of idols, worshipped by the heathen; and furnish the drink-offerings unto their number — God had appointed drink- offerings, as a sort of homage to be paid to him; and these people paid this homage to their idols. The words gad and meni, the former of which is rendered troop here, and the latter number, are thought by many commentators to be the names of certain idols. The LXX. render the former word τω δαιμονιω, the demon, or devil, and the latter τη τυχη, fortune. Or, according to the copy St. Jerome seems to have used, they have translated gad, fortune, and meni, demon. Not to mention the opinion of other learned men, Dr. Waterland and Bishop Lowth suppose that gad means the sun, and meni, the moon. And it seems very probable that the moon, at least, is meant by one of these names, being generally worshipped throughout all the East, and termed the queen of heaven, and afterward by the Greeks under the name of Hecate. The idolatrous Jews erected altars to this fancied goddess on the tops of their houses, or near their doors, and in the corners of their streets, or in groves, and offered to her incense, cakes baked with oil and honey, and drink-offerings of wine, and other liquors. And it appears to have been usual among the Greeks from the most ancient times, to spread in the evening a table covered with dainties, in the highways, in honour to her. But it is of no consequence to us what these objects of idolatrous worship were; nor have we any cause to regret, that the inspired penmen have not deigned to inform us, but have “chosen rather that the memory of the knowledge of them should be utterly abolished. And God be praised, that they are so totally abolished that we are quite at a loss to know what, and what sort of things they were.” — Schmidius, quoted by Bishop Lowth.

Verse 12
Isaiah 65:12. Therefore will I number you to the sword — “Here the allusion to meni, which signifies number, is obvious.” And you shall all bow down to the slaughter — As you have bowed down to idols, which are my enemies, I will make you bow down to your enemies’ swords; because when I called — Namely, by my prophets, you did not answer by doing the things that I enjoined. But did evil before mine eyes — You sinned deliberately, choosing sinful courses, the things which I hated. It must be observed here, that though the Jews, in the time of Christ and his apostles, (the period, it seems, referred to,) were not guilty of such idolatries as those above mentioned, yet, as they manifested the same spirit of rebellion, perverseness, and enmity to God, he therefore threatens that he would number them to the sword, as criminals ordered for execution, which he accordingly did, sending the Roman armies to desolate their country, lay their cities level with the ground, and almost extirpate their whole nation.

Verses 13-15
Isaiah 65:13-15. Behold, my servants shall eat, but you shall be hungry, &c. — I will make a great difference between my faithful servants and such unbelievers as you are. This promise the Lord fulfilled in a remarkable manner before the destruction of Jerusalem by the Romans. In consequence of the direction given by Christ to his disciples, (Matthew 26:15,) when they observed the Roman armies approaching toward Jerusalem, they left the devoted city and fled to the mountains, an opportunity for doing which being given them by the special providence of God. For after the Romans, under Cestius Gallus, made their first advance toward Jerusalem, they suddenly withdrew again in a most unexpected, and, indeed, impolitic manner; at which Josephus testifies his surprise, since the city might then have been easily taken. By this means they gave, as it were, a signal to the Christians to retire; which, out of regard to their Lord’s admonition, they did, some to Pella, and others to mount Libanus, and thereby not only preserved their lives, but obtained a supply of all their wants; while, in the mean time, the unbelieving and disobedient Jews, who had rejected and crucified their Messiah, pertinaciously seeking to defend themselves in the city, were overwhelmed with the greatest calamities that ever came upon any people, and perished with hunger and thirst, the sword of their enemies, and mutual slaughters, in the greatest anguish and despair, crying, as it is here said, for sorrow of heart, and howling for vexation of spirit. And ye shall leave your name for a curse unto my chosen — That is, to the Christians. They shall use your name as examples of the eminent wrath of God upon sinners; or, as Vitringa reads it, Ye shall leave your name for an oath to my chosen; explaining the meaning to be, “That the punishment and calamity of these apostates should be so remarkable, that in the forms of swearing, men should take their example from the severity of the divine judgment inflicted upon them, and from their miserable state; saying, ‘If I knowingly and wilfully deceive, may as great calamities happen to me as have happened to those wicked and apostate Jews.’” See Jeremiah 29:22. For the Lord shall slay thee — For you shall not perish by an ordinary hand, but by the hand of the Lord God. Your destruction shall be most extraordinary. The prophet may either allude in this expression to the total abolition of the Jewish economy, or to the prodigious slaughter made of that people by one dreadful massacre after another, especially during the siege of Jerusalem; and shall call his servants by another name — God himself shall consider your very name as infamous and accursed, and will not suffer his people to be called by it. They shall not be called Jews or Israelites, but Christians. See note on Isaiah 62:2.

Verse 16
Isaiah 65:16. That he who blesseth himself in the earth — In any part of the world, for God shall have servants out of all nations, that shall be dignified with this new name; shall bless himself in the God of truth — That is, in his name; shall renounce every species of idolatry, and invoke and praise the true God alone. They shall have recourse to, and trust in, him alone, for blessing and happiness, and for a supply of all their wants. Observe, reader, it is of great consequence what that is which we bless ourselves in, and which we most please ourselves with. Worldly people bless themselves in the abundance which they have of this world’s goods, Psalms 49:18; Luke 12:19; but God’s servants bless themselves in him, as a God all- sufficient for them. And he that sweareth, &c. — By him also they shall swear, and not by any creature, or any false god. To his judgment they shall refer themselves, from whom every man’s judgment proceeds. Both in prayer and praise, and in every act of homage and worship, they shall give honour to him as the God of truth — Hebrew, Amen, which some understand of Christ, who is himself the Amen, the faithful and true witness, and in whom all the promises are yea and amen. In him we must bless ourselves, and by him we must swear unto the Lord, and covenant with him. Some read it, He that is blessed in the earth shall be blessed in the true God; for Christ is the true God and eternal life, 1 John 5:20. And it was promised of old, that in him should all families of the earth be blessed. Because the former troubles are forgotten — Namely, the troubles of the church. They shall see that what God hath promised he hath also fulfilled, and that he hath put an end to the troubles of his people, the remembrance of which shall be swallowed up in their present comforts. The chief reason of this is assigned in the next verse.

Verses 17-19
Isaiah 65:17-19. For behold, I create new heavens, &c. — I will tell you yet a more admirable thing: I am about wholly to change the state, not only of my people, freeing them from the afflictions and troubles by which they have been oppressed, but also of the world, bringing a new face upon it; sending my Son to institute a new economy and worship, and raise up a new church; and pouring out my Spirit in a more plentiful manner; which new state shall continue until a new heaven and a new earth appear, in which shall dwell nothing but righteousness, 2 Peter 3:13; Revelation 21:1. And the former shall not be remembered — That state of things shall be so glorious, that the former state of my people shall not be noticed in comparison of it. But be you glad and rejoice for ever — You that are my people. Though you cannot rejoice with that degree of joy which will attend the fruition of such a good, yet be glad and rejoice with the rejoicing of hope, for the thing is certain, and what I have already begun to do. Nor let your present state, nor the discouragements you have from seeming improbabilities, prevent your joy; for it is not a work to be performed in an ordinary way, or by an ordinary power, but by that almighty and creating energy which produces and brings into being what before had no existence. For behold, I create Jerusalem — Namely, the gospel church; a rejoicing — That is, a cause and source of joy, because of the light and grace, the wisdom, holiness, and happiness that shall be possessed by its members, the pure doctrine which shall be held and professed, and the excellent discipline which shall be maintained in it; and her people a joy — They shall not only rejoice, but be rejoiced in: those that sorrowed with the church shall rejoice with her. And I will rejoice in Jerusalem — The prosperity of the church shall be a rejoicing to God himself, who has pleasure in the prosperity of his servants; and joy in my people — Taking complacency in the work of my grace wrought in them, and in the works of righteousness wrought by them. And the voice of weeping shall be no more heard — Such promises, many of which are to be found in the Scriptures, must either be understood in a comparative sense, meaning they shall suffer no such misery as formerly, or as signifying only some long or eminent state of happiness; unless they be referred to another life, in which case they may be taken strictly, as signifying a perpetuity and perfection of joy and happiness.

Verse 20
Isaiah 65:20. There shall be no more thence an infant of days, &c. — There shall he no untimely or premature deaths, either of infants and children, who do not grow up to man’s estate, or of old men, who do not live out the full term of life. For the child shall die, &c. — This should rather be translated, For he that dies a hundred years old shall die a child: and the sinner that dies a hundred years old shall be (that is, shall be deemed) accursed, or cut off by the justice of God for his crime. Thus “the prophet describes this renovation of the world as a paradisiacal state, and such as the patriarchs enjoyed before the flood, when men commonly lived nearly a thousand years. So he that died at a hundred years of age would have been looked upon as dying in the age of childhood, and be judged to have been cut off in the beginning of his years, as a punishment for some great sins he had committed.” — Lowth. It is justly observed here by Mr. Scott, that “the event alone can certainly determine whether this is meant literally or figuratively; but it is evident that the universal prevalence of real Christianity would so terminate wars, murders, contentions, idleness, intemperance, and licentiousness, as greatly to lengthen out the general term of man’s life. Many diseases which now destroy thousands and tens of thousands in the prime of life, and communicate distempers to succeeding generations, would, in that case, scarcely be heard of any more; and thus the human constitution would soon be much mended, and children would generally come into the world more vigorous and healthy than they can do while vice so greatly prevails. What God may further intend in this matter we cannot determine.” Vitringa’s view of the passage seems to have been, that “there shall be no violent or punitive death in this holy city, but that all the inhabitants being holy, all shall die full of days and happy, and shall have, as it were, a foretaste, pledge, and earnest of life eternal, in their long and happy life below.”

Verses 21-23
Isaiah 65:21-23. They shall build houses and inhabit them — The prophet here describes another privilege of the church in these happy days. They shall enjoy blessings the very reverse of the curses denounced on the disobedient, Deuteronomy 28:30. They shall plant vineyards and eat the fruit of them. See note on Isaiah 62:8. They shall not plant and another eat — Which might happen, either through their enemies seizing the fruits of the trees they planted, or through their own premature death before those fruits were brought to perfection. For as the days of a tree are the days of my people — Not like the fading of a leaf, to which our present frail state is often compared, but their age shall equal the duration of the trees planted by them; yea, of the oaks, the most long-lived of trees, supposed to last about a thousand years, being five hundred years growing to full perfection, and as many decaying; “which,” says Bishop Lowth, “seems to be a moderate and probable computation.” The LXX. translate this clause, γαρ τας ημερας του ξυλου της ζωης εσυνται αι ημεραι του λαου μου; As the days of the tree of life shall be the days of my people. They shall not labour in vain — As those do who do not enjoy the fruit of their labour; nor bring forth — Beget and bring forth children; for trouble — Those that shall give them trouble by their bad conduct, or by the poverty and misery in which they shall be involved; for they are the seed of the blessed of the Lord, &c. — There is a blessing entailed upon them by descent from their ancestors, which their offspring with them shall partake of; who shall be a comfort to them, and whom they shall have the happiness to see walking in the truth.

Verse 24
Isaiah 65:24. Before they call I will answer — “Behold here,” says Vitringa, “a desirable blessing, the truest seal of divine favour and paternal love. The closest conjunction of heaven and earth, that is, of God and men, is expressed in this verse; seeing that God declares he will abundantly and immediately satisfy the desires of his people, which desires are here supposed to be just and conformable to his will; and that he will be of such goodness as of his own accord to prevent their requests, and even answer their prayers before they utter them.”

Verse 25
Isaiah 65:25. The wolf and the lamb shall feed together — Concerning the metaphorical sense of these expressions see chap. 11:7, and 35:9. But since the renovation here spoken of extends to the whole creation, the words may imply the correcting the noxious qualities of fierce or venomous creatures. 

66 Chapter 66 

Verse 1-2
Isaiah 66:1-2. Thus saith the Lord, The heaven is my throne — That is, the throne of my glory and government; the place where I most manifest my power, and show myself in my majesty. Hence we are taught to pray, Our Father which art in heaven. And the earth is my footstool — Or, a place on which I set my feet, (Matthew 5:35,) overruling all the affairs of it according to my will. Where is the house that ye build me? — Can there be a house built that will contain me, who encompass and fill heaven and earth? and where is the place of my rest? — Where is the place wherein I can be said to rest in a proper sense? The ark was indeed called God’s footstool, and the place of his rest, in a figurative sense, because there God manifested himself, though in degrees much beneath the manifestations of himself in heaven: but properly God hath no certain place of rest, and especially no temple built by man can be a place of rest for him. For what satisfaction can the Eternal Mind take in a house made with men’s hands? What occasion has he, as we have, for a house to repose himself in, who fainteth not, neither is weary; who neither slumbers nor sleeps? Or, if he had occasion, he would not tell us, Psalms 50:12. For all those things hath his hands made — Heaven and all its courts, earth and all its borders, and all the hosts of both. And all these have been — Have had their beginning by the power of God, who was infinitely happy from eternity before they existed, and therefore cannot be benefited by them. Or, as the clause may be rendered, all these things are: they still continue upheld by the same power that made them; so that our goodness extendeth not to him. Vitringa is justly of opinion that “this discourse is directed to the hypocrites, who, despising the gospel of the Son of God, after they had made the temple a den of thieves, were yet zealous to repair and adorn it. They did not consider that a new economy being established, no earthly and material temple could be acceptable to Him whose throne was in heaven, and who everywhere found the place of his rest in the humble and contrite heart.” “The Jews,” says Bishop Lowth, “valued themselves much upon their temple, and the pompous system of services performed in it, which they supposed were to be of perpetual duration; and they assumed great confidence and merit to themselves for their strict observance of all the externals of their religion. And at the very time when the judgments denounced in Isaiah 66:6; Isaiah 66:12 of the preceding chapter were hanging over their heads, they were rebuilding, by Herod’s munificence, the temple in a most magnificent manner. God, therefore, admonishes them, that the Most High dwelleth not in temples made with hands; and that a mere external worship, how diligently soever attended, when accompanied with wicked and idolatrous practices in the worshippers, would never be accepted by him. This their hypocrisy is set forth in strong colours, which brings the prophet again to the subject of the former chapter; and he pursues it in a different manner, with more express declarations of the new economy, and of the flourishing state of the church under it; the increase of which he shows is to be sudden and astonishing.”

But to this man will I look — But though I regard not the magnificence and splendour of a temple built with human hands, nor any ornaments that are or can be bestowed upon it, nor the pomp and show of the ceremonies and services performed in it, or connected with it; and though I reign on a throne in majesty in the highest heavens, and fill both heaven and earth with my glory, yet will I look with a favourable eye to him that hath a broken and contrite spirit — Whose heart is subdued to the will of God, and who is poor and low in his own eyes; and that trembleth at my word — Who trembles when he hears my threatening words, and receives every revelation of my will with reverence. Such a one is a living temple of God, (Isaiah 57:15,) and of infinitely more value in his sight than the most sumptuous edifice that can be raised by the art or power of man, though it should be adorned in the most costly manner with gold and silver, and precious stones.

Verse 3
Isaiah 66:3. He that killeth an ox is as if he slew a man — Without this humble and devout temper of mind, killing an ox for a burnt-offering is no more acceptable to God than if a man offered his son in sacrifice to Moloch. “God here shows that the external ritual worship, offered to him by hypocrites and wicked persons, void of faith and virtue, was no more estimable in his sight than the material temple above spoken of; but that he was as much offended by the ritual worship of the impure, as by the most grievous crimes perpetrated against the immediate commands of the law, and particularly under the new economy, after the promulgation of the law of liberty, and the perfect and true sacrifice offered by Christ to expiate the sins of the world. The declaration is most important, but will not be understood unless by those who are well acquainted with the interior part of religion.” See Vitringa. Solomon, it may be observed, gives (Proverbs 15:8) a short but full commentary on the whole verse: The sacrifice of the wicked is an abomination to the Lord. He that sacrificeth a lamb as if he cut off a dog’s neck — Namely, in order to sacrifice it. This animal was held in the greatest abhorrence by the Jews, insomuch that the very price of a dog was forbidden to be brought into the house of the Lord, Deuteronomy 23:18. The comparison shows God’s detestation of ceremonial performances from persons destitute of true piety. He that offereth, &c., as if he offered swine’s blood — Which, being one of the principal sacrifices which the heathen offered to their idols, was in a particular manner abominable to God. He that burneth incense as if he blessed an idol — As if he honoured an idol with gifts and presents. From hence it is plain that the prophet is not here reflecting upon idolatrous worship, but formal worship; for to say, He that burneth incense to an idol is as he that blesseth an idol, would be only to say, He that blesseth an idol, blesseth an idol; that is, it would be saying nothing. But he is reflecting upon those who, in a formal way, and not in spirit and in truth, worshipped the true God, and by acts which he had appointed. God, by the prophet, declares that these men’s services were no more acceptable to him than murder, idolatry, or the most horrid profanation of his name. Yea, they have chosen their own ways — They live as they list; they persist in their wicked practices, and yet expect to recommend themselves to my favour by their ceremonial observances. And their soul delighteth in their abominations — Taking pleasure in their sins, and showing their contempt of my authority and enmity to my holiness, as much as their fathers did when they were mad upon their idols.

Verse 4
Isaiah 66:4. I also will choose their delusions — I will punish them in their own way, and set those over them as teachers who shall govern them by their traditions instead of my word. Or, I will suffer false Christs and false prophets to deceive them, Matthew 24:24; John 5:43. And I will bring their fears upon them — This was exactly fulfilled when, as they crucified Christ for fear of the Romans, (John 11:48,) that very sin was punished with their utter destruction by the Romans. Because when I called — Because when, by my servants, I called you to repentance, to bring forth fruit worthy of repentance, and to believe in my Son, your true Messiah; none did answer — Very few yielded obedience. He evidently speaks of the calls to repentance, and the invitations to believe in Christ, given them by John the Baptist, Jesus himself, and his apostles and evangelists. When I spake they did not hear — God accounts that those do not hear who do not obey his will.

Verse 5
Isaiah 66:5. Hear, &c. — The prophet here, forbearing to proceed in denouncing judgments against the hypocrites and formalists among the Jews, now turns his discourse to such as feared God, whose religion is described by their trembling at his word, as in Isaiah 66:2. Such apostrophes, or diversions of his speech to other persons, we had Isaiah 50:10; Isaiah 51:1; Isaiah 51:7. The same addresses, it must be observed, belong not to saints and presumptuous sinners. It is highly probable, as Vitringa supposes, that the apostles and other disciples and followers of Christ, who embraced the gospel, who were the seed of the first church, and were to constitute that spiritual temple which God had determined to build and inhabit upon the abolition of the material temple, are here addressed and comforted by God, on account of the contempt, hatred, and excommunication of them by their brethren among the Jews and Pharisees. See John 16:2. Your brethren — By nation, or by an external profession of religion; though false brethren, that cast you out — That cast you out of their synagogues, cast you out of their city, and some of you out of the world; for my name’s sake — For your adherence to my law; said, Let the Lord be glorified — Thinking they did God good service, John 16:2. Or, we may understand it as spoken in defiance of God; as if he had said, You say God will be glorified in your deliverance. Let him be glorified then. Let him make speed and hasten his work, Isaiah 5:19. Thus they derided Christ, Let him deliver him since he delighted in him. But he shall appear to your joy, &c. — There will come a time, which is at no great distance, when God will come forth, and let them know his judgment concerning their unjust and violent proceedings. Then you shall have joy, and they shall be ashamed, 2 Thessalonians 1:6-8. This was fulfilled when, upon the signal given of Jerusalem’s approaching destruction, the hearts of the Jews failed them for fear: but the disciples of Christ, whom they hated and persecuted, lifted up their heads with joy, knowing that their redemption drew nigh, Luke 21:26.

Verse 6
Isaiah 66:6. A voice of noise from the city, &c. — This is an expression of a prophetical ecstasy, in which the prophet hears the noise of the ruin of the city and temple sounding in his ears. This voice of noise comes not from the city only, but from the temple, wherein these formalists had so much gloried, and reposed so much confidence. There is a noise of soldiers slaying, and of the poor people shrieking or crying out. A voice of the Lord — Not in thunder, which is sometimes called the Lord’s voice, but that rendereth recompense to his enemies — Thus he expresses the destruction of the Jews by the Roman armies, as a thing at that time doing. Some think this prophecy was fulfilled, partly at least, in the prodigies which, according to Josephus, in his history of the Jewish wars, (lib. 7. cap. 12,) preceded the destruction of Jerusalem: that the eastern gate of the temple, which was of solid brass and very heavy, and was scarcely shut in an evening by twenty men, and was fastened by strong bars and bolts, was seen, at the sixth hour of the night, opened of its own accord, and could hardly be shut again: that before the setting of the sun, there were seen over all the country chariots and armies fighting in the clouds, and besieging cities: that at the feast of pentecost, as the priests were going into the inner temple by night, as usual, to attend their service, they heard first a motion and noise, and then a voice, as of a multitude, saying, Let us depart hence; and, what he reckons as the most terrible of all, that one Jesus, the son of Ananus, an ordinary country fellow, four years before the war began, and when the city was in peace and plenty, came to the feast of tabernacles, and ran crying up and down the streets day and night, A voice from the east, a voice from the west, a voice from the four winds, a voice against Jerusalem and the temple, a voice against the bridegrooms and the brides, a voice against all the people. The magistrates endeavoured by stripes and torture to restrain him; but he still cried with a mournful voice, Wo, wo to Jerusalem! This he continued to do for seven years and five months together, and especially at the great festivals; and he neither grew hoarse nor was tired, but went about the walls and cried with a loud voice, Wo, wo to the city, and to the people, and to the temple! and, as he added at last, Wo, wo also to myself! it happened that a stone from some sling or engine immediately struck him dead. It may be proper to remark here, that there is not a more creditable historian than Josephus, who relates these things, and who appeals to the testimony of those who saw and heard them. But, as Bishop Newton observes, it may add some weight to his relation, that Tacitus, the Roman historian, a heathen, also gives us a summary account of the same occurrence. He says, “There happened several prodigies. Armies were seen to engage in different parts of the sky — glittering arms appeared — the temple shone by the sudden fire of the clouds — the doors of the temple were suddenly thrown wide open — a voice, more than human, was heard, that the gods were departing, and, at the same time, a great motion as if departing.” See Tacitus’s Hist., book 5. page 217, in Lipsius’s edition.

Verse 7-8
Isaiah 66:7-8. Here begins a new paragraph of the prophet’s discourse, containing a description of the sudden and great increase of the Christian Church, upon God’s rejecting the Jews, and destroying their temple and worship: “the very destruction of the Jewish polity making way for the reception and spread of the gospel, inasmuch as it abated that opposition which the Jewish zealots all along made to its progress; and the abolishing the Jewish worship contributed very much to the abrogating the law of Moses, and burying it with silence and decency.” See Romans 11:11, and Lowth. This paragraph, however, is not unconnected with what precedes. “It is,” as Vitringa observes, “another consolatory argument, directed to those who reverenced the word of Jehovah, and formed the true Zion, taken from the rapid and wonderful increase of the church among the Gentiles, superior to all human thought, all expectation. For when in the former section Isaiah had done two things; first, had predicted the calling of the Gentiles, (chap. 65:1,) and then the punishment of the ungodly, and such as rejected the gospel; in this section, after he had repeated the indignation conceived by God against the hypocrites and those who did not obey the gospel, he in the same manner comforts the pious Jews, from the unexpected event of the most wished-for success of the calling of the Gentiles, who, joined with them in one body, should form one church, and inherit the earth.” Before she travailed she brought forth — The church is represented here as a travailing woman, the mother of all true believers: see Isaiah 54:1; Galatians 4:26. The whole verse is expressive of a great and sudden salvation which God would work for his church, like the delivery of a woman, and that before her travail, and without pain, of a man-child. It undoubtedly refers to the introduction of the gospel, and its rapid and unexpected progress. Who hath heard such a thing? — The prophet here calls either to the whole world, or to such as feared God among the Jews, to admire his stupendous work of providence and grace, in the sudden erection and wonderful enlargement of the gospel church. Who hath seen such things? — Who hath witnessed such an extraordinary event? Shall the earth be made to bring forth in one day, or shall a nation, &c. — “The suddenness of this event is as surprising as if the fruits of the earth, which are brought to perfection by slow degrees, should blossom and ripen all in one day. And the fruitfulness of this spiritual increase is as wonderful as if a whole nation were born at once, or by one woman.” For as soon as Zion travailed — As soon as the fulness of time came for erecting the gospel church; she brought forth her children — In great multitudes, without pain or difficulty, no inauspicious circumstance occurring to prevent their birth: see Acts 2:41; and Acts 4:4.

Verse 9
Isaiah 66:9. Shall I bring to the birth — Shall I disappoint and render abortive a design of which I myself was the author, when every thing is ripe for execution, and the effect just ready to be produced? Shall I begin a work and not perfect it? Shall I cause to bring forth, and shut the womb — That there should not be a continual succession of converts in all ages? Zion shall not bring forth once only, but she shall continue to be fruitful: her womb shall not be shut: she shall every day bring forth more and more children, and my presence shall be with my church to the end of the world. Thus the prophet still carries on the comparison between the natural and the spiritual birth.

Verse 10-11
Isaiah 66:10-11. Rejoice ye with Jerusalem — Let all that wish her well congratulate her for the favours God hath conferred upon her, and particularly let the Gentiles rejoice with the Jewish Church, for her advancement shall redound to their benefit. Thus Moses, (Deuteronomy 32:43,) referring probably to the very events here predicted by Isaiah, Rejoice, O ye nations, with his people; for he will avenge the blood of his servants, and will render vengeance to his adversaries, and will be merciful unto his land and to his people. Be glad with her, all ye that love her — All that love God love the church of God, lay its interests very near their hearts, and heartily espouse its cause. And they that have a sincere affection for it have a cordial sympathy with it in all the cares and sorrows of its militant state. They mourn for Zion in her afflictions and troubles: her grievances excite their sorrows; and if she be in distress, their harps are hung on the willows. But here Jerusalem is represented as having great cause for rejoicing; the days of her mourning are at an end, and she is comforted according to the time in which she hath seen adversity. And of course all her friends, who sympathized with her in her sorrows, are here invited to join with her in her joys, because they are to participate in those blessings from which her joys are derived. That ye may suck — Or, because ye shall suck: and be satisfied with the breasts of her consolations — The word of God, the covenant of grace, especially the promises of that covenant, gospel ordinances, and all the opportunities of attending on God, and conversing with him, are breasts of the church’s consolations. In these her comforts are laid up, and thence they are drawn by faith and prayer. From these breasts, therefore, we must suck by an application of the promises of God to ourselves, and a diligent attendance on his ordinances; and with the consolations which are drawn thence we must be satisfied, and not be unsatisfied though we have a very small share of earthly comforts. That ye may be delighted with the abundance of her glory — It is the glory of the church that she hath the Lord for her God; that to her pertains the adoption and the service of God; and with the abundance of this glory we must be delighted. We must take more pleasure in our relation to God, and communion with him, than in all the delights of the sons and daughters of men. Whatever is the glory of the church must be our glory and joy, particularly her purity, unity, and increase.

Verse 12-13
Isaiah 66:12-13. For, behold, I will extend — Or am extending, peace to her — That is, all good; like a river — That runs in a constant stream, still increasing till it is swallowed up in the ocean. The gospel brings with it, wherever it is received in its power, peace, which proceeds forward like a river, supplying the souls of believers with all good, and making them fruitful as a river doth the lands through which it passes: such peace as the springs of this world’s comforts cannot send forth, and the dams of the world’s troubles cannot stop or drive back; such a river of peace as will carry us to the ocean of boundless and endless bliss. And the glory of the Gentiles like a flowing stream — Gentile converts shall come pouring into the church, and shall swell the river of her peace and prosperity; for they shall bring their glory with them; their wealth and honour, their power and interest shall all be devoted to the Lord and employed for the good of the church. Then shall ye suck — Ye Jews also. When you see such crowding for a share in those comforts, you shall be the more solicitous, and the more earnest and diligent to secure your share; not through a fear lest you should have the less, because others come in such multitudes to partake of them, for Christ has enough for all, and enough for each; but their zeal shall provoke you to a holy jealousy. Ye shall be borne upon her sides — Compare chap. 60:4, where see the note. Those that are joined to the church should be treated thus affectionately. The great Shepherd gathers the lambs in his arms, and carries them in his bosom; and so must the under shepherds, that young converts may not be discouraged. As one whom his mother comforteth, &c. — That is, in the most tender and compassionate way. So will I comfort you — I will not only use rational arguments to comfort you, such as a prudent father uses toward his child in distress, but I will manifest toward you such tender affections and compassions, as a loving mother feels toward her afflicted infant. And ye shall be comforted in Jerusalem — In the favours bestowed on the church, which you shall partake of; and in the thanksgivings offered by the church, which you shall concur with.

Verse 14
Isaiah 66:14. And when ye see this — To what a happy state the church is restored; your heart shall rejoice — The peace of the church, and the extension of the kingdom of Christ, are always causes of real joy to such as fear God. And your bones shall flourish like an herb — The bones that were dried and withered, the marrow of them being quite exhausted, shall recover a youthful strength and vigour, and shall flourish like an herb in the spring, whose verdure and beauty in the winter were concealed in the root hid in the earth. In other words, you Jews shall recover your ancient strength and glory, and be renewed in as wonderful a manner as if dry, withered bones should recover their youth and moisture: or, as if the dead bones in a charnel-house should be united with sinews, clothed again with flesh and skin, and should have life and vigour infused into them. Then shall be effected that resurrection of the dry bones spoken of by Ezekiel 37:1, &c., for that vision relates to the restoration of the Jewish nation, after it had lain for many ages in a dead, hopeless condition. In like manner St. Paul calls the receiving of the Jews into the church, life from the dead, Romans 11:15. And the hand of the Lord shall be known toward his servants — The power, protection, and influence of God shall be made manifest for, and upon, all such as truly serve and obey him. And his indignation toward his enemies — But the wicked shall experience a quite contrary dispensation, Psalms 1:4. As God’s hand shall be upon and toward such as fear him, to cover, bless, and influence them, so his indignation shall in that day be showed toward those of your nation who have manifested themselves to be his enemies.

Verse 15-16
Isaiah 66:15-16. For, behold, &c. — Here the prophet comes more particularly to show the nature of that indignation which should be exercised toward God’s enemies. The passage, it must be observed, is metaphorical, “exhibiting God as about to take vengeance on the enemies of his church, under the figure of a commander and warrior, as well as of a judge, armed at all points, severely to punish those who have provoked his indignation: see Isaiah 63:1, &c.; Revelation 18:8; and Revelation 14:20. Some suppose that this passage refers to the general judgment; but it is rather, according to the whole tenor of this prophecy, to be referred to the judgments of God upon the rebellious Jews, and upon the antichristian enemies of the church.” The Lord will come with fire — With terrible judgments: an allusion possibly to the fire with which enemies use to consume places brought under their power. And with his chariots — Like the general of a victorious army. With a whirlwind — With a sudden sweeping calamity, that, like a whirlwind, shall destroy all before it. To render his anger with fury — That is, with fervour; for fury, properly taken, is not in God, Isaiah 27:4. But God, at certain times, executes judgment more severely than at others. And his rebukes — By rebukes he means punishments, for it is said God will execute them with flames of fire — They had contemned the rebukes of the law, now God will rebuke them with fire and sword. For by fire, &c., will the Lord plead with all flesh — God at first pleads with sinners by word, but if he cannot so prevail, he will plead with them in a way by which he will overcome; by fire, pestilence, and blood. Thus he threatens to do with all flesh, that is, with all sinners continuing in sin, and especially with the impenitent and unbelieving Jews, who, being favoured with the oracles and ordinances of God, held the truth in unrighteousness, and abused their extraordinary privileges to their greater condemnation: see Romans 2:8-9. And the slain of the Lord shall be many — Those whom God should cause to be slain. This was awfully fulfilled in the destruction brought on the Jews by the Romans for crucifying the Messiah; no fewer than eleven hundred thousand, according to Josephus, perishing in the siege of Jerusalem, and at least three hundred thousand more during the war; not to mention the vast numbers that perished in caves, woods, wildernesses, common sewers, of whom no account could be taken; and the great slaughter made of them afterward in the wars waged against them by Adrian, when fifty of their strongest fortresses were razed, and nine hundred and eighty-five of their noblest towns were sacked, and consumed by fire. See note on Deuteronomy 28:62.

Verse 17
Isaiah 66:17. They that sanctify themselves, &c. — “Behold,” says Vitringa, “the reason of the great severity above mentioned, namely, a base and abominable departure from God, represented under a certain kind of idolatry and detestable superstition, of all others the most odious and contrary to the institutions of the ancient religion.” It is evident the passage is to be understood figuratively, like those in Isaiah 66:3, and in Isaiah 65:3-4; Isaiah 65:11, on which see the notes. And purify themselves in the gardens — There were several sorts of lustrations, or purifications, used among the heathen, from whence the Jews learned their idolatrous customs, some of which were performed by washings, for which purpose they had fountains in their sacred groves and gardens. Behind one tree — The word tree is not in the Hebrew. The words are אחר אחד, achar achad, which may signify, after the manner of achad. Or, as Bishop Lowth renders it, after the rites of achad; observing, “the Syrians worshipped a god called Adad, whom they held to be the highest and greatest of the gods, and to be the same with Jupiter and the sun: and the name Adad, says Macrobius, signifies one, as likewise does the word achad, in Isaiah. Many learned men, therefore, have supposed, and with some probability, that the prophet means the same pretended deity. But whatever the particular mode of idolatry might be, the general sense of the verse is perfectly clear.” It is plainly a reproof of the wicked Jews for the many idolatries and superstitions of which they were guilty, and which are here set forth in figurative language, borrowed from the abominable practices to which many of the Jews were addicted in Isaiah’s time; who privately, in enclosed gardens which were not exposed to view, performed the heathen lustrations, sacrificed in the heathen manner, and to their gods, and eat meats which were prohibited by the law as unclean, although in public they pretended to be true Jews, or strict observers of the law. Eating swine’s flesh — Forbidden, Leviticus 11:7 ; Deuteronomy 14:8. And the abomination — Other abominable meats forbidden to the Jews; and the mouse — The word which we translate mouse being nowhere found but Leviticus 11:29; 1 Samuel 6:4-5; 1 Samuel 6:11; 1 Samuel 6:18, and here, some think it is not that creature which we call a mouse, but rather signifies some serpent. Be this as it may, the sense evidently is, that God would not only destroy the open and gross idolaters and superstitious persons, but all those who made no conscience of yielding obedience to the law of God in such things as seemed to them of a trivial nature, and in which they easily might have yielded obedience. The Lord here assures them that they should all perish together. Observe, reader, in the day of final judgment, the idolatrous pagan or Papist, and the ungodly Protestant, shall fare alike. For no man can reasonably imagine that either baptism, or a profession of Christianity, can save a man from God’s wrath without holiness, any more than circumcision, and the being reputed a member in the Jewish Church.

Verses 18-20
Isaiah 66:18-20. For I know their works and their thoughts — Of idolatry, superstition, and other wickedness. The word know not being in the Hebrew, some apply the ellipsis thus: I have observed their works, &c. Others consider the clause as a question, and read, Should I endure their works, &c.? No: it shall come, that I will gather, &c. — My threatened judgments shall come upon them, and I will gather all nations and tongues to see my glorious holiness and justice manifested in their punishment. Or the sense may be, Because I know and will no longer bear with their works, therefore it shall come to pass that I will cast them off, and then I will gather all nations, &c. — That is, take the Gentiles to be my people in their stead. This sense of the clause agrees well with what follows. And they shall see my glory — My oracles, my holy institutions and ordinances, which hitherto have been locked up in the church of the Jews, and have been their glory, shall be published to the Gentiles, Psalms 97:6; and Isaiah 40:5. And I will set a sign among them — It is agreed by all, that this is a prophecy concerning the conversion of the Gentiles. By a sign here some understand an ensign, as the word אות signifies, Psalms 74:4, which is a military sign, to gather people together, to which, as is promised Isaiah 11:12, the Gentiles shall seek. The preaching of the word seems to be intended, accompanied with miracles called signs, or followed by some distinguishing providence, whereby they should be preserved from the common destruction. And I will send those that escape of them unto the nations — Those few Jews who, being converted to the Christian faith, escaped the national impenitence and unbelief, and the common destruction of the nation; and many of them, the apostles in particular, shall be employed in all parts of the world, for the conversion of others, Matthew 28:19; Acts 13:46. Tarshish, Pul, Lud, and the other places here mentioned, are intended to signify the different quarters of the world into which the gospel would be sent. And they shall declare my glory among the Gentiles — The glorious riches of my grace in Christ. And they shall bring all your brethren, &c. — The apostles and gospel ministers thus sent abroad shall bring the converts of the Gentiles, who are your brethren in Christ, (Galatians 3:28,) Abraham’s spiritual seed; for an offering unto the Lord — Who will have no more offerings of bullocks, or rams, or lambs, but will have men and women, reasonable oblations, Romans 12:1. He will particularly have the offering up of the Gentiles, which shall be acceptable, being sanctified by the Holy Ghost, Romans 15:16. Upon horses and in chariots, &c. — That is, by every method of conveyance then in use. To my holy mountain, Jerusalem — That is, to the Christian Church, typified by Jerusalem. As the children of Israel bring an offering in a clean vessel — These converted Gentiles shall be a holy people, and therefore acceptable to God.

Verse 21
Isaiah 66:21. I will also take of them for priests and for Levites — God will find among the converted Gentiles those who, though they are not of the tribe of Levi, yet shall do the true work of the priests and Levites. They shall minister in holy things, preside in the religious assemblies, teach the people, and bless in the name of the Lord. They shall be stewards of the mysteries of God, as the priests and Levites were under the law; angels or messengers of the churches, pastors overseeing and feeding their several flocks, elders, presbyters, or bishops, giving themselves to the word of God and prayer, (Acts 6:2-4,) and wholly occupied in these holy duties. The apostles were all Jews, and so were the seventy disciples; the great apostle of the Gentiles was himself a Hebrew of the Hebrews. But when churches were planted among the Gentiles, they had ministers appointed them who were, of themselves, elders in every church, Acts 14:23; Titus 1:5; which made the ministry to spread the more easily, and to be the more familiar, and, if not the more venerable, yet the more acceptable. God saith, I will take, not all them, though they are all, in a spiritual sense, made to our God kings and priests, but of them, that is, some of them. It is God’s work to choose ministers, by qualifying them for, and inclining them to, the service, as well as to make ministers, by giving them their commission. I will take them — That is, I will admit them, though Gentiles, and will accept of them and their ministrations. This is a great honour and advantage to the Gentile Church, as it was to the Jewish Church, that God raised up of their sons for prophets, and their young men for Nazarites, Amos 2:11.

Verse 22-23
Isaiah 66:22-23. For as the new heavens, &c. — The new state of the church to be raised up under the Messiah; shall remain before me — Unalterable. As the gospel dispensation is to be continued till the end of time, and not to be succeeded by any other; as it shall therefore remain, because it is before me, under my eye, my care, and special protection; so shall your seed and your name remain — A seed of ministers, a seed of Christians. As one generation of both passeth away, another generation shall come, and thus the name of Christ, with that of Christians, shall continue on earth while the earth remains, and his throne as the days of heaven! The gates of hell, though they fight against the church, shall not prevail against it, nor wear out the saints of the Most High: for there shall be a daily succession of true believers for the upholding of it; for, if believers could fail from the earth, the church, made up of them only, as the true members of it, must fail also. And from one new-moon to another, &c. — In the gospel church there shall be as constant and settled a course of worship, (though of another nature,) as ever was in the Jewish Church. This is described in expressions suited to the Old Testament dispensation, to show that, though the ceremonial law should be abolished, and the temple service at an end, yet God should be still as regularly, statedly, and acceptedly worshipped as ever. Heretofore the Jews were only obliged to appear three times in a year at the place of God’s public worship, but, saith the prophet, in the gospel church people shall worship from one new moon to another, and from one sabbath to another — They shall be perpetually employed in serving and glorifying him, although in different ways. Their state shall be one continued festival. And whereas, under the former dispensation, the Jews only were bound to attend God’s worship at the great feasts, and of them only the males; now, under the new dispensation, all flesh, Gentiles as well as Jews, women as well as men, shall come and worship before God — That is, shall worship in his presence, though not in his temple at Jerusalem, but in religious assemblies dispersed all over the world, which shall be to them as the tabernacle of meeting was to the Jews: God will in them record his name; and, though but two or three come together, he will be in the midst of them, will meet and bless them. 

Verse 24
Isaiah 66:24. And they shall go forth — Namely, those who had joined themselves to the communion of the church spoken of in the preceding verses; and look upon the carcasses of the men that have sinned against me — Meaning chiefly the unbelieving Jews who rejected Christ and his gospel, including, however, all impenitent sinners, and especially all the enemies and persecutors of God’s truth and people. By looking upon their carcasses is meant beholding the dreadful vengeance taken on them. This is here represented in figurative language. The misery is described by an allusion to the frightful spectacle of a field of battle covered with the carcasses of the slain, which lie rotting upon the ground, full of worms, crawling about them, and feeding on them. It seems the Lord, by his prophet, first intends to set forth the dreadful temporal calamities that should come upon the Jews, in the destruction of their city and nation by the Romans; in which destruction, as has been intimated in the note on Isaiah 66:16, not less than between two and three millions, first and last, were cut off by the sword, famine, and pestilence. But when it is added, for their worm shall not die, neither shall their fire be quenched, it is certain the punishment of the wicked in the world to come is chiefly intended. These words, it is well known, are applied by our Saviour, (Mark 9:44,) to express the everlasting punishment of the wicked in Gehenna, or hell, so called, in allusion to the valley of Hinnom, the place where the idolatrous Jews celebrated that horrible rite of making their children pass through the fire, that is, of burning them in sacrifice to Moloch; concerning which place see note Isaiah 30:33. “Our Saviour,” says Bishop Lowth, expressed the state of the blessed by sensible images; such as paradise, Abraham’s bosom, or, which is the same thing, a place to recline next to Abraham at table, in the kingdom of heaven; (see Matthew 8:11; John 13:23;) for we could not possibly have any conception of it, but by analogy from worldly objects: in like manner he expressed the place of torment under the image of Gehenna; and the punishment of the wicked by the worm, which there preyed on the carcasses, and the fire, which consumed the wretched victims. Marking, however, in the strongest manner, the difference between Gehenna and the invisible place of torment: namely, that in the former, the suffering is transient; the worm itself, that preys on the body, dies: whereas, in the figurative Gehenna, the instruments of punishment shall be everlasting, and the suffering without end; for there the worm dieth not, and the fire is not quenched. “These emblematical images, expressing heaven and hell, were in use among the Jews before our Saviour’s time; and in using them, he complied with their notions. Blessed is he that shall eat bread in the kingdom of God, says the Jew to our Saviour, Luke 14:15. And, in regard to Gehenna, the Chaldee paraphrast renders everlasting, or continual burnings, by the Gehenna of everlasting fire. And before this time the son of Sirach (Sirach 7:17) had said, The vengeance of the ungodly is fire and worms. So likewise the author of the book of Judith, ‘Wo to the nation rising up against my kindred, the Lord Almighty will take vengeance on them in the day of judgment, putting fire and worms in their flesh:’ Judith 16:17, manifestly referring to the same emblem.”

And they shall be an abhorring unto all flesh — Hebrew דראון, an execration, as Dr. Waterland renders it. “Christ the Lord,” says Vitringa, “in passing his judicial sentence on false Christians and wicked persons, will say, Go, ye cursed: or execrated, into eternal fire. That evil will be added to their state of pain, and a condemning conscience. Separated from the blessed and glorious communion of God and the saints, cast into the deepest state of misery, they will be exposed to the reproach, ignominy, contempt, and execration of angels and saints,” (say rather of devils and condemned spirits,) “suffering the punishment of their pride, arrogance, tyranny, cruelty, injustice, crimes, hatred of the truth, persecutions, by which things in this life, fighting against God, and afflicting his saints, they knowingly and willingly provoked his displeasure. These are the ends of the two opposite kinds of men, the pious and the ungodly, in which, after various preparatory judgments of God, the fates of all ages as well as our own fates, will be terminated, and in which this divine book of the great Prophet Isaiah also terminates. May our lot be with the saints, with those who reverence God and love the truth; with the humble, the meek, the merciful, and those that persevere in good works to the end of life, through the grace of our great Lord, Saviour, and Judge, Jesus Christ, who will distribute these blessings according to the will of his Father.”

This eminent divine concludes his very learned commentary on this incomparable prophecy with the following devout prayer and thanksgiving, with which the author of this work, adopting his words, also closes his observations thereon. “Influenced by which hope, and prostrate before his throne, I return, with the most profound humility, my sincerest thanks to God the Father, in his Son Jesus Christ, by the Spirit, for the grace and light wherewith he hath favoured me, his unworthy servant, during my comment on this book; earnestly requesting from his grace and mercy that, pardoning the errors into which I have ignorantly fallen, he would render this work, of whatever sort it is, conducive to the glory of his great name, the benefit of the church, and the consolation of the pious.” Amen!

